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' FOREWARD

When Mr. Rulia Ram Kashyap was appointed
Hansraj Scholar in Ancient Indian History for 1938-1939,
‘e chose for his subject the Vedic Origins of Zoroastrian-
ism. The following pages embody the results of his
studies. The similarity between Zoroastrian and Vedic
concepts and institutions has often been commented
upon by earlier writers. It was, however, left to Mr
Kashyap to pursue this subject more thoroughly than
had been the case so far, by confining himself to a
comparative study of the Vedic Samhitas and Parsi
scriptures. As the result of his studies, he has been
able to furnish a more satisfactory Vedic basis for so
many of the Parsi concepts. Particularly valuable are
his findings of the fragments of Vedic hymns in the

Zoroastrian scriptures in one form or another. His

unearthing of the Gathic references to the Vedas opens g

out a new chapter in our study of Parsi origins and’r
would, I am sure, interest students of the Vedas and the
Parsi scriptures alike, He has further tried to show

that the Parsi concept of the Supreme B,e‘ing,can be
- traced down to its Vedic foundation. In doing so he has
taken ample advantage of the works of many eminent

E -




( viii )
savants, European and Indians, alike, whose valuable

studies in comparative philology and Zoroastrianism
entitle them to a high place among Indologists,

This thought provoking volume would, I hope,
further the cause of Indo-Iranian scholarship.

It would bring home to the general reader that not-
withstanding the great distance that to-day seems to
keep the believers in the Avestan scriptures apart from
those who follow the Vedas, many of the religious beliefs
of the Parsis undoubtedly hearken back to the times
when both drew their religious inspiration from the

'foun’eam head of all religions, the Vedas.

: Dayanand Ang]o~Ved1c,College,

LAHORE.

SRI RAM SHARMA.
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CHAPTER L

SIMILARITY OF THE AVESTAN

. AND
THE SANSKR!T LANGUAGES

Scholars have recognised great SImllanty in

the word Vocabulary and  grammatica] laws of the o

Avestan and the Sanskrit Languages.

( 1) Word-sxm:lauty.

“In order to dlscuss this item we shall subd1v1de the 5

~same mto six headings and treat them as follows :—
(a) Words essentla]!y the same,

: Let us first quote some words whxch have Just‘
i the same form and senseyln both the languages.: .
) food; e el ':iﬁﬁ
sorceror; | 11. =¥ ==and;‘:‘
R . T =or, else;
 ¥g=along, after,
‘according to; :
T=away, oﬂ',
3T =hither, from
© to, until;
6. ST =unto




9. I
. 3=

= two protectors H

¥ } not, negauve
o9 ) prefix ;
0. ¥d=so, thus, but,

. then, now etc. 3

- AL=s0, that, when,
for; i
g=who, which ;
g... F=whosoever, -
~ any whatever;
92T =when ;
7 =to subdue;to
 meet together;
7g=Corn,  grain,
- barley; :
AT=to g0}

ST ,f‘rel pron.who,‘

. Whlch 3 ‘
} —-—to ]0111 H

e o -—ev:l, bad, :

 wicked. Tn Sanskrit

.

a n, troub1

T =chariot.

SqT=to decay.
S =other, alien.
o ...meutual, ,

one another, other,

 the one ... the other. :

AT=water.
sq{=]ast,

swa=having stre-
ngth H strong. :

= down.

S = then, therefrom, -
on that account, there-
upon, while, but ete.

ST+¥=to come.
. arfi=to ébme.
oG =to pralse. .
%=togo.
. TR= =The Vedic god; :

i Indra. A

W= goﬁe.

. ¥=this, that,
i igm arrow.

: In the@e words not the shghtest dlﬁ'erence lsf'
cermble in the Avestan and the Vedlc languagas ;
they are essentlally the same both in form as well'
as meamng‘ The above list is by no means exhau ‘ ive




(3)
but is meant to be ‘simply,k illustrative.’; v S
(b)) Words differing only in one letter but

G ~meaning the same. o
e The simplest philolbgicélyproc'éss is the alteration By
e ;;yinionk,e letter only—be it a vowel, a 'dipthong*;fof a

~ consonant—of a word without effecting the sense of the

. meaning in the least. Some such ,Words may here be
 listed as occurring in the Avestan and the Sanskrit o
languages, for this'listyf‘will show how ‘slightly onlj"r h

~ have some words suffered ‘during their passage from

e Oneglanguége into the other.
L Avestan, Meaning. kSanskrit. "
LA = with winds .
2. FTEw = wood TR,
8. WM = differently
last
thief
food
down.
= sow
; father
= before
two spirits
= O Ahura, Lord,
' _O‘A‘sufa!, g
- whither

Il

il !l

P

§

=)

il
i

oy

"

N oo

o

I

o

I

Il

I




Avestan. Meaning. Sanskrit.

whom

voice

I shall go

P

what, which,
whatever ;

or ‘

as, so that, than,
like, as if ete. =
where ; =
as long as,

as far as, up to;=
a youth =
to worship, to
adore, to sacrifice
to =

(literally worthy

of adoration)

Yazata, deity,

divine being;= 3%,

to ask for, to

request, to demand,

to beg, to solicit= ITd.
Vima or Yama = 9%.




Avestan. Meaning. ‘Sanskrit.
28 gﬁ S = yto‘ﬁght,'tdvﬁaege‘ = G
doEl e e e gL.
,[:29.»3;{ S et e g
30% g your,yt)ufs o i

Comparatwe phzlologlsts W1th Viska at their head = ,
have recogmsed three main ways in which the Ietters of
a word are liable to get altered durmg its passage from :

one language into the other. The above list exhzbzts ,
Call the three as under :—

(1) The dropping of a letter as that of 8?T in m:rr i
of Sanskrit on its passage mto the Avestan as
(2 The commg up of a new Ietter as that of E‘ m, s

TR of Avestan as compared mth its Sansknt' i &
ongmal TR : :

5 The change of one letter mto another or the ;
' ,droppage of one and the commg up of another
in its place 51mu1taneously as exh1b1ted by .

i the change of q into 7 on the 1 passage of Sans- o
£ knt ar?rq into the Avestan m%-’e[

ese changes are found 111ustrated in the

o above Ilst



(6)
(c) Worcls identical in meaning but' dlffermg
in two letters.

Let 115 next follow the 11ne of d;fferentlatlon of the
ﬂone language out of the other a step further. Hereis
; an illustrative list of Words dlﬁerlng m two Ietters yvet
’, fldentlcal in meanmg phled

~ Avestan, Meaning. ‘ Sanskrit.
9. T : S S e
3. g =  door = R
g , = way = s

= a sban length=  faaRaw,

e e bf‘praisé e ﬁﬁ'ﬁ.

: ~ of bodies

Pt

- might come
: also, 5

: ,"your, yours

~ ye,yous

 fromt,

! _ffdrehead $i
f ‘whe ,:sxnce,




Avestan. Meaning, ‘ , Sanskrit.

-

W = purity ;
‘ iy
tow Wear or o
puton o f== C
to, at, on, upon, e
in, agalnst, up-‘ :
 to,  towards,
above, around
‘ i o étC; : o =
91, = : totill, to wotk=
22. = tosit = =
~ Here we find that 9 and 7, ¥ and %, % and ¥, ¥ and
& S and T, are the pairs of letters the ;elementsof each
of which are liable to mterchange places during the o

g ‘passage of a Word from Sansknt mto Avestan.

(d) Words xdentxcal m meanmg but dlffermg
in three letters.

A greater change, dunng the evolutlon of a new

; language out of an old one, is exhibited by those words

~ which though yet bearlng the same. meamng 'havef

- suffered a good deal of alteratlon, three of the ongma

2 letters havmg been replaced A hst af . some suc
v words is ( : ‘




Avestan.

(8)

Meaning.

he sprinkles. =
of trees =
well-formed =

e rides to
~ of beings

all

“Ahurian or

Asuric =

oblation =
- worthy of adora-

tion, worship ;-
adorable; =

i =

‘Worshi;:i,, sacri-
fice,  praise,
ceremony ;
 estranged =

Sanskrif. |
Rl
Sk
gaeg.

ff = one

“who has for-
 saken  the
2 road.




: Avestan.k \ Meaning¢ . Sanskrit.
15. "375_‘535‘?'3 = childless = @S
16. & = enyy .0 E i el
17. @ =  stone, sky = SI?EIF'L
18, w%@EA =  eighteen =  ¥ERE.
19. sf-&me =  horse-stable = ST
20. SEEm = Innumerable = HEEIRT .
21, ewfEE = benediction, L

blessing = omft+arf,
(Note :—In this word three syllables have changed a
lot.)

Here again we notice the pairs € and &, ¥and o, &
and ¥, T and 2, T and &, ¥ and T, the members of each of
which are liable to change places during the passage of
one word from one language on to the other. ;o

(e) More complex alterations in letters.

Differences in word-forms without alteration in sense
can become more pronounced. We need not prepare
seperate lists for words differing in 4 letters, 5 letters
and the like. The examples of =% and TJT of Sanskrit

becoming even FATRAY and THAM in the Avestamyor

Sanskrit 272 and AR becoming ITAIX and FUAIR
respectively in the Avestan, should suffice to convm
all of the occurrence of this phenomenon.




(10)

These four words do respectlvely niean (1 ) well-
formed (2) a loving friend (3) we worship and (4) we
carry. : ; :
: (f) stplacement of letters.

, Of greater comphcatmn is the phenomenon by -
- which out of the letters in a word one displaces itself to
occupy the place of another letter in the same Word;‘

© " Wwhereas ,thls_;other letter occupies the place of the

former. Even Viska was well acquainted with this
: ‘important philological occurence. Examples in Avesto-

i Sanskrlt words too are not Iackmg Thus &S Avestan

: ",fand farar Sansknt both mean ‘the tongue’. Here ¥ has
"become § and also dlsplaced € to occupy the position
; thereof, which & had no other alternatwe left but to z
occupy ‘the vacated place of &. Bmﬁ evolving out of
”rxest, furmshes another example of the pheno-
1 'The final 91T and the mmal o changed places
1 the T mstead of stmkmg onto the head of 7 felled
¢ !f down to occupy the feet of the precedmg 1etter 4.




(1)

‘turn may come to occupy the vacated place of the
former. This has been amply exemplified by the &

o and <l of ﬁl@'l‘ and 9 and &1 of FqT.

(g) Corollary (Ahura Mazda)

The 1mportant corollary Worth bemg drawn from all by
- ’chxs here is that the ¥ in ¥ of W¥E can easily shift 1tself i
from this place on to a;makzng same & and reducmg

: 'the g mto 7 Whmh accordmg to the law governmg the
B and S couple dxscussed in 1tem (c) above, can easxly ,

- become a EI. The net result is the evolution of the
 Avestan Mazda ont of Sanskrit #g% under the effect of f
these two simple philological operations. ~ Similarly
the T and @ pair referred to in 1tem (d) above causes ‘
the evolution of the Avestan Ahura out of the Sanskmt :
sgl. The two Avestan supreme words Ahura and‘
,‘Mazda are thus no other than the Vedlc gL and m
; which have followed sxmple phllolagmal laws dlscuss,ed'
- inthe precedmg 1tems.

Asura in Veda, Ahura in Mantra Bré.hmana of
Sam Ved Samhita and Gobhll Gnhya Sntr et
: v‘nalso in Avestd afford the strongest proof in favour
' 'bove statement.

(2 Smnlarlty 1n grammatlca, a
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- fully summansed the language snmlanty questlon on -
‘ pages XXX to XXXIII of introduction to his grammer.
;Says he +—

L4 “The lcmguage of the Avesta is most closely allied

i kto the SaHSknt.....In its phonology the Avesta agrees}y
 with the Sansknt in its ‘vowels in general....... In
: inflection the Avesta shows nearly the richness of the

,Vedlc Sanskrit. There are three genders, masculine,

neutor, femxnme s likewise three rmmbers, singular,
dual, plural,......... There are eight well- developed
 cases of the noun and the ad;ectlve 3esseees  The classes
of declension agree exactly with Sanskrit ; the method
formmg companson of ad;ectwes corresponds. The
‘ l umemls answer to Sansknt ; except Avesta aeva ‘one’
_opposed to Sanskrit éka, Avesta baévar—1,0000,” but

Sanskrit aydta, The Avesta pronouns closely resemble S

i San:sknt.......’l‘he verbal system in Avesta and in
anskri are mgeneral 1dent1cal The roots are chxeﬂy ;
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same. classes of compounds may be recogmsed 1n both !
: tongues. s
On the ba51s of Jackson and Kanga we can add
that even in the case of Sandhi the rules do agreein
the two languages although external Sandhi is almost
absent in the Avesta. Rk
Chatterjee, whose commentary on the Gatha, Parsees
. of today are enjoying so much, has recently pointed out
that the absence of a grammer amongst the ancient
Parsees is to some extent made up for by the rules of
the elaborate grammer of Panini coming to our rescue
in the case of the Zarathushtrian Géthas exactly as in
the case of all Vedic literature. ) : 4
It is evident then that the Vedic language gave
rise to the language of the Brahminical treaties which
developed into a phonetically different dlalect—athe
; Avestan used in Persia, and another much less diffe-
rent language—the Sanskrit, used in India. Panini
surely did frame grammatical laws applicable to the
Vedic, the Upanishadic, the Gathic (Avestan), the classic
and the modern Sanskrit.
The Avestan is thus a genuine daughter of ‘ﬂie
Vedic language. : L)
(8) Metre-question. ‘
. Jackson holds “The metres in which the |
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are composed have analogles in the Veda. Almost all
the metrical parts of ‘the younger Avesta are in eight. =
syllable lines.”
- Pt. Ganga Prasad in his ‘Fountam-head of ‘
e rehglon has quoted lels as under -

' “The Vedic hymns sung in metres are c]osely

' “isimxlar to those 111 both the Gé.thés and the Iater' o
: ’Avesta. '

Haug has laid much stress on Géyatrf asurf, o
~ Ushpih asurf, Pankti dsur{ metres bemg met with in
both Ya;ura Veda and Zoroastrlan Gathas but unfor-
: ] tunately this misled him entlrely regarding the question

- of evolutlon of the rehglon. Instead of thinking that
o ~out of the 56 or more metres used in the Vedas the

! Iraman prophet utilised some three or four which
ere already known as Asun metres, he commltted,
the ‘m‘stake of thmkmg Ya]ura Veda to be Iater than
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pher and Avestan commentator, has discussed the
sxmllyarlty of arrangement of words in a sentence as
- met with in the Avestan and Sanskrit languageé.
 Instead of quoting rules and examples as done by him
we propose to quote samples of sentences frdm the

sections of the Avesta belonging to seperate ages aﬁd' .

give their Sanskrit parallel or shade which will prove
more interesting and will also convince the readers of
the similarity far more easily and effectively. ‘

(a) Yasna Haptanghaiti.

This Yasna of seven Chapters is usually taken by
Avestan scholars to be the oldest piece in Avesta next
only to the Gathas. Gathas comprise seventeen Chap-
ters of the Yasna—the sacred element in the Parsee
Scripture—out of 72 chapters of which chapters XXXV
to XLII comprise the Haptangh4iti portion. Out of
these chapter XXXVII has its first sentence termed Baj
Jamvan{ for this constitutes a sacred prayer fit to be
repeated in a low murmuring tone. This B4j runs as
under :— !

T T AR R agc wsE ¥ AT s a;m;

ST AT FAATET FGET I@rma?rfarm{vﬁw a”mﬁ'r
RN :

Af English rendering of Kéngss Gm;
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interpretation of this sentence would run as under :—

“Here, in this manner, do we remember (or
contemplate upon) Ahura Mazda who created animals
as well as cereals ; (moreover) who created water as
also all plants ; (besides who) generated (heavenly)
lights and earth (or land) with all enjoyable luxuries
(thereon).”

A pure Sanskrit rendering of this would read
as under :—

AT 97 (AT ) AT YT AEAE A: T A T A
FIIL G T, SHRATA TER()eay o Ry 7
T 3gfa il

Of all the words here ounly the Avestan parallels

of 44X and Tg[T are grammatically wrong ; all

others are grammatically correct Sanskrit only phone-

tically changed into the Avestan quite in accordance
with the laws of comparative philology. Even out

of these two words SiU meaning ‘fertile land’ in

Sanskrit has not been made TATH to mean ‘the pro-

ducts of the fertile land, but retained as such and

taken to mean that way and then declined on Avestan

lines. - We thus get SATFETEAT meaning ‘and plants.’

991 meant ‘many Vasus' but instead of turning
. 99 into its plural TgH Avestans took 9§ itself to be the

G
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Vplural form as well. Thus g the phonetical and
comparative phllologxcal parallel of g came to mean ‘

' W.Zf?f as well.

- Of the remaining word forms whlch are gram-
: ,matmany correct Sansknt, we will now follow up

the phonetic -evolution from Sanskrit into Avestan; k
7word for word hereunder —_

1) = :—through the droppage of T alone be-
‘came ¥T. This change was facilitated by the ‘allied
forms AT AT FYT already existing in the Sankrit
language. By turnmg T into ¥IT Avestans brought
it to be at par with those very forms.

(2) = :—dropped its r (¥) and iengthened its W
: lnto an QiT thus becoming an T in the end. Were how :
 ever we to follow Bharuché-the most erudite scholar, 0
_ then this Avestan I s sumply the Sanskrit o
,fItSelf and both mean not ‘here’ as done on the basls }
of Kangé above but only on that account

(3) Eﬁ'm% ——Iost its Iong o and turned its &
into & _but the change of ¥ mto ® is a result of
i 'er’y mugh handhng no doubt. That the change

this
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Thits “Y;mahe yazamalde for “Yamasya vajamahe
is another example in question. Similarly WCHE too
kk did give rise to TR : ,
Thzs evolutwu of T out of Tcan be easﬂy fOlXowe&_ ;
'kby tracmg Sausknt m through Avestan Zasta mto :
Pahlav: and Persxan =, . o =

Thus FSHER and TR do only show that Yasna is
much 1ater in comparlson with Gétha wherein these
~ words occur more rarely than in Vasna, these being
5 Wplcally Yasman formulae. e :

- (4) Asuram Mahantam .--Asura ‘had beccme
"A,hura even in Indza, as'in the Mantra Brahmana of

¥y

‘the Sama Veda this form is visible. Ahurem for

¢ Ahuram only exemphﬁe: the so common change of
9 into v on its passage from Sanskrit into the Avestan
as also mamfest’ in Avestan Nemasete( ﬂﬁ&% ) u$edf
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 singular in the Sahskrit and the"Avesté'n ’apheared

quite different and uncouuected as. lf these were poles L
apart. S k : :

, (5) 2{- is smgular in Sanskrlt of Wthh he plural S
: is 3’ The Avestans haye only taken this 3( as smgular ot
~in the sense of I, Otherwxse both are the same only'
the T of ¥ ‘has become much shorter.

(6) Gam :—has only got nasa.hsed 1nto ﬂr{ .
(7) %’W-—ﬂs the pada (i. & separate Word)'
‘form its Sanhita (i. e. compounded) form would be AT,
A little rongh splitting would give us JT+IR/ the
. form met with in the Avestan where =T then got
~ attached tothe precedmg word mstead of keeplng w1th

the succeedmg one as in Sanskrzt.

 (8) T has become WF( only by Iosmg a llttie e

‘of the T tendency in the beglnnmg and acqmnng same : -
in the middle. In the meaning of cereals it was already‘ o

 used in the Vedas as well known to the stndents of~ '
 Yaska’ s Nighantuh and Nirukta. :

(9) mm(seev above ).

(10) m is the same in both Ianguagcs. ¢

(I!) %'rm(see 7. above)
‘——has been dea}t w:th in
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beginning of this discussion of the evolutifnn of the

individual words of this B4j. Of course the final &

did elongate into a 3T, : ‘

(13) TEf1%(7) :—gives TEHY, through the replace-'
_ment of H by T as in’ the evolutlon of Avestan SREES '

;J‘cmt of Vedic g and ﬁnally by the sphttmg up of -
Jinto 8%, The final ¥ in reality was never there but

i the ending W of FEAT is a visarga or & which becomes ‘
 Yin Sansknt only if followed byas Iti is thus that k

'the Avestan did borrow this T ending.

(14) w93 ihas hecome ﬁmami by a good deal
: of elongatlon and broademng out i. e. by its ¥ becoming
L an S through the coming up of an 913 another &
~came up after ¥ making same AT ‘while the final q
: 5 changed mtoE:and also took up ‘an ¥ as a prefix
thereto. Regardmg T "a snnpler still explanatmn" :
. ‘be that Avestans allowed mltlal H to remam as‘ o
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of o mto A, i mto £ and also by fonowmg the
example of 54 changing into %7 (a horse). £
(18) T fris the grammatical req‘uirement of the
- correctness of the Sanskmt form of such a sentence

~ but hcense has been taken of the ‘use of the smgular‘ i
~‘,form for the plural because warr meanmg “all” is

there to quahfy this but it was not grammaucallyﬁ N

: mstxﬁed. Therefore Vasu used in the sense of Vasum

meaning “all en]oyable luxuries” gave Vohi snnply o : o
by changing its & into ¥ as in g from ¥ ; and also

. hyHof7indg being changed into @ of Vo of g
_exactly as we often get ‘mazdéo for rra'a; Further'
st111 the final  has also become an &, : '

Thxs discussion should sufﬁce to exhlblt the absolute L

similarity of the Avestan language w1th the Sansert g
in the long run. Of course it goes wlthout saying
that due to Iapse of time and on account of the long 'k
dxstance the language did suffer a great change some-

thing like what ‘happened later in India itself durmg, L

the evolutlon of the vanous Praknts.

; When thus studmd the Avestan ﬁim does bnghtenf
“up nicely under the Vedm torch’ ,er‘mmn‘g its sharp
ight through the aperture of the science of Philo




(22)

We shall now take up some more ‘passages to
-illustrate these very points.

(b) Zarathushtrzan Gathas.

pasE As stated before the Gé,thas comprlse seventeen; o
: ychapters of the Avestan Yasna. These are numbered
© XXVIII to XXXIV 5 XLIIT to XLVI; XLVIL-L ; LT;
' LIII. To examphfy their language a celebrated saymg
of Zarathushtra-the prophet, may be quoted from the
‘Gatha Ushtavaltl. Yasna XLVL 10 reads as under'

¥ arﬁmm*marmeagm
| AW SRS AT q.41 T A |
AT TATE CTHIIR, FEE AT
R e, Fe I o
Such is the ongmal Gathzc language transhterated
indi charactgrs‘ Its ;SSanskr_ltf ‘parallel would

3 (o 2T-) W#ﬁ(form)?f(f)? ar(?m)‘i’!'f"ﬂi’!“;“
Wsmm(wmg(aﬁa) (o )(ﬁﬁféﬁd) o
8 (¥) 'quﬁmm( '
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; iy Thes¢ mean :——-Whoew)er‘ gent or 'dame, (6] Ahura
Mazda ! offers me his or her life, would know of heaven,
also of pure righteous peace for its own sake, ‘would -

: kcherxsh divine rule through his or her noble divine
s mmd (whom I do accept) for mmatlon m o} your“

- «fnendsth and for (partlclpat).on) in your praises ; may
ol with them all, proceed forward, on and on, towards_'

) crossmg the bndge of cogmtmn where the evil and :
" ‘good are separated apart. ‘ '

AII the above Avestan words ‘except the doubtfu i
ﬂ 8 1 [thch too has however been compared to
AT =IAAT="4T =TT by Chatterjee and Bilimoria
, in théir 'Gétha ] resemble, those Sanskrit words the
meanings of which they very nearly bear, so manifestly
that we do not deem it necessary to discuss each word

~ separately. There is only one word however i.e qf@ o

meaning brxdge whlch needs reference.

- from mﬁ@{ ‘meaning “for crossmg. So that in o

;’ crossmg a bndge the word " for crossmg has been
made to1 mean the bridge 1. e. what had to be crossed

L L-et us now take ap a stanza from Zarathushtra g
“f"speech as delivered, accordmg to the theory of Avestan. ;

~ scholars, through his own mouth «Saya the proghet
'ym Ushtavam Grétha Yasna XLV;' ‘




(24 )
AT (AMRE R RS R AT |
AT 472 & AT 1

SRR § €7 R § SRE-ARITT |
; FATSTRITR - TeTR R, TFAT TRAT |
‘;a%tﬁzmmmmm i

, Thls is the actual Giéthic transliterated into Hmdx g
‘ characters, Tts San‘;krlt parallel wonld however ran
“as under :— ‘

| :wm(oﬁr)maﬂﬁmﬁn
;ﬁvswaaﬁ(or&)ﬂmﬁrf‘rw(m)n
! mm%gm,mmﬂa(;ﬁ)y; ; TR
- g 39 (@) gRe, (@) S (f?awr-) T: (@)
*j;séwﬂmﬁmmm(orm)w :
‘These mean :— : | &
: Ahura Mazda is a fnend a brother, and a father
even unto DaBVaS and men whom He counts as little
‘thesr cmmt Hzm as httle. Such are qmte apart’i‘ i
from us who count Him as sufficlent—(yes Him the)
- Sa érur, the Lord of reve]atlon, and the B'lesséd“'
ReVelatwns themse:lves as well. e il

, lere tc. t“he 'AVes' Sanskrlt simﬂanty is too
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S8BT chest (heart), a ctmnectzon may he estabhshed, for
a fnend is surely one who is large-hearted, who has a
- space’ in his heart for others. T'his idea of empty
space may also have been respon51ble for 3'51'? commg Gt
, ,to mean “soul” in Avesté Larg heartedness may
- ;also be responszble for the Avestan G’EITEFHT meamng‘ '
: love or frxendly feehng. ‘ :
 Thus in the above stanza, exceptmg Effﬁ’r all eke
is Sansknt modified into Avestan due to phllOIOglcal i
f changes caused by the great lapse of time.
Even 3447 is Sanskrit ¥4: i, e. ‘vast’ of whzch a
changed into 4 while: and ¥ do interchange for
~ Sandhi's sake even in Sanskrit itself. '

(c) Yashts.

Havmg thus - quoted passages from the Géthas
nd Yasna Haptanghéxtl showmg snmlarlty of the
Avesto-Vedm languages we may now quote fromf

,Yashts, another part of the Avesté. too.

, Béghan, Haoma, and Sroosh Yashts comprtse L
Yasna chapters only and as such are bound to Tesem-
“ble more or less the Géthas and Vasna ‘Haptanghditi
S qudted above, in language. W would therefore
 here quote from another Yasht to xllustrate the»typienl
‘ Yash’aan language.
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Hormezd Yasht sentence I runs as under :(—

e YT 2 AGEL A, 9T 79T AT R oo
T AT R G, HRITRAIL SR ... ...

Its Sanskrlt shade would run as under :—

‘ Wﬁr(?:zﬁ\'ﬁ(a‘iﬁ HGH, WEFAH, JGL wEq ! Wy (or
wg:) Brafe ! ame !t aResdEm e (Ra)

Which means :—

Zarathushtra asked Ahura Mazda :—

* “O holy Ahura Mazda ! Thou most beneficient
~ spirit ! Thou holy creator of the revelational psalms
‘as also of corporeal (lit, back-boned ) existence.”
‘Here too, as quite apparent, all is Sanskrit modified
_ except T R YA which will be Sanskrit if taken to mean
- CGéthanim Which meaning fits exquisitely as given by us
: abave ‘but if it must be made to mean the enclosures,

settlements and as a resultant Jeh4n i. e. world, as

~ done by Kénga on the basis of European versions, then
“of cdurse a Sanskrit base for same would be a far-
: fetched one 1. e. through Gs meamng eartht

Thus leaving a word here and another there even
in very long sentences, all else is Sanskrit, only modi-
fied due to lapse of time.
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(d) Vendidad.

‘An important portion of Avestd is termed
Vend{did, supposed to be a revelation against the
Devas.  Although the anti-Deva sentiment has
developed to ‘an unjustifiable extreme in this book,

vet similarity of the language with Sanskrit has not i
as yet disappeared altogether Here is a sample :—

a2 R wR, AEiET SREERE e,
& 3L = ff T, 9y U 2 9t :—Fry, 9% qw aai’ra-—mrﬁ,
T TC R AT —HETE(T, AT ETT A ... .., I

Vend{didd Fargard VIII sentence 21.

Its Sanskrit shade would be :— :

T 1 Resare oR, AE A sl w7, (& ),
TR T (2), T AR, T e, T -
SRR 99 8% (3) 999 ... ... 0

Kéngé- translates it into Gujrati of which the
English rendering would run as under :—

“O Hormazda ! and Spentirmad ! do you save us
from the invisible, O Devi Druj! you get away. O
seed of the Deva ! you get away. O evil (noise) of
the Deva ! get away thou hence. O following of the
Deva-system !  thou get away, whatever thon bein.
reality, O Druj ! run you away.......
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The 1anguage even here is thus only Sanskrit
phonetxcally modxﬁed though rarely made to mean
 entirely differently as in the case of the words Daeva
: and'Chithram. ' ;
L U () Conclusxon.

« - We have thu‘;, durmg the course of the present,
. chapter, exhlblted sxmllanty of the Avestan and Vedic

languages in words, grammaucal Iaws, metre as also

syntax besxdes we have shown by Ixstmg wordsr
’ ‘diﬁ'ermg in one letter, two letters, three letters and by
" \1llustrat1ng cases of greater change as also dlsplace—

e ‘,meut of letters in a word, all without any alteration in

its sense, on its passage from Sanskrﬂ: into the
,;Avestan, how Avestan words dxd evolve out of Vedic
ones in course of time.  We have ‘discussed the evolu-
tion of every individual word in a whole sentence of
’the Yasna Haptanghaxtl and alsa _presented samples‘

: ges from aII the four parts cf the Avesta
W) 1c ) schotars refer to four dxﬁ‘erent ages durmg the L

te e: ‘changes apparent in the
n S eompared thh the Sansert, the ulttma g




CHAPTER ll ,
REFERENCES TO THE VEDA
IN
‘THE GA'I’HAS

The word qoE :
Inthis chapter references to Veda will'be taken
up. ‘

The word 5% (taking which to be Sanskrit ?"{1
[though without saying so] most scholars have rende- -
red it into possession, possessor, source of gain or
obtaining etc.) occurrs in the Géthis only thce, lein

~ Vasna XXIX. 10 and XXXII, 11. We may take up
_ the former just now. 'The later can be taken up later.
51The phrase qarmﬁ:( H'!?T(l has been rendered into
"% and the ‘source";

5\
‘

~ “Rrst possessor, fotemost possessor,

Noteofvl- See Ahunavaiti Githa section 1I‘i.é. ;Yésﬁa '
- XXIX verse 10. , : .
~ See S. B. E. series Vol XXXI. The ze

Avasta part III. by L. H. M!.HS 1887 edztm
Page 12 Imes 10 and 35,.
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of “the first gain and obt:aunmg’jL by Mills in his
Gathés ; whereas Bleeck's Enghsh translation of
: ,"fS,pLegel’s Avesta has* as the first possessor™? in place
: ;“Of" the same. Haug renders ‘the last line of the trio of

the verse into® “1 too am he, 0 Auharmazd ! that ;

'Zaratusht, by him’ somethmg is first to be obtained o
yfrom Thee, [that is, his v1rtue is ﬁrst from Thee.]

: We admit that the Sauskﬂt wm'd Vedam ( 33% ),
‘ assummg 'q"!"{ to be an Avestan equwalent of which
“ have all the above authorities translated it as the
: possessor, can come from the Sansknt root f‘a'q§~asm
as well, meaning ﬁa:vi-' to acquire or possess. But it
: ~ can as well be derlved from the root fig=7 meaning
' ﬁﬁ;«-‘tc know, especxally when the Sanskrit word 3T

1. See as above but hne 28 ' ‘ , V

; See Bleeck’s Avesta 1864 edl’cmn. le; II
‘Vrspered and Yasna, Page 84 Ime 23

See Essays on the Sacred Language, Wn-’ ,

vtmgs, and Rehgxon of the Parsees by

‘artm Haug, Ph. D. ~~ed1ted and enlarged'
! Ommtal Series.
1883. Page 344.
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s thus derxved by all and sundry and also when thls '
root in this sense has been used in this very. holy
Gé,thé ‘more than once. To convince the Avestan
. students of our pomt, we would state that even in the
= "fﬁrst section of this Githi i.e. in Yasna XXVIII
we do come across thls root in zts many forms as
under — ‘ : ;

L ﬁ"@-’*{ in ve‘rée 4,
: 2 m in verse 5,
3 'q'v.?r in verse IO,

and according to Spiegel and Bleeck even.

4. 9= in verse 10,

In the second section too i. e. in Yasna XXIX to i

which the words under dlscussxon actually belong, we

~ do come across. the Varmus forms of ‘this roo as
" under

B HigY in verse 3

6. ﬁﬂaﬁ m verse 6

, besnies 7. 8. ﬁ%iﬁ in verses 6 and 8, t111 we ﬁna!ly o
come to,_ :

9 Lwaira#:{m in verse 10

‘.'the meanmg of whtch have we to ekahorate. e




knowledge and only w1th ¥ probablhty mto “as the
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; By Iookmg up these references in Splegel and
Bleeck, Haug, and Mills, we arnve at the followmg
pomts $—

L. Spiegel and Bleeck have interpreted the above G
: elght words by (1) acquainted (2) with knowiedge' o
(3) Iknow (4) thou kunowest (5) known {6) who k
knows (7) found and (8) is known, Out of these
eight words they have rendered one only as found and
all others as derived from fig=to know. It is there-
fore qmte strange that they rendered No. (9) into “as
~the first Possessor only, forgettmg absolutely that

3 these could be rendered with & probability iato “as
the first knower” or “as the primaeval source of all

y ﬁrst posessor.

i ttanslai;es:jf,these : : ver,y words as :

(i) is evxdeneed by {2) thJ.s 1 (would) know and
hrough the mstructlon (3) are obtalnable ’(4) I
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~cases as 1f they were from the root ﬁf{"‘!ﬁ Is it
~ therefore, not strange that in No. (9) he should have
translated it only as if it were denved from the former,
- and not from the latter as he has only refexred to. ‘;‘ o
~ be obtamed" and not “to be known as quoted 1
; detaﬂ by us in the very begmmng ‘ '

: III. Now let us see what Mins says. In the ﬁrst-"»
' sectlon of the Ahunavaiti Gatha he has taken the
‘mtroductory portzon as a separate stanza and counted '
it as the first. Therefore, our above quoted verse
numbers in this case should for the first section be
_consulted in Mills as 5, 6-and 11, instead of 4, 5, and
10, while in the second section the above quoted
stanza numbers agree with Mills as well. ‘ :

Now Mllls translates the above elght WOrds as,

i under L

e Knowmg (full well) (2) Knowmg (3)‘ I*«

“‘;“have known (I obtaln ?) (@) Thou dost know (5)
~ Are to be known (8) He who understands (knowmg),f :
7(7) and (s) found. o ; ,

Thus thce he takes these forms to be from ﬁm
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; stand why in the 9th. case he too has Interpreted the ‘
~word TR by “possessor” only -and forgotten ‘alto-
gether the 6/9 probabilities of ff&=to know.

Our object in calculating fhe derivation of the
forms derivable from fr=to know and fgg=8am™ both g
as given in the treatises of the European scholars was
chiefly to show that it should not at all look strange
if we were to render the word I as if it were a
form of the root &=to know, simply because all the
authorities quoted above have intepreted the same as if
it were a form from FRE =T ; since in 7 cases out ot
8 Spiegel and Bleeck derive such forms from fag=to
know, in 6 cases out of 8 Haug does the same and in
6 cases out of 9 has Mills dotte the same,

Now let us suppose that this word is derived from
this root. Then it will be simply “the Source of
knowledge” ie. the “Veda” of the Aryans, because no
other source of knowledge in the whole world bears the
name Veda except the Rik, Yajih, Saima and Atharva
of the Indo-Aryans or some other Indian works in the

Vedlc literature.

- . At this stage the word Wiﬁ'f{ would become ‘
i fuﬂy suggestive as it will qualify the word mqmte ;
' paturally in the sense of ~the original or first. ‘We
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will then understa.nd from this couple of words “The
Primaeval Veda”.

People might here interrupt us by saying “Strange |
this verse refers only to God Mazda who is the first
possessor and not to your Veda”.

Our reply to them is simple. Firstly, according to
current Sanskrit usage 329 means a treasure or
possession and its accusative singular form will be 3z
and never I whereas 3T similarly means Veda
only and not treasure. Secondly the construction of
the sentence is such that in the first two lines the
prophet asks, ‘Might etc.’ for his followers. In the
last line he simply connects himself with Mazda or
the earliest Vedic revelation of which early revelatlon
he has been so fond througout his G4thas.

(b) First reference.

Now we may take up the whole verse Vas. XXIX,
10, : ‘
IEL, HGLSAT TGN SHSTIT ZTAT STT QAT |
ST ANE, ATSETAT FHRAT THTAT T
sm;a‘}z[ ST AT AT AEET TS, T 2ol

- gy MY 'Y URRN

: This is a Hindi transliteration of the text adopted
by GeIdner. Vanants mélude st whxch is nearer still
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- fto Sansknt a,’fF( meanmg ‘You as against thou. anzmn :
is Sanskrit ©¥T meaning ‘for these’. Ahura is Sanskrit
318X or BT both forms being met there, the former in

 Veda, the latter in the Mantra Brahmana of the Sima
 Veda. It means“O Lord Ahura!” &RiTis no doubt
 Sanskrit sfeiT="‘strength’ as guessed by Mills too in his
note 3 to page 12 of his Zend-Avesta Part III, though
the Pahlavi understood by Neryosangh to imply Sm@T=d
misled him to seek assistance, happiness, gladness in
this word. T is Sanskrit () meaning ‘give’ as
rendered by almost all.

So far no diversion from standard grammars has
been necessary except for the epithet “You” in place
of thou, which simply implies the great honour paid
to the Supreme Being and hence need not be taken as
a grammatical exception. ‘

: Chatterjee and Billimoria have been misled,
by a very rare variant 31 to derive ¥Rl from 30g: =
L =a gift......from St@=sifafi=to adorn. This is"
apparently too far-fetched and full of licenses taken
_ with this word. The simple philological rule applying
here is a change of Sanskrit  into 7 on its passage
into the Avestan. (Its exact opposite change is
i nggested by Taraporewala on };he basis of Baxtholm
ine_ ,,iu !ns note on the wor a1 Wg [-» \/g m
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The palatalxsing seems to be due to the L E form; :
gem—] occurring in the first line of Yasna LIV-uthe ;
Alryémadéyd prayer.) , ; i
~ Regarding ¥ ] howeVer, we can also argue that‘ '
o Neryosangh and Pahlavi too were not far from truth
‘,because all strength espeelally if grven by a kind

o v'pmvxdence must be a sort of assxstance to us. More», ‘

~ over both these authormes are giving the purport :
‘ rather than the paraphrase. Therefore, our rendenng» o

the word into S1si =strength would rather strengthen L

them instead of contradicting.

" But in 'the interpretation of the next words
39T TINAT we fear these authorities have gone too
far away by using the dative everywhere which they

seem to have dowe only on the assnmptmn thatmt gt

is really am:, the dative smgular form which has»f

~ dropped its % in course of time, But for treatmg" '

"'W'too szmxlarly even this assumption is not pre '

 dicable. Thus here eather these authorities are wmng :

- or the grammar of the great lexxcographer Kanga ;

L A very rare vanant of T in the manuscript
Thns accusatwe smgular suits admlrably th
: ves the sense‘ “(Give) rectitn

Chatterjee has 't
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‘But most, almost all, manuscripts have 39T which
can only mean ¥ with its final 3T lengthened according
to the Githic rule of the lengthening of final short
vowels. In this 3% form it will be the singular of the
instrumental as well as the vocative. Hence Mills
also is correct in addressing as “O Righteousness”
and so too is Haug, Butthe instrumental allows us
to render it as. ‘( Give ) through Righteonsness’ as
well.

The correct idea expressed by the first line there-
fore would be expressed as under :— ,

O Ahura ! O Righteousness! Do you grant
strength ( and assistance ) for these; (also) truth,
(besides) kingly power? through rectitude.

2 Geldner's manuscript MF, inserts an extra i
somewhere near ®HIAT. This can be taken to give
. the sense of “completeness” to all the gifts asked for.

If Neryosangh and Pahlavi must be respected an
additional sense will have to be infused into the above
as under —

For the (service of) Ashvéhista, Sehrevara and
Gvehmana (as per next line) Le. for religion, kingship

1 A hidden hint will compel us to see invocation
to Rule Divine too in the words of this line.



and noble mind; O Lord! grant ye help to these
(disciples of mine). By ; ®

This leads us to'a consideration of the next line :
which is simpler. Bharucha’s Avesm-Enghsh Glossary
1910 renders & into ‘this much’ on its page 15. g :
HATSETAT is apparently instrumental singular meamng
through Good mind’, though the two above authori-
ties have gone out of their way in changing it into the
dative. Haug has made the mistake of taking it to be :
a vocative or accusative form. Mills has erred by
partially taking it to be the locative ;s and Chatterjee
and Billimoria have wrongly renderd same as if it were
an accusative form. Hven if the purport of all these
be correct still all these changes were quite uncalled
for. For the form as it stands means “(Give these) this
much through the good Mind”, whlch suits the text
quite nicely.

What sort of good Mind ? That which could grant
(a1 219 ) happiness (TR ) and ( A7 ) comfort (FYTAL). .
This last word has numerous variants in Geldner
which however do not help us more than this form =
itself. We do not see much use in Chatterjee's deri
ing it from gRafT for the form is apparently - Sanskrit
§9afT meaning state of fine sleep; hence the wo:
has been correctly rendered into ‘peawfﬁl’im
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‘home’ by Mills although not incorrectly into ‘welfare’
by Chatterjee and Billimoria themselves. But the
correct idea comveyed is “comfort such as that of
Jasound ipeaceful sleep.” i

'I‘hus. so far the verse means —

0 Ahura 'gwe you to theSe strength, rectitude, and‘
 kingly power. Through truth, O Khshattra ! (grant
them) this much, {but do so) through the good Mind

: i whxch could grant (them) happmess and comfort.

: Now we come to the last line. R is T being
ﬂﬂ; of Sanskrit. @ makes it interrogatxve as per
‘page 57 of Bhamchas Glossary 1910 edmon. The

o sense wmﬂd be 1—

I have asked strength etc. for these eomrades of
t what do I ask for my own self ? The reply f
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Needless to add that a large number of Ge}dner g

_ mannuscripts have ¥ and 4% as separate words

- exactly as translated by us; or that most mterpreters '
‘have missed the sense of #®I:, Neryosangh and‘ S
:;"Pahlavx ‘either mxssmg it altogether like Chatter;ee
~and Bﬂlxmoria or substltutmg s% for it altogether
‘ «Wlthont any Jnstlce thle, Mills and Splegel changed
it into ‘of these quite thhout any Jumﬁcauon. We,on
the other hand, have not mxshandled even 4 render- i
ing it as ‘what P and ‘also’ onmly, quite in accor-« 7
dance with Bharucha’s Glossary. g
; ‘In fact this @ misled all. Chatterjee 'and o
Billimoria misplaced this ‘too’; so did- Haug. Mills
and Spiegel took it to mean ‘for’ which it daes not,
Neryosangh had left it as ‘Bry but scholars made a
mistake in handling the same.

e Teds 1mportant to note here that m h:s mterpretae, :
 tion of Vasna XXXII 11. Neryosangh has rendered 2.
PRy or ¥ into T=and ; while in brackets he has don

it into ﬂﬁ*”surely., These fit in most beautlfully into
our above rendermg The hne thus means —

dxtate uf:on you, O Great Kmnowk
Wrﬁ‘f (Neryosangh) ’!ﬁﬁ{ (A sta‘
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sangh to quahfy fem. %‘ﬁw which however in our
case will be AT+ since we retain Vaedam as suich un-
translated and same is not feminine)] Veda (Avesta)

L ‘,T‘bf thzs (world or life).

 The second mistake of these scholars cons:sted m‘
"thexr handling %@l wrongly by ‘changing 1t into “of
: these," leavmg it out altogether or takmg 1t as amit

Here too in support of our rendenng of 1@ into
‘of thxs ‘world or life’ we would invite the attention of -
our readers to Yasna XLV. 3. and 4. where expressly

 God's word i is spoken of as WWW ‘ﬁ?ﬁ*( and W%w
sy AR rendered by Chatterjee into “the fundamen.

tals of this life’ and ‘the best for thislife’ ; but by Mills
 into ‘this world's first ‘(teaching)’ and ‘this world'’s

best (being)’. It is thus clear that in Vasna XXXII.

I’toothough the word SRS has not been uttered,

dad not allowi it, still the prophet hadi itin mmdf

® ed the word WT as an abbrevzatmn for am

In fact as observed by lels in
hiS Zend~Ave.?a Part III, “The g
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obtained from Avesta throixgh Neryosangh, _fof 'éour\se‘ i
" in the light of our Vedlc torch. :
- In our rendering, as any unblassed reader can se¢

'for himself, there is absolutely no. AT L e. use of e

o exceptmns to grammar. - :
‘ The whole verse  may how be xnterpreted as
under :— ,

O Ahura! 0 Asha ! t_hrough‘ réctitude grant these
kingly power, strength, and truth; (aye) this much
through good Mind which could grant comfort and
happiness. Myself ? (I) contemplate upon you, O
Great Knower ! also npon the Primaeval Veda of this
(world or life).

The Sanskrit construction of. the verse would:
be 1 i

o el o ! ot e (orag), o (m.or
) A | ( T)IA G FAET A GIARY YA, T AR
(m)lm(ﬁ«)mmm T w=m: e
| ,

Great help has been denved here from Chatterjee's
rendering for which we are deeply indebted to. him.

‘The above interpretation of the verse is free from
any omissions, additions, or alteratations.

One word more about the verse under cemsui‘
uom
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Neryosangh’ mﬁw\ st Ry aqu compells‘

us to see, in his rendeting and therefore in the word

: ﬁ@é’f of the original, a sense of begging, from the
,, Omnisczent Lord, not directly as such but through
s medxtatmn upon Him. This doubt is confirmed by
 the Punjabi & and Hindi @R both meanmg 1
, beg, and words of which ‘other philological origin is; :
fxmssing. If this is the purport of the text than ‘

S 95 are most aptly placed ; for the prophet
'meﬁxtates upon Omnlsclent God in order to obtain
this Primaeval Veda. In our Géyatri too we (ﬁ'mfi’)
x;med:mte upon God (fdr 9t 7 wzaw) who might
- stimulate our intuitional faculties on correct lines of
. thought. If %@ is acceptance or admitting, then we

too (i"ﬁ'ﬁ) do accept (%) the Great Qmmscxent, :

‘ as‘so apparen ‘;:abOVE, and concluswely prove
author belxeved in Veda Just as he beheved .
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when transhterated from Geldner 1nto Hzndl characf
ters would read as under 3— '

aﬂ%ﬁim!ﬁtﬁ@m{ g Femr nﬁreﬁiz ﬁaﬁmx»

ST SR S TodsE ‘m 1A arf%:am .

| SIS AT TR AT 1220
' ' argmﬁfmwmnazu

Vanants of the w0rds of thxs verse whlch help us

: to trace them to Sansknt originals and whzch Geldner, fres

has noted in hls notes are as under & L
"m anr&:% m’az-ﬁ amaﬁ:ﬁ, and Umn e

, Helped by these as also by Kangas grammar,_
‘besides Neryosangh, Chatterjee, Splegel and Ml]ls,wei o

‘ arrxve at the following true rendermg of the verse Ciend

Verily they destroyed my reve}atmnal llfe (W}m
‘soever) were repeatedly m;unng the minds of the pure

: to deﬂect them from heaven i.e. every thmg best, o o

k}jMazda' ‘who considered 1 he wicked ones in terms of
'greatness from (such) money hunters, (noble) house
: “holders (both men a,nd women) do snatcb Veda away«
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Let us here point out how the prev:ous scholars '
erred in rendering this verse.

I @RETis past, UG is freqeuntative past,

el again is frequentative past. Chatterjee
has done all these into present and so has
Spiegal. They were misled by Neryosangh’s
same mistake. Mills saw future in & of
TRFA forgetting entirely that ¥ was of Ry
and not of future. Misled thus he tried to
read a future in HT('Q‘{ too hence he was
doubly mistaken.

As in Sanskrit all these three are past forms and
Kanga’s grammar suffices for their correct derivation,

IL.

111

‘they are nominative ones according to -Kéméia i

Spiegel has erred in the number of the pro-
nouns too. For the sake of variety only the
verse has 1% A€ twice, the correct number

" being plural as in & or as in the three above

verbal past forms. Similarly TGETEE too is
simply used in singular for the sake of variety
only i.e. to break the monotony of the verse,

Spiegal and Mills have beent misled by Pahlavi
‘Kadak-Khidai gabrinésman,’ to see the abla.
tive form in ATETAT and Sregaeal whereas
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and Neryosangha both Chatterjee is not‘
; correct in taking them as accusatives especia-
" 1ly because it compells'him to give these an i
‘evil sense unwarranted by the generai good
use of these in the Avestan.

. “Riknah vindisnd” of the Pahlavi, threw
Mills, into ‘the‘mistake of seeing “gifts of
inherited treasures” in (TEASET TUTX_ instead

of graSping the two words seperately into
“Veda ; away from the moneyed ones;”

- similarly Neryosangh'’s @/ ®(# made Spiegel
see “‘cheerful possession” in these very ‘un-
connected words. Chatterjee has mistaken
the accusative TEXH for the dative. :
The safest plan is to leave ‘Veda’ as Veda, for it is
neither &7 nor acquisition nor possession nor inherit-
ed gift. Itis Veda first and everything else after-

wards. -

In oﬁher points almost all are correct.

Now let us cite authorities in support of our
rendering. Had 3% been a form of %-ending femi
nine base on which assumption Neryosangh seéems
to have rendered it, the form then would have been.
i’ﬂ:iﬁ?( as given on page 79 of the grammar m




- hidden in the Avesta for at least twenty five centuries
~ and no Iraman, European or Indxan could see it tbere:, i
Chatter}ee who too saw it only as ‘acquisition
‘and never as the Indian Veda in Yasna XXXIL 11
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- 110. But the maximum Iatxtude taken thh this word
- ounly in two manuscnpts and thatonly in this verse ’

and never at all in Vasna XXI1X. 10 is to make it

FUReE and never 9. This compels us to take it as.
i é‘forﬁl of the & ending base %% which is nothing b'ut\ o
. Sanskrit “8%” just as Avestan ¥99 is Sanskrit ‘%3,
i Whether tms base be neuter or ‘masculine we will get

qU%H from 99X in the accusative singular for both aw

N (neuter) and 5?1’ (mascuhne) yield sH¥ and KEE only.

It is thus clear that W of Vasna XXIX. 10 or

k‘XXXII 11 is merely the accusative singular form of
 the ¥ ending base %% which is smlply Sansert g and
. nought besuies.

It is surpnsmg that thxs' ‘Veda kept entlrely o

nly or as 1 Imow” 'm XLVI. 2 oras “shall I ﬁnd mfvfl;
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“Thus Splegel rendered it mto possessor and posse-' '
“ssion’; Mills mto ‘possessor’ and mhented gifts P
Chatterjee into ‘object of knowledge and acqulsxtxon
- whereas Neryosangh had to change !W{ into c'?ﬁrr 5
e render an accusxtwe into an ablative slmpiy to paY«
'the price of remaining self-consxstent in rendenng

*m into aﬁw

Our leawng mas kL thus cuts. the gorch ;
knot once for all and shows that the Veda does reveali :
ltself even when buned however deep.

Next let us cite evidence for our mterpretatmn £
of IEG?T%EI We, too, like the Europeans would here e
appeal to Vedic Sanskrit I¥ read in the ‘names L
g7=wealth in the nghantu, lexzcon of the Veda Gejd,

’ﬁweazth* and Mills, hexped” y Pa
nd,’ dld render 1t mto
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"sinvgulér ‘,'e.xact'ly as in the word Wﬁ( Thus fhe'
word meant “from wealth” and not “of weélthf’ as
rendered by them. S ;
Furt.her more, the word being essentailly Vedic

i i the view. of these authorities, Vedic authorities will

be better able to explaln it. Sayana, whom all follaw,
: also refute ; whom they cntxclse but also upon whose
shoulders they stand in order to look great that
Séyana in h1s commentary on the ngveda L 162 2.

 reading.

erﬁrﬁmmm o e
',‘says'--

iy ?W?wrﬁmmm &wﬁrfa ammmmw”

"‘j‘:mﬁmmmmn e

 [See Tukarams Bombay edztlon of Saycmw ;

‘B}mshya Vol 1I. page 135}

 The purport of all tb.ls is that the word !‘W
{ god,) is | m thls Vedlc-hymn used : the sense of o
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v mﬂ' e , ,
_ for in the case of the first two words Kanga s Grammar ;
supports it while in the case of the third wurd no k

 better and more conststent rendering has been sugg-
 ested by other scholars. Regarding the first two, thus
_ on page 85 of Kanga's Grammar we find 9®¥a), the
. nommatlve plural of Sﬁg meanmg ‘Iord master as per
‘pagef 21 of Bharucha's Glossary. By taking a =T
- this becomes SEETEAT as ‘per motes 1 aud 2
‘on pages 276 and 277 of the said grammar. - Thxs“;”f
variant as also ﬂm are almost equally promment :
amongst Geldner’s manuscrzpts. : e
 Again like WY and 39 discussed in rule 179 on
page 124 of the Grammar, the femmme of 9€F too
would be eq and like FwH dxscussed in rule 1150n
page 82 of the Grammar we will get zts nommatzve'
- plural =@ which with =T wﬂl give us W‘frﬁﬂ which
s 1ot remarkably ‘d Eerent_ from a very common
: ;variant m{m of the rare form a@aﬁm which Geldna
hked to accept ﬁnally aS hzs readmg for. the verse.

Thus both words do gzve Neryosangh s mter




: Vdic'tionaries' and commentéri'es such as Nighantu and
Sayana in the case of the fourth word (as only part:a-

1y done by our predecessors) : and through onglnai
Avesta text 1tself helped by Kanga, in the case of
the iast but most lmportant word aq'rsz, Sansknt 51‘?«"{, :

—Page 87 of Bharuchas Glossary-) --—aH very }ngh .
;authontxes 1o doubt we have arrrved at the above :
: readmg t—

“From (such) money-hunters, (noble) househo!ders :
 (both men and women) do snatch Veda away.” |

' Wlncb xs merely another form of the idea current‘
in Indxa that “Lakshmi and Saraswati usually do not
"‘:stay together” or that a Vedist Brahmana ‘should
efrain from hankermg after money otherwlse he le ‘
o8é his Veda soon. '

arding ﬂﬁtiﬁ_of he hne we sun feel a word

( Just as Avestan m is merely Sansknt m
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Neryosanghs Wﬁtﬁa‘ hterally mto “(they) do snatch :
away” as done by us above.

'~ We may now safely pass on to consxder the
,remamxng two Imes of the verse. . e

The last Ime is sxmple. ’We have adopted"
riee’s rendenng except replacmg hi s ‘deﬂect by
g whosoever ) ‘were repeated by nzurmg to ‘eﬂec(
order to make it more literally true and granimau- .
cally more correct, also to bnng out the sense of injury
more clearly. Mills and Neryosangh have been m:sledf :
by smelling an instrumental in W@ which, hOWever,
- no manuscript bears out. (The mcompleteness oi,
: Kangas Grammar here strikes one most as, mough
referrmg to forms of AWEE thrice in art. 167 deal' "g;
with the declension of TE ending neuters ‘he has
strangely mlssed itin artxcles dealing With mascu‘ ne
R ‘endmg ones.) Spelgel has taken too uch license
handling H\%‘-ﬁﬁ( AT AAEEY as accusatives. Neryo
: sangh‘s Rt f5ifs an ingenious literal interpreta-
: to give, and f’t‘f-‘to 1n3ure ie.to cut hence
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of the line. =™ an ablative form has been
misunderstood by Mills to be instrumental and by
Neryosangh to be the genitive.

 Geldner’s variant UL, however, does help us
considerably for this is just the form which Kangi
has cited as an example of the frequentative or
intensive verb in the subjunctive 3rd person plural of
the Imperfect tense in the Parasmaipada, on page
246 of his Grammar. Besides these page 170 tells us
the root to be T=to wound and (¥ the reduplicate of
the same, Page 245 tells us that one form of frequen-
tative is formed by reduplication. '

Page 201 tells us that roots of the 4th conjuga-
tion to which T belongs take a ¥ before the termina-
tions. Hence we will get U<, Pages 180 and 183
show that subjunctive forms are formed by adding an
# to the root before the tense terminations. This will
give us TCs4T.  Lastly page 174 tells us that T or
constitute the parasmaipada ‘imperfect 3rd person
plural termination. This will give us UTHET for
nasalisation in such combinations is quite an ordinary
occurrence. Page 204 showing 37 as the imperfect
subjunctive termination confirms some of our above
reuia:ks while page 246 confirms all of them, and

”
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gives us LA which our above quoted Geldner's
variant actually was.

~ Now about the meanings of the word according to
this grammatical construction.

Ig means to wound. Ferquency or intemsity of
the action is implied by its reduplication. Imperfect
means continuity in the past as in Sanskrit and

Avesta grammar imperfect usually means past imper-

fect only and not present or future one. The sub-
junctive mood here expresses a condition as also a
supposition. :

The meaning of the word along with the line
wherein it occurs would thus be :—

( Whosoever ) were repeatedly injuring the
minds of the pure to deflect them from all that is
best, O Mazda !

The very first line of the verse supplies the rest
of the sense thus :—

(or) who considered the wicked ones in terms of
greatness ; surely ( all ) those did destory my revela-
tional life.

The middle line gives a finishing touch to the
sense of the verse by stating :—
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"frbm { such ) money-hunters, ( noble ) house-holders.
(both men and women) do snatch Veda away.

Our authorities for rendering of the first line of
the verse are as under :— ‘

(1) Geldner’s variants B, i, S9EdT and
A4 suggest Sanskrit T, wgrra, R and adfie
meaning “surely” ( #® Neryosangh ), destroyed my
revelational life” [fmra (amgfal¥)zad Nervosangh]
[and Sanskrit 91 light or light of life or of know-
ledge] and “in terms of greatness” (WEw4T, §¢: {IAAT
Neryosangh) (99« #91€ Pahlavi, These Pahlavi words
‘accordmg to pages 126 and 301 of Bharuchis Pahlavi-
Pagend- Englzsh Glossary of 1912 mean through
greatness.” For ¥A9 of. Kanga's Grammar page 82
declining gt

(2) For &, =7 (%), a1z (@) see Neryosangh.

(8) For 3aat ( gifdw=1: ) see Neryosangh, on the
‘basis of a marginal note to whose interpretation
of this very word occurring in the preceding verse,
has Bharuchi translated this word into ‘a wicked.
ill-intentioned person.’

(4) For &M see Kanga's Grammar page 168
~ for f5@ to know. ‘He has referred to its reduplicated
forms R, fafky and R, but we feel this Avestan.
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 verse cuncluswely proves ﬁﬁ?t{f( too to be a fourth‘ T
~ possibility. Chatterjee has compared it to Sanskrit
BHRR.  Neryosangh's TWRI and ST are not visible

to us in the sense of this‘word. ~ We had thus,‘ynd s | :
~alternative left but to follow Chatterjee, only making

" him more manifestly grammatic. Of course, the form

o of the word i zs that obtained in the 3rd person plnral

of the reduplicated perfect in the Parasmaipada, one

~ of the terminations for which is ¥ as per Kanga's
Grammar page 238. TG +Tq gives us Frrtat” the

word under discussion, meaning “they consider
i.e. “they repeatedly thought.”

We feel that sufficient has now been sald in :
support of our above rendering.

The two verses discussed above refer to thé"
Vedas in clearest possible terms, one as Zaruthush-
tra’s object of prayer and the other as a holy stuff

kunﬁt,to be kept with the destroyers of hls‘fevelatxon al Tt

life,




CHAPTER 1L

Zarathusbtra s Praises of the Vedas.

) We beheve that the Gathas are memory Jotnngs' i
of Vedlc traditions by the Aryans in a land where they
had not succeeded in taking the Vedas and “their
: grammaucal and rehgmus treatises with them. The

‘Githic word . are thus to be treated as semi-correct,
where not actually correct, Sanskrit words. Then
: alone a really correct Géthic translation will result.

Under these circumstances if Words like qURETH,

| ﬁim: qEEAT, IEAAIR, EPJR??R{{, JEREAAIR, and TR
=12 do occur in the Gathas, these must first of all be

~ taken to be Sanskrit 37, aT:, 3, F-wA, I, -
o :R?ﬁ(m), 38T and anything e]se only if these do

- mnot give a sense ﬁttmg in the text. If the Avestan :
] grammars coined only recently seem to go against us
 we should simply i 1gnore it. Twenty seven centuries

‘ago Sanskrit could have affected the language far
~ more than the grammars not even a century old yet.

: mﬂ was fully dxscussed in Chapter II. Wecan not '
a possxbly go mto the same deta11 with regard to everyf :

Out of these Gatho-Sansknt words, the word
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 ome of these words. We, therefore, shall briefly

hint upon these here.

agFT occurs several times in the Géathas but
only once in Vasna XXXIV.7. No grammarian
need coin special rules for the same therefore. It is
simple Sanskrit 959 known to every student who: can
decline TI7 for it is the instrumental singular of an %
ending masculine base with which almost all Sanskrit
studies commence, If Parsi authorities tell us that
in Géathas instrumental singular never ends in @9 or
TAT we are compelled to differ from them, for 33w, @&
furnish other examples in our favour.

Thus FEFAT means “through or by means of
Veda.”

Above all the greatest proof of our being accurate
lies in this rendering fitting best in the single context
where the word is used in the Githas. That Yasna
XXXIV.7. runs as under :—

AT FIRE ATKT ATAT AR TEEIA, IYREAT AACER |
g TREATET el FIKTR TAAIR SWSE |
YR A AT, A, TERET AT F4T-AT AT M
SIgAART MY A& sl ,
Where (are) (those) Thy devotees, Mazda! whe
through the Veda of Volhu-mana, do produce doctri-
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nal treasures, even in misfortune, being in love
{themselves) (as also) super-conscious. Him (i.e. at
least one out of those devotees ) other than you do
bring (near us) O Vedas ! True Peace { I ) ! now do
save and protect us. '

Heré God has been addressed as Mazda, Vedas, and
Sham i.e. as the Great Peaceful Omniscient One. Vedas
is a plural epithet for Him, exhibiting honour due to
Him. As a singular epithet of the same base Vasna
XXIX. 10. may bé looked up where God Mazda too is
Veda. Asha in our humble opinion is Vedic I as
well and not only 7 as understood by previous
scholars. Even ¥W represents the first true order of
this universe for T¥ is the ultimate universal catise of
all products of agitation i.e. the whole universe and
all else.

The verse asks God to send to his subjects the
devotee of the Lord who would impart instruction
through the Veda of Vohu-mana even in times of
‘troublc for his superconsciousness and loving devo-
tion shall not allow him to fall. :

This Veda of Vohu-mana is the Atharva-Veda
for at the end of the sixteenth book thereof a very
significant Hymn does occur which is as repliete
with Vast (thé Vedic base of Avestan Vohu) a8 is
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ng. IV 53 L. with Asura Mahad and which therc- "
fore equally compels us to assume same as one of

the Atharvan hymns which undoubtedly did contri-
bute to the formulation of the Githic scnpture espe-

cially its Vohu- mana conception,

The part played by Apo TIshti of the Atharva
and Rig Vedas in the evolution of Githic texts has
been discussed in detail in another chapter by us.

Vasua XXXIV. 7. thus refers to the Atharva
Vedic revelation as also to God as “Vedas™.

Vasna XLV. 4. refers to revelational Veda
given by God to man and verses 3.4.5.6. do exquisite-
ly term them primaeval supreme essence, fittest
speech for being heard by mortal ears. The
necessary lines out of these verses of Vasna XLV
may, therefore, be translated here with advantage as
under :—

Y, HAEST HSESY T TSt 1Ll
AT WRY NG JSATST T FFLRIRM

ARE ... R I3
IR T T ¥81312,%,30

Now shall I describe the Primaeval (word) of
this world, which the wise Mazda Ahura did speak
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’un’to' me, who this Manthra ( Sanskrit Mantra i.e. :
Veda) .. v o
sre ST ST IR, ST AL |

 5'amgarmkmmﬁimmn...nmp o Fo :
‘ i g RU

 Now shall I speak about the finest essence in
which Mazda connected

tﬁis world—these Vedas ;
with Asha (i.e. the Vedic %& wga) did impart { to His

' puman subjects) ... -
| R ST A AR i SR TR |
= FEATE W TGRSR AL .. (ST Mo o
: _ : aisid R
“; ' Nicely shall I now talk about what the blessed
 beneficient Onedid utter unto me—the word (FFis
. Veda in the Vedic @i ard FETTNTIATR ST ...)
o he finest essence fit for mortal {ears) to-
o hear..... i N : i
| s sy e AR
e o & g e &
e W A AT T
. gz g efiEEEt
ST T FTR—AT T, AR USTTo o Fo ¥uikll ,
. 'The greatest and the most ,fnli of learning amongst .
~all (words or speeches) shall I now well narrate;
 (same) which are the praises of Asha (ie. and ¥
" for Vedas do comprise of praises of these a good
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~ deal) and comprise nectar for the paters (Rrgva: &

W&2M). During whose Vahma (—Vasna) (ie. amag=
&97) do I question through a noble creative mind, may

~ (same) Ahura Mazda—the blessed beneficient spirit,
listen (tome ) (and) well preach unto me the best

wisdom in this world (#g: =revelation, enlightenment,
homo-divine wisdom, therefore Vedas).

This prophet’s so called own speech and admitted

at all hands as such, thus describes Vedas in most
glowing terms calling them the first, finest, most lear-
ned, Ahurian revelation, granted by God himself and

- comprising the finest word for mortal ears to hear as

also nectar for the paters, addressed through which
during prayers God does necessarily listen to the same
and in return does bless his devotee with His own
personal wisdom.

This is just how Gdyatr{ attracts divine attention
and blesses man with divine intelligence.

Now let us see how does the prophet remember

‘Vedas in his very first psalm i.e. Githa I. 1. 10 and 11.

Says he 1~
I AR ATSRLAT A1R TV TRESTAT TR ATEET R |
Now those about which you spoke (as being
descended ) from Rita ( and ) as the gifts of the noble
versatile creative mind i.e. #§ ¥ (FYAT or 4T 7) ;



 creator who creating Vajna along with Praja ordained’
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¢ e T UgT SRR AT TR HIAL ! L
(Thou ) true priest Mazda Ahura ! “Through
these fulfil your desire”;

mammms@maﬁ“mamﬁ I
T el

] “Now (these) Vedas——your very life; are (verﬂy)
for you, prayer-praises (but) melodious (ones) gl

- Reference in the Githa here seems to echo Lord
Krishna's statement in the Bhagvadgita respecting the'

 the latter to obtain all their cherished desires throtigh’
-~ the former especially because in the Vedas, it ag]
e, 3% stood  for Vedas as a means of dxvine (o!"‘

Ya;na) worship.
Again in the verse fonowxng we do read as‘

, nder foe
' if CiE oo mmmamw FIRE AR |

These which are for the protection of ‘the nght”j
der ( =) and for the continuity of Vohu-mana

(i 1.e. s = divinity);
as( AT FET AR g ’ama: aaﬁa@a |

 Thou Mazda Ahura ! well teach me (same)_'
“. through Your (own blessed) mouth ; i
mﬁ g aﬁmmmmwmﬁzﬂ?mn%j

ﬂmﬁmmmuu Sl iy
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Through Your ‘mouth connectéd with nﬁind;
through which the pnmaeval (begmmng) of this world :
came about.

The reference here as also in Vasha XLV. 2 i
f‘appears to be to the earliest divine mmd or zntelh- s
genc«e i.e. the Veda whmh God ﬁrst made for makmg"
His creation through the same. Both according to the
Vedic and the Avestic scriptures, God created intelli- -
gence or Veda or Mind or Spirit before creating the
universe. Sound preceded matter. Word intervened
between chaos (when God is silent ) and cosmos.

To summarlse the purport of these two Gathlc
‘verses we may say i—

O ! Thou Supreme Priest Mazda Ahura ! do teach
me through thine own mouth and mind and speech,
those audible melodious prayer pralses--—the Vedas
which you spoke to us as bemg the creatlon or giftof
i Vohuman through Ashé—our very life through which
: We can procure all our chenshed de51res and which“ =
. protect % and secure continuity for HE-H, Through '

. ( that Vedic ) speech of yours tell me how the pnmae.;: i
~ val state of this universe did come about, pe ey

e 'k The verses thus futmsh beautiful Gathu: evxdence
’ln favour of the 9ropket s Iu,gh rest:ect for the ’Veﬂas
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among themselves

Interpreters vary widely
erses discussed in

- regarding the interpretation of the v
this chapter. Even one mterpreter does not remain

self con51stent Thus even & high authority like
_‘Neryo,sangh does not hesxtate in rendering both FugAT
 and %T-into Eﬁﬁ i.e. knower whereas Spelgel renders .
the former into “are known” and Chatter;ee into well-
established’. Under the circumstances we have availed
of the only alternative at our disposal and followed
Avesta-Vedlc philology as the correct indicator of

o truth.

At other places TE&T can mean ‘I know’ (Yasua
XLVI 2.), ‘he knows’ ( Vasna 31.2 3 51.22. ) or ‘shall 1
know’ ( Yasna 48.9. ) as well. The simple mterpreta-

~ tion of other words cited in the beginning of this

 chapter is as under :— :
amﬁ—— - (?REI g:)= Veda-mlnded (one).
© The prophet often calls himself Veda-minded and

someumes he remembers his mos
. as a Veda- mmded one.
'~ me;qaﬁ %&qﬁ + o = For the Veda-mmded '

(one) ; :
n&i’m{{—?ﬁm- Spoken of in the Veda

e " The prophet delivers his message, which is Veda- ¢
‘ordained, for the marrying girls. :

N

t loving dlscmle too
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TWRRER =ti'ﬁ'g:#3est"amongst the Vedas ie
- God.

God is often addressed by the prophet as “Thou;
’Mazda ! the Supreme Veda”, V

For showing how these rendenngs ﬁt 1nto the
~context most accurately, we have not got ampla space' ‘
at our d!sposal k

In the end we can only repeat that to understand e

the Gathas of Zarathushtra correctly there is but one
key and that is to treat them as the writings of an
Aryan of Persia (Eastern Iran) whose ancestors had
come from the Punjab—the home of the Vedas, but
had failed to bring the Vedas and other grammatical or
scriptural means of writing correct Sanskrit, w:th them
to their new home,




CHAPTER V.
Veda«Mantra fragments met with in the Gathas

rding to all authorities Gathas of the Iraman

ACCO
prcphet 7Zarathushtar form the essence of the Parsx

In the view of almost all writers on the

scriptures.
: subject, this Avestan patt is also the earliest. Above
rsis consider the Géthas

all the most modern young Pa
to be their scripture. It would be extremely

alone
Vedic influ-

i lnterestmg, therefore, to try to trace the
5, enees in the Gathas.
‘ ; C1&IL
: The first hne of the Gatha text runs as 'undef t—
| 11: T el ST ST THAET 1 T mmx 5

- [erex arat T ﬁmﬁ%ﬁ TEE W
Word for word meanings “of which Would run as-

o under —

k ‘hited, (of joy, of blessedness,) of grace (etc)

Follnwmg Ra;
: 'wnte the Avestan letter § as ~
. ‘transhterauon, the Avestan letter 3 as Q, and
i Avestan Ras— put below the precedmg letter.

Of thls, I beg, through homage, w:th hands up- & oy

IR AP BT,

1k Sk S
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 What we are most concerned with here isthe
- particular posture at the time of prayer. The Géthé
is clear on this point. It says that we should uplift
our hands and then bend ourselves in homage.

Now this is j{xst the posture which Rigveda VL
16.46 requires us to adopt while offering our‘service to
the Lord. The Mantra in question reads t—

.. aiereieRafiA. . SamEERAE g
which means :(—

Let the man serve Agnih {(and) praise (Him)......
with hands uplifted and through homage ; (let that
mortal) attract (and) adore (Him).

Besides the above, Rig. VI. 63.3. also confirms that
in paying homage one should have his hands uplifted.
The words occurring there are ﬁm{!{ﬂ?ﬂa‘:{

meaning “with uplifted hands, he doth pay you
homage.”

The word #gdj occurs in Rig. X. 79.23 war in
Rig. ITI. 145 and Vajura. XVIIL 75. as well in the
same connection but the accompanying word is in
the plural SuTagET: form and notin the singular as in
the Gétha. ‘Therefore, thése texts, though mnot for-
ming the exact source of the Géthic gquotation (which
is met with in Rig. VL 16.46. as discussed above), yet
form sense parallels. '
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" Inconnection with prayer the above Géthic words
ARl and swESE occur in Gétha IIL 4.8. as well.
There we read as undet :— o

.. .qsﬁsmr a3 awam‘r...w
...I approach (You) Mazdh ! from all sxdes : thh‘ o
. uphfted hands and through homage..... : iy
 Although Rig. VI 16.46 does correctly form the
. "‘exact source of this quotation as well ; concerning the -
two WOI'dS under discussion Stlll

o aﬁﬁ%&ﬂ e, . uagoaamuta:nomxmu
L forms a much nearer sense paralle}, for, here the word
. 3yeY meaning ‘having approached’ forms the basis
. for mEReEE="1 approach from all sides’ whereas #5371
s only Vedic Mahad, a name of the Lord Agnih
- ;'who is addressed as Mahad as well and as Savita who
- possesses ‘the acceptable Mahad form as well. Agmh‘ g

of the Veda-Mantra thus evoked the lovmg eplthet, e

Mazda in the Gétha for Gatha adopted that characte- ;
ristxc epithet for the Supreme Being just as Agnih

4was in the ‘Rigveda or Savita in the Ya;ura Veda.
evoked qzﬁtam AT the FAEET while STTHEET:

: of the Veda referring to a number of devotees in the i
'V Veda has been replaced by TEESET in the Githa, for, :
there only the prophet hxmsaif is speakmg. : :
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- This very Mantra, common to the Rigveda and the
Yajurveda, has been echoed in the Gatha V. 1.20. as
well for the sense of the words of the Veda-Mantra
reading 3% ¥ ... (RA ... FWw is manifest in the words
of that Gith4 stanza reading :@

-39, et IEa w0
and meaning “We all do offer You ( Your ) desirable.”
Whereas the Mantra-words too do mean the same.

Besides this resemblance in the first quarter of
the mantra and the first line of the verse, the third
line of the Gathic verse reading.

TSR AR
has a basis for its sense largely though not exactly in
the words w5 of the 2nd quarter of the Veda-Mantra
and in the words 7587 astar Ay and w=Ar. .. 807 of
the second half of the Mantra, for Spiegel sees in the
Githa ‘(Ve) to whom it is offered with prayer’ and
Neryosangh too sees therein a ‘homage with the mind
(attentive)’ though Bharuchi objects thereto, He
takes it ATHAM: (F99ET:) FAET Le. ‘with homage, (we)
the (offerers or) worshippers.” Chatterjee has ‘dSmare:
THE: ... ... we, Who serve and adore...’ :

The Veda-Mantra-words attribute to the Lord
Agnih a mind fittest for worship and resembling that
of a priest devoted to his client. :




. conception bere,

- worshipper, althou
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Spiegel’s version comes nearest to the Mantric
Bharuchéd and Chattefjee refer to
human Worshlppers while the Veda refers to the divine
gh the mind of both is m WO‘IShlp
or the ﬁttest for worship. s '
Having discussed the words xRS wAegl and
! '\?IGS‘HTWT@T % et and having also found their Vedic
source along with that of the sense of v <o E_f—-——v:r_r...
frTHiEEIR ZEAE §AI, we may mOW Ppass on to our
quotation no. III.
A IIL
: As caid above, during prayer one should first
hft his hands up and then bend himself forward. That
homages require one’s bending himself is also referred
" to in Gétha T, 2.1. the Vedic basis of which Géthic

' "words is furmshed by Rxgveda VL. 51.9. The Gétha :

~ runs =—

[srra: st KRl m:r g qga 1]

Zarathushtras psalms were ﬁrst sung by him, sonle

ﬂ:re'@w o7 ¥7 mxaa‘m T 1\ AT o mmmm; e

S We, however, ieel that somewhere during the‘
. course of 26 or 27 centnnes that have elapsed smce o

~ copyist or singer bent the ongi::al oAt into T
~ which change was regu}arly handed down to postemy ;
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In that case the Sanskrit base for the original would
be FHET.

In Rigveda VI.5.9. we have aHif¥:, a plural for
this s99T singular and the simpler 3: in place of I
whereas #7 and @H are present as such. Thus Rigveda
reads as under :—

. AR ST AAER . I SIM1%0
Thus in thié kcase although an exact quotation
 from Veda into Avesta may be limited only to
AT AH =M 9
still in reality the whole Gathic saying
THEED W FT I AT
has been definitely evoked by the Vedic base

N

and WET occurring after same may have suggested
Mazda occurring between this line and the next, as
the first word of the latter.

IV,

Having found Vedic basis for three homage
quotations in the G4tha we may now proceed to other

~ Giathic statements which are only quotations from
the Vedas. P

-
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After offering salutations to the -Lord let us ind |
out what relationship exists between Him and us. ‘
The Gatlnc remarks i—

" airar‘-ﬂarcrar -\ ?.xm i

Meaning “Who the creator and protectdr.‘fj ‘ ‘k ‘ , S
God is here stated to be the Father. o 7

The same relatlonshxp of his creation thh God is
festabhshed in the Vedas. The Yajura Veda remarks :—

zﬁ q ﬁ?ﬂ siferar 4 e -ggo JuRsll

Meamng “Who—otr protector, generator, who ,
- sustainer.”

The Atharva Veda too does state-as under fomes
q & faer ST @ 9 799 | FaYe RN

~ Meaning “He—-—-our protector, creator, (venl;) ‘He
too our brother ‘

Thus we arrive at our 4th. Vedo-Gath:c quotatron ;
: }whxch concerns God’s relationship with his creation
, and reads as under :—

arzn ar [ﬁar ‘G{ﬁﬁﬂ

: Needless to add that the Avestan Sidl ERTT are j
,, mere!y Vedm stferat fmr only phonetxcally altered under i
:the eﬁ'ects of tlme and dlstance :




~ to Spenta Menyom who according to Yasna,
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V.
Let us now invoke God as a friend, a brother and
a father. The Gatha reads :—

g3 e A ava:r ST Nl TN wmu

God is (our) friend, brother and father.
~ The common term employed in the Veda to
signify a friend is @®1 and a number of names are

used there to mvoke God, one of whlch is Eﬂﬁ' In Rzg.
X, 186, 2 we do read as under :—

w4 ata Rkl 7 38 7@\ a@aﬂfﬁﬂéﬂﬁﬁu

O Lord ! you are our father too, our brother also
our friend as well.... Avestan FET is mereiy our . e
Sanskrit ¥ It is apparent that God is a brother 3
a friend and a father both according to the Githa
: ‘kand the Veda. Our 5th. quotation then runs as under —
sy e [ fer s ] ‘ L
‘«‘whereas a sense parallel can even run as under —
gAY T YA ASET 9 = ... AT Rar.. w . |
: It would not be here out of vpl"aee to state that in i
k "the Ram Yasht—-a part of Avesti—a part of (= Vedic
Viyu, the dexty of the Mantra quoted ) does belong

XLV. Bsyi'S" merely a name of God there. : ‘:‘BVeSidee_” :
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that part of Viyu is #99 ie. holy, and also works on
high above and is worshipped. It takes a good soul
to heaven. In factin the Avesta if there is any Izad
whose numerous names have been invoked in any
Vasht as those of Ahura Mazad, it is only this Vayn
i.e. Ram Khastra. o k [

VI

In this sixth quotation we are discovering in

a Géthic line a summary of certain important Vedic
o statements. Thus though not an actual quotation it is
of the greatestimportance in showing how Zarathushtra

w largely upon the Vedas both in the form of actual

~dre
g many Statements.

quotations as also by summarisin
“Thus in Rigveda II. 1.6. we Come aCross +—

: “jl,iMééﬁ’ingf : f‘Though” O Agnih ! art Rudra' and ’,Asu.ré
 Maha ; whereas in Vajurveda XII. 39. we find t—
. ..ok ... Rraed R .

' meaning “O Agaih | Thou the Shivatama dost reside L
(1it. sleep).” Putting both together we find that Agnih
 isthe faea: g w81, But 9% and FELare more of
* less synonyms in the Veda. Therefore, ",substitgt,iﬁgy‘

© Mahad we get the Lord Agnih‘b[to'be the firamw ¥




e
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7eg which phonetically altered on its passage from
Sanskrit into the Gathic must read as :—
v WET 958
which when partially invoked and partially admitted
would give us nothing but what is repeated so often

%‘ in the Gatha and runs as under —
| : eaH o7, 24T WS T TN

AT ANILNIINT INadsli

For here we have WEa®si in the accusative
singular and Mazda Ahurd in the vocative singular
instead of T@aaw: er@ WEl the nominative singular
forms. The Géthic stanza, so favourite to the prophet
meant

“O Ahura Mazda I then believed you the most
beneficient one.”

1 Haug has here ‘furtherer of what is good.” Some
é' have ‘holy’. To us ‘most beneficient’ alone seems the
correct meaning. Though philologically |ad. would
be one step nearer phonetically, but many steps away
when the sense too is taken into account. To derive
it from Br¥ad is historically and on the basis of its
senise the only correct procedure. Philologically too

it is not too far off.

s
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VIL

One summary concerning the darker aspect of

' frehglon too must be given here to show that the

Gatha and the Veda are at one therein as well, Agnih

-~ again comes to our help as before. He connected;k ;

Abura Mazad and Spenta on the side of good, now '

he connects 3TN AR with TSE Le. Tong life’ w:th

“life with darkness’ which three words occur together

. in Gatha I 420 and a Vedic basis of which is met

with in Rigveda X. 51.5 and 8 reading ...TRY QRN

' ...and mnaw ﬁﬂﬂfﬁﬂ@iﬁt respectively and mean-

g.__,,

O Agniht Thou dost reside in darkness and

‘fO Devas | may the life of Agnih be long.”

~ Itis possible that the use of Agnih and ¥aT:in
‘”:‘auch Mantras may have misled the Parsi divines to
~ think evil v1goronsly and to talk evil bluntly abonti
‘ the Devas ' : it

But Vedxc statement is qmte easy to understand “

It sm:ply means “Fire is enveloped in smoke” and

“May our ceremomal fire flourish for a long time.”

Stli} Parsi dunnes, mtentlonally or umntentmnally,v'

‘dld coin thexr dogma of ‘Deva hatted” on the basz.s_;;‘

i of such Vedic passages. o

-




( 79)
VIIL
Last of all let us take up mixed good and evil,
fot all creation is only the resultant of two original

spu'lts, minds, thoughts or call them what you hke
which are the opposits of each other. ,

As suggested above, Parsi divines took Deva as

an evil one while Vedas usually took it as a good

one. It is remarkable that both Veda and Githa talk
of immortality in connection with Deva, over the
implications of which even the highest Parsi authori-
ties of today, as also of the past, disagree.

Gétha III. 2.1. reads as follows 1=

AT TUAERT AEFARTAT
and means “Immortality for Devas and men.” Its
Vedic basis is met with in Rig. IV, 54.2, reading as
under

.. .org. . AER T )
meaning “For the Devas, immortality, for men.”

Having discussed eight Géthic statements which
are either exact quotations from the Vedas or almost

S0, we may now state that this list is merely illustra.
tive and by no means exhaustive.




CHAPTER V.

Veda-Mantra fragments met with in the
' Younger Avesta.

The religious scripture of the Parsi consists of
Vendidad, Visperad, Vaspa, and Khordeb Avesta.
Vasna further comprises 72 chapters of which chap-
ters 28-34, 43-46, 47-50, 51 and 53 are the Géthas of
Zarathushtra. In the last chapter we discussed only
those Veda-Mantra fragments which we have come
across in the Gathas themselves. In this chapter we
chall discuss some similar fragments met within the
other parts of the Avesta which are later in age.

I, II and IIL

o

S aR and SHIRA greetings are quite often offered
in the Avesta to the Lord Ahura Mazda and the
archangel Amosha Spentas. In the Vedas 7 and
2o 7: are offered to the Supreme Being. Therefore,

the two forms of greetings to the one and the many,,

form our first pair of Avesta-Vedic equations as

under —

i
b
|
J
3
1
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I SER= am%,n FRT =7 72 11

The Avestan f‘ragment of both occurs in the first
stanza of the Khurshed N yalsh af the Khordah Avesta
‘ begmmng as under :—

E-a3 NG a5g i, WI‘R zmm\r T
=mha RIS m ey %{-aaaﬁme;‘r W :

~and meaning S

“‘Homage to Ahura Mazda thrice before other
creatures.  Homage unto you all, O Amesha Spentas !
who are of one desire with the Sun.’

The Vedic side of each of these equations is met
with seperately in the Vedas at numerous places. To
take up the first just now, let us recall :— :

. “amR B e Rig. IL. 1.6.” quoted i in i

quotatmn VI. of the Iast chapter. AIongslde’ thxs

:m‘%% ®w ﬂ'q\?r"“"!!ﬂgo 9€190
or better still the whole Mantra readmg Lo e
A wﬁrﬁzmseﬁhsmm' t mgrqrga%aw u”

- meamng respectlvely — o g
| 1 Thau (6] Agmh ! are Rudra and Asura Maha. :
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9. Homage unto Thee, O Spirit Rudra ; homage
unto Vour arrows 3 also homage unto Your
arms, .

It is clear that Agnih, Rudra, Asura, Maha, and
Manyu, have been paid three homages. No wonder then
if Avesta pays three homages to Ahura Mazda who is
Spenta Mainyu as well 5 for in addition to Manyu in
the above Mantra he is also f@@™: in Yajurveda XII.
39, quoted in quotation VI of the last chapter.

I. Thus QU] ATWIE=TACI AL HE: is
practically a direct quotation and Mg is a summary

of the actual three homages paid in Vajuh XVILIL

This then is our first Avesto-Vedic quotation
picked up from the younger Avesta. .

Now let us take up the Vedic side of the second.
T4 9: occurs full eight times in Vajur II. 32 where
in connection with Pitars ie the class of fathers
including father, uncle, maternal uncle, grand father
ete. the homage is offered to them all over and over
again. In Yajur V. 34, homage is offered to Agnihs
through these very =@} &: while in Rig. VL 51.
addressed to the Omni-deities (f%¥ 3a1:) we find the
words fagy -GS occurring in one and the same

Marntra i.e. No. 5. whereas beautiful homages are paid
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to them as stated in the previous chapter in the
- words t— B

--qt zrraﬁtfﬁ ﬁﬁmw?ﬁrmn 79:% ammz

, Meamng “Through homages do 1 salute ye all... .
E ﬁi‘cf EI9T of Mantra 5 means “all of one mind, of one
~ accord or of one will.” g ‘ ey

L ,Combiniﬁg all these together we may Safély,, T
establish not only our equation No. II in the form.

I 1R g=a9E:
But also establish the third equation.

CIL iy ggelwel =y @ or (A
in Rig. 1.136.4. ) comprising of the above quoted Khur-

shed Nyaish I and Rig. VL 51.9. whereas 2 beautzful B
s sense parallel can be estabhshed as under as well.

| aﬁra 3" +dfreq” aﬁ%ﬁmﬁ o a’roau...m?rﬁr W;
‘maﬁ"'+ﬁ@m =T amxx;«n ' e

We need hardly add that even the word ET m the o
above Avestan quotatzon is merely Vedic &: of whzch g

,the final vxsarga often assumes the 1; form even in
Sansknt.
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, IV-V.
Having offered homages to God and the archan-
y now take up salutations to Soma (Haoma)
Haoma Vashta has been worked
- upon by almost every Avesto-Vedic scholar amongst ¥
 whom were the ablest of ‘both the Pérsi and the
Hindu schools of thought besides the comparative
philologists of the west. Still it looks strange indeed j
that the words IR TIE occusring in its chapters 1.3,
16; 1117 5 111.8 and twice even in one and the same
last stanza ie. 1I1.8 were not ernditely enough handled '
by them ; for when they knew both Haoma and Nemo
~ to be Vedic Soma and Namah respectively why did it
 strike to none of them to look up the Vedas and find
 out if these words did, make a sense, together, inany
- Mantra thereof ? : o e L
. Soon Atharva Kénda XIIL Stkta 4. Mantra 72.
~ offered us T: §AE and we equated it with the above -
 quoted TR TAAE as under i—
1V, ¥R EAWE N Heoma Vasht I 3,16 1L 1%2
- and TIL 8, =W .. 7: | Fdo gl
e This finding encouraged us to ook for other
forms of hdmage‘f We‘ soon came across a homage é)ﬁ'er; Vol
ed to Mittra = Mithra and at once equaté:’d_fi‘t,as i
 upder:— e R i

: kgels we ma
" and Mittra (Mithra).
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V. Hﬁ? ﬁfﬁﬂ'i ! Khor Nyélsh 5.
= {8aM™...99: 1| %o Loicuiden’
or AT ... FATT Il o L1338

VI VIL VIIL IX.

o ‘,We further came across the “use of the word :
ISHER or AFAEX in connection with ‘the high ones,’ call
them angels, or names of God—for Avesta {s nearer the
former and Veda nearer the ]attef, but in both they

-are persomﬂed qpmts of nature or qualities of God
and not objects of nature at all.

VI RmE... aowes || FeEiae 3% R3183e180
= ... AR | TG R01R4iul
Meaning ‘We adore (Taraporewala), worship
(Taraporewala, Mills and Haug), or praise (Spiegal and
Bleek) Vima ; = We approach, xespect and gwe alms
in the name of Yama.!

~ VILRigLl53.1. readszrﬁmza'r ﬁam'maﬁ%ﬁr v
‘ ie. ‘O Mztra Varuna we respectfully serve Ve wath 4
homages. We adore or worshlp Ye (that way).’

S Takmg thls as the cause, its effect 15 vxsxble in

- P gl mtlﬁﬁzmwewzau i

o  How do these Vedic and Avestan: qnotancms iarm i
~a parallel oz' an equatlon would be clear from the.
followxng : o o G
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The Atharva Veda serves as the connectmg link,
for its I. 10.1, reads —
Waﬁ’fﬂa@f’rﬁ nﬁﬁfa’rr& qeT aﬁwm ~land
- means :—
- “This Asura shmes brightly amidst all deities and
i rules over them; decidedly the all- contro}hng laws of
' -(that) King Varuna and true (and unvxolable)

- Here Vamna has been addressed as the Asura.
Asura in Avestan evolved into Ahura No wonder
then if instead of Vedic adoratlon of Mitravaruna .
~ referred to abOVe, the Avesta adored Mlthra Ahura for,
Atharva quoted above does show Varuna to be the
‘Asura. : f : -
The scriptures, however, do not stop here. They
- go further, Atharva L 10.2.1e. the mantra following
 the one quoted just now offers homage or saluta'slon to
| that same King Varuna in the words tm :

am% naavsmﬁ uw-ﬁ
‘Homage be unto you—-—the spirit, O K;tng Vamna v ;
fBesmes, in Rig L. 153.1. too, quoted above, worship was '
o oﬁ’ered to Mittra as also Varuna only through homages ;
g ﬁﬁﬁﬁ“ﬂ mﬁﬁr ISR ...and this Varuna ~who is
L abe:mg repeatedly saluted is the Asura as gwen in
: ache AtharVa I. 10.1. Wﬂl it be surpnsmg then if we k
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¥  come across 4 or :rmsr?r @EC in the Avesta repea-

tedly as an effect of the above Vedic 9T TAS to EFE'!,
which must serve as the cause thereof ?

- “In fac‘c Avesta does abound in such homages w1th‘ 4

the only dnﬁ‘erence that just as Varuna is usually re-

 membered in the Veda as Xing Varuna, slmﬁarly is the

 Ahura remembered in Avesta almost always as Ahura‘

- Mazda i e. the Great Ahura. This is only due to the

= hlgh honour reserved for the Varuna = Ahura in the
two scnpture. W7 WIgTTE 91T occurs in sentence 5 of
Khordah Nyéish and at numerous other places as well,

- FAHY IET WK has already been dlSCuSSed in the first
kquotatmn above,

It is by this time, however, amply ciear that'f e
; frer TRy FowEs 0 RIRT IR 3wiaeuie-Ra does equal
IS REEE 0 Rig I 153.1. Eo

~ This too is clear that TR Umm of the fol-
‘Jowing mantra of the Atharva; taken in connection with L
o7 aTATAE Fr i ST TR T . W o 0

_ of the preceding mantra, too, may have helped i m the :
: prevxously discussed evolutlon of ?rﬂ’ﬁ-% aﬁ( ﬂ’a:. e

VIII.szzf(m amr:%‘n azsrzmmzn i
= eﬁmmm% 3 wua‘o men
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 Meaning “We serve Aryami (Airyems) through
worship.” '

But the Pirsis here wrongly take SEimaq T
to mean Airyem4 Ishya prayer itself as the object of
worship in place of the desired (F4=%") Aryami
(Airyams) himself.

. This prayer is supposed to be almost as old as
 the G4thas themselves and it is an important sweet
- connecting link between Aryans of the Indian and

Iranian stocks. ' This brief Vasna chapter offers us
another equation too besides the above,

IX. This is, strictly speaking not an exact quota-
tion but is more than a mere sense parallel ; therefore,
we feel justified in discussing it here.

The Avesta reads as under :—

atr a@m S SegEar AEREEL... T wnidl

. ‘meaning ‘‘may Airyemé come to or approach men
aud Women.

The Veda runs as under :—

SEATTEAAT ... TRATTEATL .. | 37430 Qigo12U

Meaning “Here cometh Aryamé to or now
~ approacheth Aryams the husband and also the wife.




. mf‘m of the Veda is 33{5!7-!’( of the Avesta, Instead of :
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<] has been compared with g the T of which |

- suffered palatalisation to become ¥ of the former.
: Taraporewala here refers to Bartholcmew also for the
L E. form “gam”. : ‘

“T1g only applied to Aryamé too by the Parms. e

of szngular 7Rt and s which 1o doubt does there stand o
- for the whole classes of husbands and wives, we have
~ got the plural dn‘ectly in ﬂ'("ﬂ?iﬂ and WT of the
 Avesta. ‘

Needless to add that both clans of Aryans at the
marriage ceremony do invoke this blessed deity Arya~ S :
mé=Airyem4 whom you may take as an Izad, a devata, :
or a name of God Himself.

According to Avestan Vendiddd evem Ahura
Mazda himself sent for Airyems when taxed too much e
by the all-death Anghn' Menyu, \

~ ! p.€ i ;
. The Avestan Wﬂz ST Il Ram Vasht VIL 28
' fhas Vedlc progenitor in rmer“t Wg . ﬁﬂo 2o120i¥oll
i - Sgdo g
both meanmg “Gandharva under the water” butk“ o
' ~ the meaning - under being acquired in the one case by
~ the prefix o = near (in Sanskrit), and in the other
o merely by the grammatxcal case. termmatzon E (ﬁ*{)




 Avestan form and the latter a Sanskrit one.

(%) | !

meaning ‘in’ or ‘on.’ ‘Both ¥4l and g are equally o
good Sanskrit words conveying almost the same sense in '
Sanskrit but excactly the same according to both. |
‘Spiegal and Darmesteter, when the former be an

S XI.
~ Kanga the Parsi lexicographer and commenta-
~tor, also grammarian of the Avestan language and
horter confessions of faith in

~ scripture has given two s
addition to Vasna XIT and a brief praise of the Mazda-
Yasnian religion. These two shorter confessions are
. named S M s 79¢ (Yasna 729) In one of 't_hesé o

“this phrase occurs in the beginning, only once, but in
the other, thrice. It is pleasing to mnote its origin- '
in the Rigvedic wordS...m...ﬂa%Ea’m%...ot:curﬁngy

; in Rig. X. 66.4. Avesto-Vedic parallel or Vedic quota-
the Avesta, thus becomes available

o . tion met with in
 asunderi— ‘
e \W,.;m‘ﬁ Wﬂ?’v‘ﬁi" n ; ;
 While the sense parallel is composed of the above
two phfasésﬁ“ﬁfa‘ ¥ vEER AR = WER s TR | for -
g both,pér‘tai'n to Mahad or Mazda for protection or help
. with the only difference that in one case “We invoke
Mahad for protection” and in the other we address

~ Himthus =
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. “{Come or) Approach for my help, O ! Mazda.”
XII

In Rigveda I.24.9 hundreds of physicians—and
" thousands are mentioned in the words. :—

The word fRrgw: is the plural of f¥% = a physi-
‘clan., But a word phonetically very near i.e. ¥uiT and
meaning ‘medicines’ is used in Rig. L. 23.20 along with
fzatfs both together meaning ‘all medicines’. The
‘singular W9 = ‘medicine or cure’ occursin Rig. 1.
23.19 and 21. while the compound FEa¥Ts: = all-
curing occurs in Rig. I. 23.20.

The possessive singular would be WIS or
Now in the Avesta Vasna LXVIIL 15. and LXXII.
9. we find TTISHIA in place of same and THELH in place
of =¥ but Kanga takes it to mean ‘a thousand-fold
health. It really shows one the track on which philo-
gical and historical evolution of Avesta out ofthe
Veda has procéeded. In addition to it, the Avesta has

qual 9999 Le. ‘ten-thousand-fold health. !

In the Vedas we had only hundreds and thousands
of phs sicians though an allied word was used for medi-
~cines and even all of them were referred to in the
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preceding 'para’graph where even Omnicurers Wefe
referred to. Avesta turned hundereds into thousands
and thousands into ten-thousands; while instead of
physicians  or medicines or cures the frespassing
b fstopped at nothing short of healths in that number. e

‘ " Thus here we have neither direct quotatxon nor‘
sense-parallel but a hyperbolic statement made in

‘ :the Avesta on the basis of the Veda.

: Examples of such statements are met within the
“en thousand eyes of Mithara’ (... TREL—T A,
Yasna LIX. 2) ,and ‘six eyes of the dragon (Homa

: Vasht L 8. TLI-E)’ as compared with the thousand

S amm:gst the few 1mportant prayers or doctrlnes placed '
~in the beginning of the ‘prayer books—the popular '

} ‘eyes of vedic Purush or four eye ofa Vedic vermxn,
99999 diseases mentmned in Vend:dad XXIIL. 9., also
o compare similarly with 3339 Vedic devas, ‘

>These hyperbolic statements become necessary lf

i a new sect wants to attract followers out of an old sect.

: It has to exh1b1t lts Gods as mightier than those of
"\’ft‘ne other sect. :

Thls Eﬂm too 1s a selected Avestan p:ece put

'Khordah Avesta. Kanga teo has gwen the same at thxs o
very place. S :
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XIIL
HETE TURTF (I%F 8¢ 182) is the heading of another
similar piece. This has evolved out of our Vedic T
ST, though not as a quotation. = Vajura. XL. 16 be.

gins with ™9 79 4T TISHEATY, and ends with R
aussis e

The commencement has given rise to the 1&TE T&39
and the end to the repeated homages paid to Ahura
Mazda for Agnih is Asura Mahah in Rig. IL 1.6.

: XIV.

Let us next discuss the Vedic Brahma and
the Vajna. In the first sentence of Geldner’s Vasna :
Introduction, words I€ATEH I ... BHWILRH do occur §
and in sentence five, words ITHAT JEAAT are met with,

Naturally these are to be repeated quite often in the

Parsi ceremonies and scriptural treatises, concerned . i

with practice, do so repeat them. Now let us find their 2
i
|

Vedic source. Rig. I. 10.4. and 5 read :—
I 5@ .. 999 Il SR L. SR
Besides this Rig. X. 66.12. too reads :—
I1 79 ... 5 gEErErt S i
While Rig. X. 141.6 reads :—
III =9 a9 = ... TAT .. |
IV In Rig. I. 93,6 words... A& ... 394 do oceur.

"




( 94 )

Out of these four we feel that the second is most
responsible for the evolution of the Avestan full fledged
TeET aaET FEwIeRd.  Of course the fourth has
greatly helped in that process. The first may have
suggested the manner,

The other Avestan I&THAT I/LAT is merely a brief
reference to the fuller formula, of course its evolu-
tion is direct from I.8., IIL the latter being important
for having helped in the Githic as also Avestan
repeated references to T4l and TEEA,

Rigveda X, 110.2 reads :—
2 TG RAET . e

Whereas Vendidid 22.26 i.e. last words of this
reads as,

| SR TR 1R SR A SRR S M
‘Meaning thereby ‘this alone is the path which is of

kRita, all others are non-paths’.

All scholars but the writer believe in this 1 = Rit
equation.
XVI.
ST ATETEH 1 FET 8122l
= 4y FTATH U Hge Lol

‘Both mean “I beg of waters”
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. XVIL

An interesting plece, here we cannot but dzscusa
though even not an actual quotation. i

‘Avestan Msh Nyéxsh is in honour of the moon 1 to , 
: whom hmnage is offered as under j—

R mawmﬁﬁm nms'qﬁq td
“ie. ‘Homage unto the moon with the shadow or
‘picture of the earth therem. ‘ v

Through prejudice for old legends and partly‘
through lack of Sanskrit knowledge, scholars have . -
been rendering it. “The moon with the seed of the
bull.” R

The Vedic basis of this may be met in Rig. 1
84.15. reading :— : ' i

mﬁmmﬁmxmmﬁﬁn

- “Thus in the house of the moon, he did admit the] e

»”

Clearly thls beaunful Rxgved:c aliegory regardmg B
the earth’s shadein the moon gave rise to the Parsi
~ conception of the moon AIISE (AT of TEWE) with

~ the picture a1 (B) of the earth T (ﬂ? ).

But what a pity how translators snnply destw s

i royed the orxgmal AVestan 1deas knomngly or thmugh“] T
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ignorance. Still this example should serve as an-eye

‘opener to all who would translate Avesta on the basis
- of old tradition, shutting their eyes to the Sansknt and
- modern science both. ,

The Veda- Mantra, hawever, has a second sense as
~well, It means “Here in the globe of the moon, he. |
‘thus admitted (the presence) of the far off sun-ray that
: emanates from ‘the sun to fall upon the moon and

‘ brxghten up the same,”

; XVIII——XX
Now three types of evil ones, spirits or qualmes

o or sxmply evils ‘dilated upon repeatedly in the Avesta

. may be discussed. The head of the kingdom of evil
~ say hell or merely misety and pain, is ISR AL
 who is termed TIR-TEAR ie. ‘all-death’ fully sixteen
’"tzmes in even a single, and that too the very ﬁrst, -
! \chapter of the Avestan Vendldé.d Fltly is he. there

~ described to have spoiled every time the creation of -
: Ahura Mazda for Ahura meais “All-life” “Living One

: ‘the white or the beneﬁclent spirit who is Ahura Mazda 2
the “Great AII hfe." Surely the malevolent spirit or the ‘

or ‘Life—-—glvmg One . Against this Spenté Mainyu -

‘jhlack one is :“All death" and " by name IR aFgd. ’

Bandablsh, the Pars: book of genesis, :beautlfully
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Angro Mainyush. It mentions the latter being always
in darkness and ignorant of Ahura Mazda’s eternal
presence in light and of His knowledge of Angro
Mainyush’s presence in the darkness.

This reminds us of our reference to a long life in
darkness talked off in the G4thas and discussed by us
in the previous chapter on the Vedic quotations in the
Githa. There we quoted the Veda to show Agni’s living
in darkness. Is it then possible that the conception

~of Angro Mainyush may have some basis in Agnih’s
residence in darkness, for the Avestan Angro Mainyush
is necessarily a resident of darkness.

Now Rig and Sdma Vedas do help us upon this
point by their Mantra :—
HAT ¥ AT AR (or IRR) ST Targwegheg |
T RF R 1l W0 <IC¥INI B0 To 112N

(Wilson p. 132.)
For herein Agm is addressed as SR or sIf§X and
praise is offered to h;s Manyu (Avestan Mainyu).

Exactly as Rig. IV. 53.1, refers to the Mahad
form of Asura and forms the Vedic base for the

- Avestan Ahura Mazda just so do these Mantras refer .

~ to the Manyu of 3 and form the Vedic basis for the
Avestan Angro Mainyush usually called fiRweg.

i
i
g
£
2
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Is it not strange that Vedic Agnih furnished
Avestans both with their Ahura Mazda and Angir
Mainyu, for Agnih is Rudra Ahura Mahad on the basis
of one part of the Rigveda and Anghir Mainyu on the
basis of another part of the Rigveda and also of the
‘S4ma Veda ?

Bandabish’s God in eternal light and Satan in
 eternal darkmess too are not its own. In the Rig-
veda two famous hymns do talk of Hiranyagarbh z.e.
the germ of all light in the beginning; and Tamsa
garbham Tama i.e. darkness, steeped in uttar dark too
in the beginning.

Since, however, Hiranyagarbh, Aditya, Mahad is
the Agnih stage and since Agnih as stated above does
reside in darkness, therefore, Rigvedic Agnih has prov-
ed .a fruitful source for the origin of the Avestan God
'Ahura Mazda ever in light and the Avestan Satan
-~ Angir Mainyu ever in darkness. ‘

’ XVIII and XIX
The Avesto Vedic parallels arrived at now are,
X 71 as the basis of T #FT, the former
occurring once in Rig 8.84.4. and once in Sdma Ut. 8.6.1.
: and the latter in Vendid4d chapter I full 16 times.

: So much about the Avestan Satan. Now about
5 hzs armies. Besides his lieutenants two classes of
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soldiers may be discussed. : All evils or evil spirits or '
evil beings are termed Daeva in the Avesta. Two

classes of the same are recognised, the Mazinys oneg
and the Varenya omes i.e. the former connected with
the Mazda and the latter with Varenya. About the
latter class we may hold that.

our E...39 in the Giyatri is the brigin of the
conception of ITAFIAT TLIFIY for attacking whom g
Mazda-yasnian i.e. a Parsi promises even during his
early morning prayer termed Hoshbama.

XX.

It is most surprising how our = qaMT of the
Stryopsthdna Mantras of the Sandhyi could give rise
to the Parsi Zeqi—# i.e. ‘O | seed of the (evil) Daeva.’

or ‘O ! thou of the seed of the Daeva.’ Still it isa
stern fact.

We trust these 20 Avesto-Vedic parallels would
suffice for this chapter. In the next cha pter we still
discuss a common G4tho-Avestan parallel which forms

mote or less a quotation and sense parallel with the
Vedas,




CHAPTER VI
' \Thé Parsi Supreme Being and its Vedic Basis.

: . Ahura Mazda is the name of God in the Parsi Scri-
piﬁres Ahura Mazda is repeatedly 1nvoked in the
" Giéthas, through the words Sgl...5&T... .. O Ahura
‘Mazda ! (cf. Usht. Gathé II. 9 and 14 ; Spenta Mainyu
- Gatha IL 2.) These Ahurd and Mazdé in the vocative
 yield the true Avestan forms Ahura and Mazda
‘ respectwely.

Just as 1nstead of Sanskrit &% we do get 'r{?f in
. the Avesta, so too Avestan 1Y is met with in Sanskrit

 as %G In the Rig- V.42.11. we find aﬁrﬁﬁwgw‘m no
meanmg “Serve Deva-Asura through homages

though usuany made to mean “Serve the vital Deva i u
thmugh homages.; Yajuh XXVI 12 reads :—

mﬁm’r ﬁ'-ﬁ%lﬂ ES! g 3. : R
. ,;and means “The omnlscxent Asura of mfalhble frame i
- isa Delty—-aye the Deity ‘midst (all) deities.” The
~ Atharva L10.1. Tuns “WI%’QWKEU feft...” and means .

: ,L,“Thxs Asura reigns supreme over the devas or shmes T
i nghtest amongst the devas.“ :
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, Though Asura was a name of God in the Vedas
as shown above,in the Mantra Brahman I. 6.21,, how-

ever, we come across the word Ahura in the semse
of the Lord to whom the child student is handed over

for safety by his perceptor durmg mmatmn (1 e.

Yagnopavzta ceremony) e

‘The presence, of Assura in the Assyrlan language i
and also as the name of a cxty suggests that Asura‘
. travelled out of India as such. But the presence of |

: Ahura in the said Brahmana and the Avesta proves K

the travels of Asura through the Ahura form as Well
; Thus Asura left India to become Assura in As-
syria and Ahura in Iran. ‘
So much about Ahura. Now about Mazda. oW
98, € and €61 of Sanskrit have their parallels
in the Avestan in SI%, S and JT respectively; or as

~ @4dl in THA. Similarly 7% of Avests as in 96 ¥ R

@58 = ‘approach for ‘my help, O! Mazda' (Vasna
' Ha.LXXII9. =i 1s nothing but #ES, or AEA of the Vedas.
The ¥ of 7% is Sanskrit ¥ asin the three examples.
The ¥ in § and its absence in S, as compared with

_ the opposite thereof in Sanskrit HEY, have sunplyf e

k~"followed the process exhibited in the aﬂﬁﬁ Eibey

_equation Where too the & in ¥ and its absence in Tin

e Sansknt are Just the opposxte of that m the Avestan, i
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Thxs Mahad or Mahat does occur in the Vedas as
~ seenin Rig. X. 55.2 reading :—

| WENAT O€ IR EE Y T 3T T eeereeennenns
“That secret and all-encompassing name through
~ which thou didst create -the past and the future, is
; ;Mahat... '
“Again Rig. V. 11.6 reads :—
A ARREL . ATEAME
meaning “Angiras called thee Mahat, O ! Agnih!”
- Rig. V. 158 uses the epithet A for Agnih without
~ using the epithet Agnih. o

Maharshl Dayanand explalned the plural nature'
of some names of God in the Veda. Thus ®1%: an
ever-plural feminine ‘also means ‘““The Omnipresent
Lord.” On the same basis &% 41: would mean “The
~ Omniscient, All-illuminating Lord.” The word Mahat
' ’~ré‘presénts just this aspect of the Supreme Being in
~ both the Veda and the Avesta. Rig, III. 54‘.*1'7 throws
: nght on this pmnt. It runs . — el
ﬂm Wmmw%mmﬁﬁn,.. ;
V “Your that glorious name is Mahat, O! Wxse '
r}“Ommpresent Deities...” & ,
~ In the whole of the Avests a5% (Sansknt =T€§) has i
; 'become the one name of the Supreme Bemg sometxmes G
further broadened out to # mﬁ
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 Nfrukta XIV. 11, includes the epithets We® and
#E: in the list of real Vedic epithets for the Great
' Subtle Omnipresent One—the Supreme Being designat-
ed “oTAT; WEL” which means “Of the Mahén Atm4”
- Thus Nirukta allows us to take A&, WET, and TEas
‘ proper names of G‘rod for, Nirukta XI1V. 3. reads S i

T AT, TR T e e “Thls Mahén; -
Atmé is the Brahma, the final, the immortal...

XIII L Says — : .
s¥mr wfegma TETIERSHET - & Rararrmfr‘_
ATTRIAMET = — :
i.e. “Now these are called praise-hyperbole; still in
reality they might be merely the correct representa-
tions due to the Greatness of the Divinity”. The Delty
‘here too has a WER fortune.
’ In Nirukta XIV. 1. the Mahén Atma is referred i
to thce and termed Agnih, Srya Indra, Mitra, and‘;f“ :

o ’Varuna etc. on the basis of Veda itself, leaving no

b secondary. o

¢ L Nlrukta VII. 4. and VII. 18. respectxvely as under

N doubt that Mahat, Mahan, and Mahah, are the ongmal - ;
‘names of the Self and Agnih and Sarya etc. are only'

It is objected to sometxmes that Nlrukta XHI
and\ XIV are mere appendices. So we _quote from
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- RTARATRANET O SAT 89T 4 CRETASIS 2aT:
k FeagTher wate il

‘Due to its Mah4n fortune one Deity Atma is
praised in many ways; other deities constitute as if
only organs of the one Self.’

TR AETWIHMEATATT 9gaT RTRET a2,

JATAT AETRART Aol

“This very Agnih—the Mahén Atmi—the One
Atmi—the wise describe in ways multifarious as
Indra—Guru Atma i.e. Maha-Atma.”

It is thus established that Mahad or Mahat is a
Vedic epithet for the Supreme Being, being directly
called a “name” there and also being included by

'Véaska in his list of the real names of the real Supreme
One and also used by him as such in his book at
various places.

- Avesta thus picked up 7.7 from the Veda where
it was in Mahad and Mahat forms.

As shown above simple philological operations
which the language underwent on account of time
and distance caused the evolution of Avestan Ahura
- Mazda out of the Vedic Asura Mahad.

‘Earlier scholars failed to understand this process
- due to the following reasons :
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1. They were absorbed in discussing the pro-
bability of the orign of Mazda out of 'Medha‘s. Some
favoured it while others rejected it. But the attention of
‘both the schools was devoted to it alone, hemnce no

other theory regardmg the ongm of Mazda could be o
7 properly evolved, : : :

2. Varuna, long doubted to be the great Asura -
is not remembered as Asura Mabad or Mahat m the ‘
Veda but only as 98T #g:.

3. Assura Mazas—the Assyrian God also miSIed '
oriental scholars.

The origin of Mazda through Medha did not re-
commend itself to us especially because Asura and
Medha never occur together in the Veda, what to
speak of their together forming the name of the e
Supreme Being there ! '

Knowing Varuna to he the ng Asura we re:ectedk
the same as basis for Ahura Mazda. The use of the
" Vedic Word Index for great Asura i.e, for spots where :

 Mahad and Asura could occur together brought fox th
i the suggestmn made by us above, ‘

The followmg Mantra amongst others serve as

, suggestmn. In fact we belxeve th1s to be the real and :



( 106 )

‘ultimate Rigvedic source of the Avestan epithet for
the Supreme Being :—

e ARgRY 7EE TAE T8 THTE cevecrmnaesnae i

HTo ¥I4313

“We do accept that acceptable Mahad (form) of the
supremely wise Asura—the Savita Devi...”

‘This is the real Vedic basis of the Zorathushtrian
- Supreme Being.

. The above Mantra calls that Savita Deva—an
intunition—propelling Asura, whose acceptable Mahad
{form) is accepted by His devotees.

i This gave a new thought to those who Wwanted
to think on non-Géyatri lines. They took this “Asura

. of acceptable Mahad form” as their Supreme Being
. and gave up Savita Deva, They evolved “Ahtunam

Vairyam” i.e. G (instead of @G for the sake
~ of showing greater honour) 4% i.e. the acceptance of
 Asura as the basis of their Mantra and thus in course
of time sprung up the Avestan Supreme formulae
34T og W etc. Thus the Irano-Aryan religion
.startgd out of the very Indo-Aryan one,

Next,in importance comes Rig. II. 38.4 reading:—
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‘meaning “...Mahat is the name of that Asura who
showers” (d on all as per Rig. V. 12.1. That Asura
is no other than Lord Agnih or Lord Indra himself as
‘per these Mauntras). This Mantra comes from Ya;ura.
XXXIIL. 22 as also Atharva IV. 8.3, :

In all these references this Asura Mahat ls
.. ST ey st qedt il

- “Of universal form, (he) stands above the im-
mortals. e

It is similarly possible to trace the Rigvedic
source of the Assyrian Supreme Being. '

Asstra Mazas is nothing but Vedic 3rgt #eq of
which & got duplicated in the former and ¥ changed
to Gf in the latter. This 9IgT ATHis found most clearly
in Rig. X, X, 2. reading —

Wﬁmﬂﬁﬁﬂ

and meamng “The brave sons of Asura Mahas...

; for even Sayan a—the ngvedxc commentator——translates

it into W& WEw: TG AT mﬁrmmﬂ% m g
W AT ,

; Thls then is the ngvedxc source of the Assynan Py

 Assura Mazas. Usually, however, in ‘Sanskrit the

. final ® is replaced by a visarga.  Such
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G AET...” where due to Sandhi, visarga has further
changed to ®T. This means “O Agnih Lord ! Thou art
Rudra also Asura Mahas” Atharva V. 1l.1. too
 refers to Asura Mahas thus :— ~

Y& wE egUEEIRE..."

“How did you speak to Asura Mahas on this point...”
i  These Mantras of the Rigveda thus leave no doubt
. asto the emergence of the Assyrian Supreme Being
Assura Mazas from Vedic sources.

: In Rxgveda, as in Sanskrit even to day the words
; Mahad, Mahat, Mahah, and Mahan are synonyms.
Therefore, although Asura Mahad or Mahat gave rise
- to Avestan Ahura Mazda and Asura Mahas to Assyrian
Asstira Mazas, still in their further development the
v'qdaughter ‘religions did not press this subtle original
difference too rigidly, and allowed both Mahad,

o their evo]utlon thhout any reserve. Es peclally is thls :
 thecase with the Parsi religion. '

Asura of Mahat name in Rig. III, 38 4, 1n Sayana s :
;eplmon Prajapatlh is, the Asura Mahas in ng. X. X. 2, S

 wmCWE: is met with in Rig. IT. 1.6. reading “ewed &

~ (Mahat, Mahan) and Mahah epithets of Asura to effect

| To recapltu]ate the Lord Savzta is called Asura»
"f~0f Mahad form in Rxg 1IV. 53.1,, Indrais termed thefﬂ; S
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~ Agnih is Asurah Mahah in Rig. IL 1.6., while Asura
- Mahas does figure in Atharva V. 1L.1. as well.

So much about direct references to the Supreme
~ Being Asura Mahad or Mahas in Veda. There area
number of indirect references too into which we ﬁeed;, ;

not enter here (cf. Rig. I1. 23.2. Ya;uh XIII 44, and*
Sama. Ut. XII, 12.2.). g g

Now we can pass on to the Vedic basm for other

names of the Parsi Supreme Being found in the Avesta.

¢. =99 or B Il
The twelfth name in the second list of names of the
Supreme Being given in Hormezda Vasht is 344,
The Cé4thic source for this is visible in 4T 5.19.

reading F 94T igUR for when reduced by the law of

Gaéathic lengthening of final vowels quoted ab‘ove, this
o947 is reduced to the real 9199 of the Vasht, a
When even in Yasht and Gétha md and wi¥a1 do

occur, will it then be assumxng too much if we take‘ ‘ :

it to be orlglnally Vedic &r& which dropped ' its !‘7'
“acquired an ¥ in place of the same and slightly accen- :

 tuated its ¥ into a 7 which changes are far insignificant
- when compared to the derivation of 31 from %7 where

all four letters differ but which échblafs ‘have been
admxttmg ever smca Bartholomew ﬁrst enunczated g

s : 'the same.
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‘We have another argument too, for this assump-

- tion. Agnih was stated to be Rudra Asura Mahah on

the basis of Rig. I1. 1.6. Now Rudra has a beneﬁc’ient
frame as per Yajuh, XVIL.2. reading ‘ar ¥ & R e,
He is named Beneficient in Yajuh. XVI. 13 and ad- :
dressed as Rudra in XVI. 15. the former ‘reading..

ssssen

) ﬁﬁr : G 99 d.e. “be of good mind i.e. noble disposi-

tion towards us (and also) Shiva”,

 Thus Géthic % 947 9IEUR “Where is Asura the

~ Shiva” becomes quite a legitimate summary based
~upon Veda Mantras. The meaning of 99 now will

‘be “the Beneficient One” which again is not farther

- off from ‘pure’ in Spiegel, ‘holy’ in Darmesteter,

‘righteous’ in Chatterjee or ‘righteous’ or ‘sincere’ in

; : Haug, GHIT in Neryosangh, than any of these inter-
e pretatlons is from all the others.

, In addluon, ours has a Vedic back to support it

‘ ,and is also phlloIoglca] y much nearer. :

 The ]3th name in this second hst is merely the

f superlatl‘Ve form of ?War = R4 and is eagin = REmw,
; ‘Ya]ur. XVI. 51. forms a most beautiful Vedic base :
~ for both #9T and W‘ﬁm for it requests the Lord

i fShlvatam Shlva to be of nobIe dlsposmon towards
i us. ;
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. g = W& or g ||
Gétha 2. 11, 7. reads :—
AT, AT L AR T
Neryosangh translates this as under :—
. TR, . i arar o | (84 g =) 0

‘ Thus Neryosangh takes &l the name of Lord
Mazda in the sense of Sanskrit T i.e. Donor (of all),

Let us first establish its Vedic base here.
Rig. 11. 33.12 reads :—

Siyana translates the same as under :—

RGN TR K. @,

“O Rudra ! You, the Donor (of much wealth)” In
reality the meaning would be here too “The Donor of
all” as in Avests, for YR and f=@ (Avestan #iv@) are
almost synonyms in Sanskrit.

It is interesting to note here that here too the
Avestan 1T is a name borrowed from a name of ¥
just as the previous 399 was.

In the Veda, however, (see Rig. IV. 31.7 and VIIL
46.2.) Indra (previously called the Great Asura) is
" called ZTaT (the epithet here too used being FWEW) of
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; wédlth, ‘desirable objects, and of all also (being merely

@) -
Rig. I. 22.8, terms Lord Savita as Donor é.e. T[T

while ITI. 13.3. addressed Lord Agnih similarly.

Thus Gathic IM@RA is merely Rigvedic IME.
Neryosangh and therefore tradition was here quite
correct and, therefore, cent per cent Vedic in inter-
pretation.

We fail to understand why European scholars
beginning with Spiegel and ending in our Indian
savants, Chatterjee and Billimoria did directly go
against both traditional s.e. Parsi and philological i.e.
Vedic canons of interpretation. Speigel rendered

- ZWTGL into Creator, so Haug and Chatterjee too

did the same. Darmesteter in his translation of
Ormazd Yasht in his Avesta also followed this very

procedure.

In Ormezd Vashta, however, this name 7 is
the second in the second list. Here Neryosangh gives
a little license to all by rendering this 14T into AT in
Sanskrit but e ¥i: 91§ 7837 in brackets for though
Neryosangh may have meant I give these creations”
but o€ F @Y “I also sustain or protect” can and
probably did to scholars suggest the idea. “I create
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But in Sanskrit the creator is ¥R, Therefore,
to furnish all the above scholars too with a Vedic basis

we must refer to Rig. X. 190.3. which reads i
FATTEAG! WA 49T TR e

“The same Creator d1d create the sun and the

moon as before,

Rig. X. 184.1..."arar 1 T91g & “May the Creator
create a foetus in your (womb) " too can form a direct
Vedic basis like the above for the conception of Avestan
&M = Vedic 9T (Creator).

Thus although &I and TR, of Avests are really
AT and TR of Veda, Avesta and Neryosangh, still
even if they were the T and ¥R of Sanskrit as
thought by modern scholars, these too have Leen
furnished with a Vedic base here as the ITaT and gTaTGL

Whatever view be thus taken of their origin both
Avestan ZTaT and ITARY are essentially Vedic.

It is important to note that the three lists of
God’s names in the Hormezda Yasht have IR, T
and T respectively. Therefore, it is essential to refer
to Rig. X. 18.6 (T@Mawrraf¥ #7939) and X. 167.3 (4ra:,
f91a:) as forming the direct Vedic base of 181 and T4,
Meaning of course remains unchanged.
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3 =g = % (or @ Ul

G4tha 1. IV. 9 reads —

o+ 3T TR AST ASTET AELM..

“Thou are Khratush, Spirit, O Ahura Mazdal’ and
Gatha 1.V. 4 reads —

.. a8%en dmEE AuRER | AN SElEl WSy
FEIIR AYTSLAT I

“Who arrest Vohumana, destroy Ashé as also
Ahura Mazda—the Khratush” i.e. who violate the
good mind and peace evolved by Ahura Mazda—the
All-wisdom.”

Khratush is the sixth name in the first list of names
of God given in the Hormezda Yasht.

In the Veda it is &d: Thus in Rig. 1. 91.5 Soma is
addressed as

& STy gorfied ST Il | & R 9t wg:

“Thou O Soma ! art the true lord, the king, the
destroyer of Vrittra, thou the bepeficient Kratuh.'
@I has thus a Vedic base in #g:

¥. E@'ﬂ'ﬁh = wgdE N

Khratumado is the seventh name in that list. Its

 Vedic basis is noticed in Rig. 1. 62.12 where Indra has

been addressed as :—
... AT a1fy Fgal €.
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‘O Indra | Thou art Dyumsin and Kratumén’ i.e.
both physically and mentally brightest.

In Rig. IX. 90.6 we find Lord Indra addressed as
Kratumsn. Thus God was already % in the Veda
long before Avestid termed it @gWRl for Sanskrit

=17+ is usually replaced by ™Y on its passage into
Avestan (cf. By = fzwh.)

Y. gq@a = &t |

The third name in the second list is 4741, which is
'Sanskrit IET = a saviour, a protector and so on. But
Darmesteter renders it into ‘Maintainer’ and Spiegel into
‘Nourisher' whereas Neryosangh has Ttefi@r. ‘There
is not much difference, therefore, between tke Avestan
and the Sanskrit sense of the word. In Rig.I.31.12.
Agnih has been addressed as & W SF<...FW@T A&
g9g T9TE...” which means “O Agnih ! Thou art the
protector, nourisher, and maintainer of our offspring
and our kine for our continuity”

This Vedic Mantra thus forms the basis of 31T, one
of the Avestan names of God in the second list. In
place of this in the third list, the name that we find is
AT 1.e. Sanskrit A1d:, there a mere vocative in place of
F1ar nominative but in Avesti counted as a separate
name., Similarly ¥ discussed before is in Avesta

e omnace um .
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counted as a name separate from &TAT though in
Sanskrit the difference between the two was only that
between vocative and nominative forms. In the case ,
of TWIR counted as a third name separate from T
~and @ We have a vocative in Sandhi form counted

separate from ET: _vocauve in a non-Sandhi form.

- This compels us to believe the Avestan language
to have mainly evolved out of Sanskrit due to the

k ‘re]az‘:ing of the strictness of its grammatical rules.
~ Still there is no harm in establishing a separate
fVedlc ‘base for the form =I: . too, in Rig. 1.1129. 10
* addressing Indra asarﬁ (O Protector, Saviour.......)

i fnr m the previous Mantra that Lord has been re-

,im"ms cmly phonetlcally modified due to lapse of tzme G

) Iran.

: quested to protect us from far as well as near

'l‘hus both UT&T and ATT are in reahty pure Vedxc

, :'V_and on account of dlstance between the Pun;ab and o

'Q"ﬂ'g tﬂgll

This is the very first name in the Second list of : ,k
Go’d’s names in the Hormezda Yasht. In Rig. VL 15.8. "
~ Agnih is termed not only g but also ﬁmﬁf g,
i g"iur{ and ﬂ’qﬂ’ ie Agmh ‘the . Keeper, the Lord of
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¥

i subgects, the Ommpresent, the Adorable (ht. fit for
being praised) and the Immortal. Both mortals and
divines sit close to him through homage. In Mantra
11 Agnih protects, completes and satisfies (its devo-
tees). God is thus Péyuh in Veda and Piyuin Avesta
i.e. Keeper, protector etc.

The exact Vedic base, however, is in Rig. 1. 31.13
reading ‘@9 3597 UTg:...." “Thou O Agnih! art Pdyuh”
Such Mantras using the exact Avestan form, form the
real Vedic base of the Avestan 9ig. Rig.I. 89.5. is
even more important for, there the Lord Omni-Deities
i.e. God Vishwe-Devah is named Wg:, ¥ (Ruling
Lord) g (the Nourishing Lord) and called the Lord
Protector of mobile and immobile creation. :

W, g = q@Et i)

In the third list, however, we get T in place of
9Tg. This is Sanskrit T of which the ¥ has dropped
or 9Tq: of which the Visarga has dropped. It is, how-
ever, immaterial for both are two forms of the same
base, one nominative and the other vocatwe Indra
is. termed as P4ts and Vnttraha both in ng. VIII. 2 2{3
which thus forms the most beautlful basxs of the
‘above Avestan name of the Lord.




(118 )
 Darmesteter’s ‘Keeper’ fits here nicely for the
" Lord is the destroyer of the dark and ignorant Vrittra
 and is also the ‘Keeper’ or ‘Guardian’ of all. Rig. IL
- 90.3. calls Him our Shiva-friend and requests Him
to become THTi.e. ‘Keeper’ of our men ie human
population. ' ‘

Rig. VI. 23.3 too requests Him to beceme the

- ‘pad.

 Rig. VIIL 93.33. calls Him Vrittrahan and Pté
.e. protector ot keeper of these Somas. ‘

= " Thus Avestan U has a Rigvedic base in T@l
o ioecumng in the above Mantras especlal}y in Rxg. VIIL.
; 2 26 ‘
‘ . 59 = S} or ¥q_
~ The 29th name in the third list is &9 which scholars " :
take as Sanskrit % on the basis of ¥ = 7t (mortal
i.e, man) equatxon. If this were so Rig. IV. 405
; would form ]ust the right Vedxc basis for the same,
‘as here Sfrya is given a number of beautxful names

o of Hanaah and last of all ie, the ﬁnest given to it there
- attheend of the Mantra 1s ‘%‘ﬂﬂ; ‘evidently on the basis
~ of which Nirukta has included this epithet in its list

of the Snpteme Great Self’s names in xts Adhyaya

x:tv, 1.
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In our opinion, however, 394 is holiness, righteous-
ness, purity, and the first order these are given asthe
meanings of 99 by scholars and prove it to be derived
from Vedic T through all the philological - processes
discussed above and concerned in the evolution of
w7 from Vedic &7 except that there ¥ had dropped

“and here E'has been lost. If thus conceived Rig. I
90.9 will form the Vedic base of 3 for it requests
Mitttai, Varuna, Aryamé Indra, Brihaspatih  and

Vishnu i.e. all of them to become T4 .. the Ultimate
Peace for us.

Although people often translate I into ‘peaceful’
but originally and essentially it is ‘peace’ first and all
else only next. Therefore, when the words in the
above Mantra are clearly 1 9t ¥ag, the same in reality
do mean :— '

“May... the Peace embodied for us”- %

Embodied Peace is the ultimate Divinity in the

" Vedic literature and if Avestan 39 as a name of God

be supposed to have evolved out of the same rather
than %, it would be far nearer the truth.

3L and B3 are the final stages in conception of

‘the Lord even according to the Mandukuyopnishad

 which ‘being only a dissertation upon Lord Om,

can be safely termed the nectar or crystal essence in
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the whole Vedic literature, - No wonder then if the

Aryan Vedist Zarathushtra, the prophet of 1ran or some
able disciple of his, did include 3% and %99 in the lists
of God’s names met with in the Hormezda Vasht.

& =9 sk U

Wﬁ’f%‘ﬁr is the only full name common to both ;
God and an arehangel in the Avesta which is also
mcluded in the hsts m Hormezda Vasht where it accurs

' as. the fourth in the very first list. 9 has been dealt

- with just now. af¥%7is simply Vedic qf¥s. Darmesteter
calls it ‘perfect’; Spiegel has ‘best,’ Neryosangh has

‘mﬁm(ﬁvaﬁﬁmm)

 'This name of God or archangel thus means

Ulumate Eternal Finest Peace, Good, Purity, Holiness’
- ete, for surely at that stage Peace, Purity, Truth and
Good, are all one.;

: So Iong as God is concelved asan embodiment cf

~all these, He is Wﬁfzﬁ T or TH_ T, when :

this peace or purxty is a mediom ‘connecting Good and

~ man then the name becomes one for the archangle, and :

o lastly when these tepresent the dmne gift of peace o
or. purity obi‘zuned by man from God theu it becom&s :
: th& quahty Peace and punty of which we usually talk
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~ Even scholars like. Mills had to admit that
Avestan archangels now appear divine attributes, then

human qualifiations and again as the gifts obtained
by man from God.

10. Other divine epxthets.

~ Space considerations, do nct allow us to furnish
every one of the remaining names of God given in
the Yashtian hsts w1th a Vedic basis. We have,
therefore, to content ourselves by giving Sanskrit /
equivalents of some of the remaining 54 names since
out of total 72, 18 have already been furnished with
Vedic bases above. Khshathryais Sanskrit §f; T¥g4l
W is a superlative thereof i.e. GFEAH, T-TIA is ¥
g and IH-GUHIAIRTAT the superlative thereof ie. %9
AT 5 similarly SIRR-EIAIR and FAHR-EIHERTAR are
A-g9 and TN-GAIN  respectively. U 1§ WIT-AW
sty is frea@g: (of. Vajuh. 11 3) 98 9L % (or %)
1 (All good things created by Mazda, the off-spring
of the holy principle—Darmesteter.) Correctly, as a
name of God, it should mean “the All-pervading,
Great-Supporting, Embodiment (lit. picture) of
peace”. Kanga too has blundered like Darmesteter.
fafias and FaRaami are fafr: and SRET respectively,
TIA-ACWY is HAEA:; TUREH is st the plural epithet
of honour instead of the singular 9% (cf. Rig. VI. 50.7
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also II. 83.4 and Atharva V. 29,1.). TERESIRAA is the
superlative made from the same plural form instead of
fugsaw resulting from the singular and occurring in
Rig, 1L 83.4. ¥ is T the very root kept as & name
and not yet turned into T8I or AW occurring in the
Veda, the former along with % in Rig. IX. 66.24. which
probably suggested ¥ gf&xd by replacement of one
noble word 389 by another beautiful one i.e. IMWE, if
scholats follbwing %J = 9 equation be true.

The Mantra refers to destruction of dark igno-
rance and emanation of bright light through the Pure
‘Great Truth, Avestan God and Satan are stated in
Bundabish to be in bright light and dark ignorance
respectively.

SEATAT is T as in Atharva VL 82.3and VIIIL 8.21.
AT and OMHETH are 9Al and NWYGH respectively.
€55% and TAETEW are WU and ®UiEH: (In actual
Sanskrit it is @vETH:). TeE-ARd, YISTAEA, RORAH
and FLER-TTW are TEIA, G-I and their superlatives
respectively. &I is Vedic ¥ as used in %7 2oRelc.
el is W

oy : i
 'Thus have almost all names been furnished with
Sanskrit shades. One or two important ones may be
now taken up in detail.
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7EgE WAIRFAR is #7°: frawil.  Chatterjee’s % as
‘the origin of ¥+ though philologically nearer is yet
‘traditionally farther. f@9T #vg: was present in Atharva
VI, 116.3. and #%: was already called @@ in Rig.
- VIII. 96.10 while Rig, X. 83.2 and X. 84.4 call Manyu
‘the one object whom all human subjects praise which
all amply justify the author of the Vashtian lists in
calling the Lord #&g® WwikadrR for ample Vedic
bases were already present to justify its evolution.
This Mainyush = Manyu problem had proved an
irremovable obstacle for Darmesteter, just as Mazdan-
Medhi had proved for Haug and Mills, But
these melted into an airy nothing in our hands
and thus both Avestan God and Satan became clear
to us.
Mahén gives Mahtah which in Sandhi form will

give Mahto, In Avestd this according to phonetic

. laws, should become ¥STrEl.  The Parsis while retain-
~ ing the correct vocative AFK (78q) and correct genitive
#ae (7E) forms have also assumed the latter as a
nominative form and then deduced the base HST and
used it as an 3T ehding masculine for their declension

‘purposes.

'Thus Vechc ~‘li'&concealed itself in due course in
the Avestan scripture and scholars mnaturally - could
' not guess the real Vedic base thereof. :
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In Sankhya aphorisms the Mahat represents the
phase of universal knowledge during the processes of
creation. In Vedss as well S</T meaning ‘Super-con-
scious one' is a favourite epithet of Deity’s the name
when termed Asura Mahas or Mahat. Thus according
to Indian scriptures too Mahat-is the Great Knower
' stage as in Avesta where #S% is WETTTHL

Rig. V. 42,11 requires us to serve Rudra Wlth ;
homages. He is Deva-Asura there, In Avesta, Ahura
is the Lord. In Vedas 37 usually serves that function
but Rudra is both.

Asura usually means the Self-Existant one and
so too does Ahura. But according to Pt. Khem
Karan Das Trivedi it can also mean the Life-giving.
one. Pérsis can also interpret Ahura accordingly with
advantage.

From ~/9¥ = to throw, Asura can mean “The
dispellor of all evils”. ILet our Parsi friends too
derive the benefit of this sense as well.

As a Mainyu = ##: the Lord is Spenta Main){u
and Spenishta ‘Mainyu in the Avesta, nay even in the
Gétha. The beneficient s_pi'r'it,f the .most’_ beneficient
 spirit is the sense of these R #7g forms. | ‘
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In reality when Ahﬁra Mazda the ',embo’diment,/f
of life and knowledge does enter upon his creative
feat, he first becomes Spenti or ‘Speynishta Mainyﬁish :
Then evolves Vohumuna followed by Asha Vahishta

- and Khshattra Vairya. ' ' ‘




CHAPTER ViIL.

" The Semi-Supreme Being and "Archangels in the
Avesta and their Vedic Source. - |

A. Spenta Mainyu.

The Supreme Being'has been discussed before.
Next to him are the two 'Mainyus —the
 Invisible Ones, which can be further divided
into the good one and the evil one. The evil one is
: Satan. That good onme is next to God but quite
apart from the Archangels, and may be called as being
,ébove ,theni. We prefer to call him the semi-supreme
: ‘being. Hes the Spenta Mainyu. Heis so important
. in Avesta that a whole Gétha of Zarathushtra isin
‘ ;hxs‘j name, just as the first Gétha isin God’s own

‘blessed name. It is a pity that the Pérsis have failed

(and so also the Europeans ‘and Indlans)to reahse'

 the full 1mportance of thxs ‘semi-supreme bemg and

'the Prophets holy psalm in his honour. Heis the {
& one central knot of good round which the whole uni-

verse is restmg. At times in the Gatha He 1s the,ﬁ

Lord Ahura Mazda hlmself as qucted in the very A

',begmmng of the last chapter H at another occasmn he
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; is a gift, a boon, for Whlch the prophet is hxmself; ‘
asking the Lord. Thus Gétha 3.16. reads :— ‘

mwﬁﬁwm%ﬁmx

‘Send, or give unto, us, that spemta mainyu,O
Ahura Mazda, O Lord Mazda or Omniscient Ahura !’

Here apparently spenta mainyu is a2 boon asked
for from the Lord ; though Neryosangh sees in him,
even here the Lord himself, whereas Spiegel sees in
him an object created by the Lord, while Chatterjee
takes spenta mainyu to be me:ely-Sattva guna—the
bright element in the primaeval material, cause of this
universe. A complete Gathic Yasna Ha out of the
Gatha Spenta Mainyu will explain to us fully what
Spenta Mainyu is and also enumerate the whole
positive constructive aspect of the Parsi religion in a.
nutshell. The first verse reads as under :—

T AERY AERATAT FHEET |
AT JTE WHYTET JAEETAT
STRITE I gSITAT SRCaTar |
AT TIAT SATHE AFAR N2
“The pure white beneficient divine mind as also
the finest human mind connected together through
true peace, do grant for this one as also for us, fullness
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as well as immortality, by (virtue of) noble deeds and

ol words (as also finest thoughts). Ahura Mazda does

o grant ( to us all ) kingdom or rule ( besides ) (tender)

active (true wisdom) delicate wit.
: or

‘May Ahura Mazda, (and the three Archangel

‘ pairs 4. e. Vohumana, Spenta Mainyu and Vahishta

| ;“:' Manangha) and Asha, Harrvata and Ameretata,

| ,ﬁ;v Khshathra and Armaiti, grant us all, (the six divine

blessings) the finest beneficient mind with true peace,

the abundance of everything here as well as immorta-

lity hereafter, the independent sovereignty coupled

with just tender right and wise action ; through noble
deeds, word and mind may they all do so.’

This verse gives us in a nutshell all the main

constructive elements in the religion. These are the
Lord Ahura Mazda ; Spenta Mainyu ; Vohumana (hez_'e
called 3f%%7 ww€E, for it heads the six archangels,
therefore, the superlative form has been used here.),
Asha (Vahishta), Haurvata, Ameretata, Khshathra and
Armaiti besides (noble deeds Shyaothrna.), Hvarshta,
(good words 79%®) Hiakhta, and (good ' thoughts W EE)
Humata. i

Belief in God and the archangels, and the practice
of good thought, good word and good deed, ensuring
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~ the heavens named Humata Hukhta Hvarshta, is a
- general resume of the broad principles of the religion
of Zarathushtra so far as its positive aspect is concer-
ned.
Minor details include the Semi Supreme being,
- 33 Izads or Ritus {.e. angels, performance of numerous
' ceremonies, reading of scriptures five times a day and
so on. |
Béfore taking up one by one the main headings
counted therein let us here first praise the Semi-
Supreme Being through the remaining five verses of
this Yasna chapter as well. These read as under ;—
st wegsy wifazaar afewi)
Toesar sy Fedsy 7 Wi wE=ER |
STHT 1REA FEAIR T34T SFHIGT TG |
AT Fawd € R ar sw"n AT UM
SIgT AFHSR 9, AT TR |
& ergITE Y TR -ERCAL -0 |
o EIRE AT THT-TX AR |
& $9 A1F TSN ST TR U0
ST ARSI TR FawiR 0
AR TR, AR T4T VISR |
 FHISTEIY AT FEAER FY AT
ST TH TATST IR KTATER vl
QT T A, AT T
 STSAR FRE A e A
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mﬁmmﬁmwmn
T ST AR, ST AR Nl
A TSN W WEESAT R
S AT TR TEIR oA
- o T AATERT S |
: m—ﬁmxwa JIETEAR RN

 Translated they read :— ;
2. Perform noble deeds through the (lit. hands)
arms of Armaiti and attain, to the heaven of this most
: beneﬁciént pure white invisible spirit, through noble

o words uttered via the speech of Vohumana. 7That is
 real consciousness. Mazda is the father of rxghteous

L peace-—-yes He the Superconscious One.

3. Of this invisible spirit art Thou the Bene-‘ ‘
 ficience, Brighttiess or Greatness 0 Mazda i (Yes
Thou) who chiselled out for us ( all ) this enchanting

~ universe with its pleasing fine architecture ; may (that)
: Armam prove bliss-ensuring for (our) res1dence {also

- food and clothing) ; Whereby we may get into commu-
- nion- through Vohumana (Wlth You) (lit. become ‘
commumng ones). : '

4. Away from this Spenta Mamyu will fly 1n3ured i

 the disloyal ones; but not thus the righteous and e

‘ i :peaceful., A poor man is for the holy one even durmg
hxs poverty whlle 1f a wealthy free man he becomes;‘
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veritable non-bliss for the (sinful) disloyal (ones). (‘A
profound destroyer’ according to N eryosangh).

5. That Spent4 Mainyu which is really the ﬁnest
thmg, do Thou O Ahura Mazda ! kmd]y shower upon
~ the truly peaceful ones for the same is their choice.
The disloyal reaps (the frmt) of his actions due to his

evil mind (with which is he continuously) (abxdmg) and‘
to hxs lack of your favour.

6. Ahura Mazda ! do grant that Spents Mamyu,
through the blessed fire, unto the strugglers who
desire to know, for then through the divine approach
of tender active wisdom and righteous peace 3 man
does acquire a lot.

It is clear from the above verses that ’Speﬁta,

Mainyu is a divine aspect for 1ts Spenti is God Himself

~onaccount of his having created the universe of an
¥ enchantmg design forus. Iti is also heaven or m
or TRIE (the finest attainable step). It is then Spenishta
Mainyu. Itis attalnable only through noble. deeds
performed tenderly wzsely and actively, and through
‘blessed words uttered by a tongue ha.vmg a noble
_blessed mind at its back, ‘both  done thh the

- understanding that God regards rlghteous peace Hls, L
~ own daughter‘ That Spenta Mainyuis further thecholce i
of the holy ones and therefore, God grants the same
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to them alone. When during a Yasna ;’.q. Yajna the
holy fire is kindled and when both Armaiti and Asha

i, peace and activism (Chatterjee) acquire divine ‘
contiguity due to tenderness and righteousness, then
‘through that fire of Havan i.e. Yajyagni or Vaspna—

Athra His own son, does God, grant Speutd Mainyu—
his boon to the struggling devotees who thus acquire
all that they desire.

Besides all this Spenta-Mainyu is an injuring

‘element too but for the evil ones only and never for
" the righteous.

_ Such Spentd Mainyu conception was no doubt
acquired  from our famous Shiva-Sankalap Man
Mantras where the Shiva-Man is surely God and
human mind both for the encompassor of past, present
and future, the immortal, the farthest mover even in
sleep and wakefulness and the one light of all light
can not be merely the human mind.  The conscious-
ness of all creation is surely not threaded into the
human mind. God is the Shiva-Mana., Of course
human Shiva Mana too does exist. This Shiva Mana

is natui'ally ‘the choicest attainable for all,

We, therefore, feel compelled to add, to what we
stated in the last two chapters, that the Shiva-Sankalpa
Mana Suktas of the Veda did contribute materially to
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the Avestan cbnception of Spenti Mainyu, which
name, however, has been taken from %d, and &
g, fawm, R and #g:.  So much about the‘f,,_;
o Seml-Supreme Bemg v :

We are, therefore, now free to take up the Avestan
six archangels one by one, both their Avestan descnp— 5
tion and name as also their Vedlc basis. i

B. =T Gﬁ'-‘fﬂ Amesha Spenta.

The immortal white beneﬁcxent elements is the
common mname mcludmg the six Zarathushtrxan
Archangels though -sometimes including the Lord
Ahura Mazda too as the seventh.

The Vedic base of this word i 1s furmshed by Rxg. ‘
X. 31.3. That Veda- Mantra reads as under f— :

| PR TG

ammnaﬁraar § ATE aaaaramwz;n no

the meanmg thereof would be the followmg —"

G “Concentrated medltauon has been secured. Un-
i paralleled creative bliss—the charmmg s,cekne—-xs;
“approached by the protective emanations like (pilgrims)
to a pilgrimage. The pleasing force of His creation
 have we Well-acqmred May we ever after keep Well‘ i
i ,aware of these Immortal (protectwe elements) i
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. The Omni-Deities (B=324T1: the deity for this Mantra)
have been here termed SHT: SfAT: STIATIA 4.e. protective
: 'mmurtai elements SIgal: SFT: Whlch have become
WiH9T in the Avesta either from ST =HIT =AW=

process or we may agree with other scholars in their
WI=3¥" equation and beheve SFA: to have evoIved
into ¥(HYT:.

Either way, however, the above 'ngvedxc Mantra

ot rchangeis. o

; jls a great pzty.

;fhis ‘to bnng Ahura Mazda to the fore-front; not
- unlike Agnih, Indra or Savitd in place of which he

' iﬁaﬁ‘a granted by Savité to his devotees P

¥aT which will be simple and direct philological

- will form the Vedic base of the Parsi immortal

i A Avesté, however, does preserve the blessed syllable -

. S in the formsaﬁ"m Wﬁ'{ and asa misprint even
as aﬁﬂz but does'so only as a prepositmn, an mdech« \
nable, or a conjunction etc. ~and never'as the ‘name of

: ?thezr Supreme Being, Seml dzvmes or angels. Thls‘!S’,v o

Or did the Parsi Prophet ‘intentionally abandon

‘ adbpted [ ffom‘am(of st Verethraghna' from
/ Vntfaghna aname of Indra and Haurvatita from

‘ Adxtyah are Vedxc semx»dunnes named after the
'strongest one ;.e., Adztya.' But one of thesa Adltyﬁh,
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is Amsha too. It is possible that the name Amshah
‘m the above Veda- Mantra may ke 1nd1cat1ng Adxtyah
_there and Parsis may have seleeted this in place of
Vedic TRen. In this connection it is important tyok' :
' note that TTET has been offered to ¥ in Vajura. X.53 e
+‘ ~ hehas been counted in Adityés along with ﬁﬁrmﬁm
‘ 3 and FR9 in XXXIV.54. as also referred to in
ard qiviRll, ‘In Vajura, XXXIV.54 the five have a
sixth Daksha as well—the number six being just that
of the Parsi archangels. Atharva XI.6.2. calls, ¥,
9T too, the epithet usually reserved for fRe.
Thus Parsis found ample justification in adopting
Amshéh in place of Aditysh for like, oTf&e, Amsha
too was a fm@m srfce. In Rig. IL14. Lord Agnih
- asstmes Varuna, Mittra, Aryam4 and Amsha forms all-
- of which are Avestan honoufed ones, only Agnih being
replaced as God by Ahura Mazda and as fire by Athra,
. son of God. Rig. I1.27.1. is almost identical with
© Vajul. XXXIV. 54. and hence forms Rigvedic base of o
the sixth of the archangels. ‘Rig. 11121 and
k’V. 42, 5. . refer to Bhaga, Savita (Amsha), or Indra,'k ek
. Vritraghna and others out of which Parsis adopted
- Bhags, Amsha and Verethraghna but not Savzta Indra,' B
else they would not have succeeded in evolvmg mto a
separate tribe of the one great Aryan nation. There-
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fore, they too seem to have abandoned Agnih in favour

of Athra and 3% in favour of IFT AsE. In Rig.

V.86.5. Agnih and Indra are, 3% and in Rig. 106.9. the
" two Ashvins are the 3% Use of singular and plural
forms of &% has already been referred to.

Therefore, the Parsis felt justified in adopting Sixm:
in the W77 form as the name of their semi-divines
since in Vedas this epithet had been used in singular,
dual and plural forms with the same object.

" A word about the Spenta. As Spenta Mainyuy, it is

i merely a%ar;, only here plural in place of singular there.
Of course RrT: and fRaw: too have effected the evolu-
twn of the word as also the sense. :

In Atharva XX. 128.16. the word is used as an
emblem of purity and brightness. In reahty sun’s rays

may have been implied for these too are the devah in
the Vedas.

C. &g wwed (Vohumana).

' Of the six archangels the first one is Vohumana
called Vahishta Manangha too sometimes as in Yasna
XLVILI. quoted and translated in the very beginning
of this chapter. Vohumana is the human noble mind.
Spenishta Manangha is the divine blessed mind. When
the two approach towards each other during commu-
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nion at the prayer times Vohumana becomes af¥za wasdt
~and Spenishta Manangha becomes Spentd Mainyu i.e.

‘Divine mind descends down aibit and the human mind :

elevates itself a hit. Cdm’munion bétWEen ‘,m'an‘ ‘andi
' ;God thus takes place. : v ,
Phxlologma]ly qg mﬁ?{ is Sansknt m good 3
: mmd, or 9gH«g = versatile mind ; but keeping the Vedic
tradition in view as also the Avestan deécription, we
_can say that the Vedic s&m, ‘the Brahmanic W7 st (cf.
Wite go ALo(3N) and the Upnishadic ¥ (3) 7@ (Taitt-
t{ya Upnishad) have given rise to the Avestan concep-
tion of Vohumana for the creator mst as next to Angra
Manyu-Akomana is the destroyer—the good mmd and

the evil mind respecuvely as met wnh mp]anted m -

the human and other creation, Thls AY A is referred

~ toin Atharva XIX.9.4 where human mmd sharpened
X ‘through Brahma is dzscussed Surely this human
’  mind blessed by Brahma is deﬁnitéiy the first step

- towards good both in the Veda and Avesta just as evil- o

: m]unous——-unhappy ‘human mind ‘Akomana, is ‘the
first definite step towards all evil in this world, so far
. as human beings and their dependents are concerned V
Atharva. 1.32.1 reads :— '

amﬁﬁaﬂmmﬁ

meanmg thereby “Attend ye people to thl
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Y

Mahad-Brahm is going to speak.” ‘This furnishes
the right clue to the evolution of God and
the leading archangel inthe Avesta as also the
. Brihmanical literature, Mahad Brahma is here the
Stupreme Being., Avesta picked up Mahad in the Mazda
form and made Him its Supreme Being and relegated
Brahma as Vohumana to the dignity of the leading
" archangel. The Brihmanas picked up Brahma as their
Supreme Being till Gitd and Sénkhya turned Mahad
the first one into the Lordly Mother’s womb and the
second into the first but also the noblest object of
'creation.' This xs the simplest relationship between
the triad of Veda, Avesta and Brahmana, and Gft4 and
Sénkhya; Mazda and Vohumana are as good créators
of all good in the Avestan world as are Brahma and
Mahad in the Vedic and post—Vedic literature.
Let us at least now remember the abole Rig and
Atharvan hymns and follow Mahad Brahma.
D. Khshathra-Vairya -4
Having discussed the first archangel let us now
turn to the second. In his honour too there isa
separate holy Géatha of Zarathushtra termed the Vohu-
khshathra Gatha. Its first verse reads as under :—
qig T TEO, TR, srT-ag i |
SRR TSI, 797 S |
. ST ASKT ARE A ER A0
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‘O Mazda ! shower nipon us that heavenly ( bless-
ing) through noble deeds (which we cherish); in which

~does righteous peace move freely on account of the

 Yasnas of the wise learned ones ; ;. that nob}e mcky "
Khashthra Vaxrya the well-coveted of all.’

The purport of the verse would be that ‘the
' Prophet requests Lord Mazda to bless his holy follow-
ers with noble, acceptable, lucky. an ‘all-desired kingdom
or rule in which on account of the Vasnas of the lear-
ned ones righteous peace may freely abide. May his
followers acquire the same through their virtuous deéds -

and may Mazda shower that heavenly blessing upon
them. ’ e

The last verse reads as under :—
A AR S T AR IR
 AURET ARE T AGRARE AT EEAT i1 |
& IO QTR A TERAT ST awm URRN
‘I approach those friends and honour them through
~ their personal names, (yes those) who are and who
- were, whom Ahura Mazda knows (as also) their true
and holy, supreme and peaceful (falth) in (my) Yasna,y
in me, (and in my heaven t00)." :

The purport of the whole Gatha then seems tc be
that the prophet chenshessuch rule for this followers,
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wherein purity might prevail in Yasnas and noble
 deeds ensurmg heaven might abound, where divine
e devotees may be highly honoured by the pubhc
vame Rule—acceptable luck—-ls then the second ,

A Avestan archangel _
In the Vedas too Khshatra is rule just as Bralima
was knowledge, worshlp, and devotxon ete.

aﬁ{@m %09 AW, can also mean ‘noble luckyk
: 'ymmtary strength‘ if a’iﬁ‘{be taken as Sansknt Eﬁﬁ—- ‘

o ;mto Avestan Vohumana or just as Asura in Bx’é.hmanas'”
‘ »“became Avestan Ahura—the Supreme Being.

Just as Vohumana and Khshathra-Vairya form
- the first pair of Avestan archarigels similarly in the
k'Vedas too did Brahma and Kshatra occur together.
Rig. L 157.2 is one such paasage. ‘Rig. VIII. 85.16 and
17 form another. Atharva 11.15.4 and XV. 10.4 and 3,
~ also Ya;ura. XXXVIII 14 form smtable references for
the proper nnderstandmg, of Brahma and Kshatra both

evolved into the Avestan Khshathfa Vaxrya, exactly :
. asEWof Vedas becoming A AW in Bréhmanas evolved
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as divine qualities as also human achievements as. in
the Avesta. ;

E. Asha Vahishta m aﬁza
TIns is the thxrd archangeI He is supposed to be

‘ 'the most beaunfn] His sister Ashi Vanguhz too is the

-most handsome virgin out of all female archangels or‘
v Angers, or Izads or Amshé Spenté. o '

Although people may trace it to ﬂ"ﬂ gfHE but to us
Shatpaths. 11.4.4.2 with its o7 af&8: seems to be the

real base of this Avestan archangel in the Vedic '

literature. If scholars with S@=317 theory were to be

honoured, the most abundant Vedic %d will form the

Vedic base of the 39 portion. Vedxc UH as suggested
by us elsewhere can form a nearer origin still, especxaﬂy ~

because ¥ H¥YY: occurring in the Vedas will then. form‘ 5

‘a correct base for Bﬁr?ﬂ%ﬁ becatise w}n]e I will

G evolve into marﬁm one of these Maharshls wz]l form :

, t’hat for aﬁ?ﬁ

F. e ﬂlwﬁ Spenta Armam

BIesaed Mother Earth as also tendet actwe wxsdom Fi el

k ‘form the Avestan fourth archangel, R1g X.S‘ 4and 5 :

forms the Vedlc basis of Mother Earth as Avestanf,"
Armaltx and ng V 34 6. aud ng. VIL 34 21 form
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the Vedic base for the tender active wisdom as

Armaltl.
In Gathé Armam is mentmned almost at every

 step and has already been referred to in the very first
verse of the chapter from Spenta Mamyu Gatha
quoted above and also commented upon.

_ G. and H. Haurvatata and Ameretata.
| ge9aT and SRETGET,

These are Vedic @aaTfy and $9a<d respectively the
former being located within Rig. X. 100.1. ‘May &fdar
- grant us AR i.e. abundance of everything, is stated in

,‘Rxg X. 36.14. Rig. VI. 56. 6. asks for gdmf for to- day
as also for tomorrow. 'Thus both the divine and

'?human aspects of this Avestan archangel have been
. ‘«Vfurmshed with a Vedic basis. '

- f'rous other spots. Gé4tha XLVIIL2 and Rig. V. 54.2
‘ ‘hOWever, form beautliul equation.
We have thus ‘sticceeded in furnishing all the

‘ipajor good bemgs in the Avesta with a Vedic basis.
L Let lt be remembered ‘that all of them are

' kGod to man, while thereby these also do constitute
; 'ccnnectmg hnks between man and God and are thus |

eﬂm'ﬁ' oceurs in Rig. IX. 108 3 and at nume-

primarily dzvme quahues, secondarily gifts granted by £
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archangels in the real sense of the word.

Of course none of these i isa bemg in the sense of
a tangxble personality . possessing flesh and biood or
: ;human or semi-human per;onahty. :

Although Yashta, a ‘much later part of the Avesta,
does furnish Ahura Mazda with a Fravashi 6. a
spirit or mdzwdual existence still one can not ascribe
the same to others. )




'CHAPTER VIII

Indian allusxons in Avestan hterature

A Avestan Ratus, days, months and Yashts,

A table will mdlcate, the mutual relatwnshlp; '
amongst all these, best.

1815

D’ay. -

Yasht.

28

1l © @ 9« o TR

Ratu.  Month.
Ahura Mazda ‘Hormezd,I | Dai
Dathd Sentences 1-23 the’lOth
| Voht-mana Horm, 124-33 | 1ith
Asha-Vahishta Ardabahisht, ITL|
Khshathra Vairya | Haft Amesha- 6
b Spend. Praises |
| Spenta-Armaiti other mighty 12
: ~Ratus too II.
Ameretata : 5
’ ,HaurVaté,ta, IV Amardad 3
: _‘Athra — 9

el or Lord

i Note—-Ratu is the lord presiding over the day
. or the month or both while Vashta is the portion
of the Avestan scnpture in praxse of that Ratu, Angel



. four is inexplicable.

 those four using Ram Hvastra,
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Day. Ratu. Yasht. Month.
10 | Apo with Aredv!- v
' Stra Anshita. Ardui-Sfr-Bané 8
11 H‘vare-Khsyhaeta. Khurshéd VI
12 | Mabnha Gad-chithra | Mah. VII
13 | Tishtari Stéra, Tira. | Tishtar VIII 4
14 | Geush Drvésp IX - .
16 | Mithra Mihir X 7
17 | Sraosh Srosh Yasht XI
Hadhokht .-
‘do -do- Srosh XI A e
o 18 | Rashu | Rashu X1I
19 Fravashis : Fravardin XIII 1
20 | Verethraghna Bahiram XIV
21 | R&m Hvéstra Rim XV
- Note.—Geldner’s following two Mss. here against

We have, therefore, followed
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Day. Ratu. Vasht. Month.
22 | Vita Spenta = —_
24 | Daeni Din, XVI ik
25 | Ashf{ Vanuhi Ard. XVII —
26 | Arshtita Ashtad XVIII —
27 | Asmana Hvarvanta — -—
28 { Za or Zima Zamyad XIX —
29 | Méanthra Spenta — —
30 | Anaghra Raochdo - —
81 | Berezata — o
32 | Haoma Hom Yasht XX —
33 | Dahma-Vanuhi.

Aphriti
Vanant Star

| All the 33 Ratus

Vanand XXI

: Sfroza
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To trace back these terms to their Hindu basis,
1. Asura Mahad Daté or Dhata.

(Vasu-mana, Bahu man but in reahty) Brahma
or Brahma Mana.

3. (=X or) TT or Ashva Vasishta. Also Athar
(through Athar) or Atra (from 3rmaT and &f: respecti-
vely). Esha Vasishtha of Brahmins is the nearest,

4. &F and &g =41
5, fav or Rraawt eewty:.
7. ¥HWIE. 6. Tadd:. 9. 9L or FME. 10. SG

of Veda and &l g0 siganfie in 54 of Madhyandin

Vajasneyi’s daily book. 11. ®R—=&@. 12 (FR)n:

drfe 18, R 140 We. 16 Ben 17 HCE, of

xg

O and §CETM, 18, TEET. 19, - TETE of Ramayana.,
20. TA. 21, wwEHA. 22 REew or Rmr am,
24, ®ET: 25. S9T (or ¥=A) g€, 26. Wa+Tw. 27.
ATAET TEWL, 28, SAT. 29, WA R or Reed, or
AT REeEr. 30, swmn w9 31, ERA. 82. I or
rarely E19. 383. W1 e 9 and last T9eT a3,
%®d, and 5.

The next question that has to be discussed here is
'to compare Vashtian material with the Vedic or post-
Vedic one with a view to show how the former evolved
out of the latter. Of course relavent material from
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- other parts of Avesta as well may here and there be
touched upon with advantage. For this purpose
: ‘ty‘pic‘al. common material is offered by the. voluminous :
Haoma and Mihir Vashts, also by Tir, Ashi and Avan
Vashts; Rama, Srosh, Asha too do offer alittle but the
Fravardin offers some .very suggestive names.

B. Indian personalities in the Avesta.

The above XXI Vashts along with Srosh Vasht—
'a'part of Yasna, as also similarly Yasnian Haoma Yasht
form the XXII Vashts, Bighdn Vasht comprising
of chapters XIX, XX and XXI of Yasna is not included
in the number XXII of Vashts. So too is Vasna
Haptaughaiti not a Yasht. ‘These parts are of earlier
origin than the Vashts proper. So too are Vasnian
Haoma and Sraosh Yashts far earlier than the other
Yashts.

Now we discnss the Indo-Iranian stories or myths.
 Opinion will always remain divided upon the historical
versus mythological or allegorical nature of the Avestan
stories. We believe these too can be traced back to
the allegories used in the Vedas to make the subject
interesting. ‘

Leaving these questions aside let us here follow
: the‘stori‘es purely as story-tellers and as none others.
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Let us add here that the track is no doubt much
beaten already, therefore, we would g0 in detail regar-
'dmg our discoveries in the hne ‘and ‘may not much',
dilate over the findings of the prevzous workers on
g the subJect : '
The Star Txra ,

VIII VYasht is Tlshtar, in pralse of the Star

- Tishtari or Tira. Haug on page 279 of his Essays k
compared his feats to those of Vedic Bnhaspatzh ‘and

Vedlc base for this Avestan Ratu.

We have come across just the Vedic Tir i in the
third Sukta of Rigveda Mandal IX. On the basis of .
Avests, Haug remarks in connection with Tir :— ;

" ......When men, then come to aid him by their prayers :
' ......he descends for the second time into the Sedun.
He makes the waters of the sea then ﬂow over its

borders......" Haug, ‘page 201. " i S
.~ This comes very near the ideas expressed ln the o

6th Mantra of the above Rig Sukta which runs :—
“ g RS fared | mﬁ%ﬂgﬁ” 0

k '“Well pralsed by devoted wise men, God enters S

 the waters and curdles them well to make them over—
. ﬂow. ‘ To the donor He also grants jewels,” :

Indra, which exhibits his inability to find the true

“If men invoke him.........He steps into the sea....
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‘  Vedic base is thus furnished for the Avestan Tir’s
- character as described above by Haug on the basis of
Avesta. ‘The Mantra in its ending part furnishes
, ‘a further base for Haug's enmlar statement regarding i
' Tir and reading i— : s :

! “He is called the giver of Wealth.” (Haa'g page
1200 , ‘

: Regardiﬁg the quickness of Tir's ﬁash and

- movement in the sky Haug uses the words :— '

k “As swift as the river......which has the swxftness

' ;of an arrow, and is the swiftest of alI...... ; ,

“ I Spiegel and Bleeck on page 47 of the 3td volume

of their Avestd state:— :

“The Star Tistrya......who - ghdes so softly to the

sea.....‘hke an arrow, who is a ternble phant arrow,

‘yka very phant arrow......”

’ These ideas can be traced back to the mterpreta-

' ‘1:1011 of the very next two Mantras of the above Rigvedic
b Sukta current about the tlme the Parsz scnpture was -
‘ composed .

I chic f%m’l% Rt ity T ...l
\ mﬁamﬁnmﬁanf.ncn."
;. ‘ “This Tira speedxly runs through the sky, (surpa-
‘ yssmg) the heavenly bodies, slanting and quick as an
~arrow or a (river) stream.....Untouched by any
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heavenly spheres, thls Tn'—--the slanting one (Mercury
#T¥) does move finely into the sky........." ,

i%nﬁmﬂfﬁmr%rﬁalmﬁaﬁsﬁmn
; W %Rme%u e
“The showermg Tir, 1llum1nat1ng all dark (ones),

k shmes bright as if Agnih itself ; it is fit for being
praised as also for being offered homages to.’ :

“This Rig Vedic mantra forms the real Vedic bésé :

~ for the Avestan conception of the star Tir which is m
fact a mere dissertational commentary upon the same ;
for in Avesta ‘We’ repeatedly ‘praise’ Star Tish-
trya, ‘the shining’, the brilliant, ‘majestic’, ‘on whom
the waters think’; the pond waters the running waters
the spring waters, the waters of streams, the hail and
rain waters. [cf. Atharva. 1.6.4. describing waters of
various types e.g. hail, and rain waters (ﬂﬁaﬁ) pond
waters (@fafar:, @WW‘IGT ) spring waters (y==a:)
‘waters of streams (JeT:,) 31T'7N] “When w:.ll sztrya s
arise to us 7 When the source...the concourse of the

flowing waters " “To the fair places, and spots, and

~ pastures, runmng down to the buds of the trees (so

that) they grow with strength.” ‘For ‘his brightness,

. for his majesty, will I praxse him, the Star Tishtrya,

~ with aundible - pralse......wzth oﬁ'ermgs,. - With Man- i
= thra,......thh word and deed, with oﬁ'ermg, with......
~ speech'...... szhtrya .....the dxstnbutor of Water ensse :
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'Praise thou the distributor of the field, the Star
Tishtrya, with offering.’

Avesta thus connected the beautiful story of the
Star Tir on the basis of the current conception of Tir
: ‘acéording to the then accepted interpretation of the
Vedas where it has been termed as the cause of rain
(7a1), bright as fire itself (wfin: @firem), illuminator of
‘alldark (awita 2=07:) and fit to be praised (F2=1:) and
offered homage to (F7%4:).

 To give a finishing touch to the Vedic base of the
Avestan Tir legend let us quote Rig. X.92.5. reading :—
seR" afET afa ReERal adaEt R ... . !

| : "Streams'ﬂow (on account of the stimulus given to
- them) by the swift cause of lament to His enemies ;
that Tir (constellation) holds the great Armati.’

Avestans from here took up the idea of ‘the Stars.
which contain......the seed of the earth’, with Tir as
their head, ‘the distributor of water.'

This Tir's holding earth as per Rig. X.92.5. when
studied with the above-quoted Rig. II1.27.13 calling
Tir 97 i.e. an ox ( though really shower or as taken
above) becomes responsible for the Avestan Tir assu-
ming the shape of an ox in Vendidad XIX.37. who in
that superior position, must be supplied by imagina-
‘tion With nothing less than golden horns provided to
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him by the Vendidad. Since ‘golden horned’ epithet
had already been used in Rig. 1.163.9.

The correct translation of Zaranyao-sravahé,
rendered into ‘of a golden horned’ by scholars on the
basis of Pahlavi would, however, be ‘of the one of
glorious and bright fame’; for its Sanskrit base is
fEvasa® whose meaning on Sanskrit lines would be
the one suggested by us.

Mythologically speaking this #19: has been here
used in place of %IF because S=3: 3AT: ‘the horse’ had
become so famous due to its advertisement through
Gita and also because in Rigveda. 1.16.3.9. too Rvass
had been used in connection with the Ashva misunder-
stood to be horse.

In India the above two Mantras furnished the
Puranic school of thought with the ox upon whose
horn the earth is supported.

To bring out the central scientific fact behind this
Tir legend we would simply state that the whole
allegory has been woven round the natural phenomena,
the advent of rains closely following upon the rise of
the star Mercury in the Old World, and of the
submergence of huge tracts of land under water as a
result of the over-looding of the rivers during the

season.







ADDENDA AND CORRIGENDA.’

Page Line For

6

8

9
12
12
15
23
24
25
35
35
35
35
35
38
39
39
39
40
41

42

3
9
19
9
20
22
10

) 4

19
21
20
20
21
21

16

6
19
19
17

2

2

the line
RIS SR
seperate
neutor
mode
SLETHTEET
doubtfu
a%'i’ .
Sroosh
SR
HASEET
T
g
g
TEFAAT
HISEET
THTH
gIEY
wEL
mannuscript
ST

Read
this line
RIESIERY
separate
neuter
mood ?
SEETEST)
doubtful

“w

U
Sraosh
EEE
qAqS® A7
NEIEY
eery

~

o FqERH

TEHHAT
HAEET
EREIE:
giEda
TN

manuscript
BT




Page Line For

43
43
44
45
45
46
47
47
48
49
51
53
54
57
57
57
58
59
80
81
B2

62
62

64

17
23

Q0 W B e

21

@

138

18

10
10

24

13
14

40

I
alteratations
sy

FSEIEAT
FeRH,
freqeuntative

TTH
&‘a‘]‘ﬂ:

iy
repeated by
For {

&

&
fazaled

word

ii

Read

gmatag
alterations
wieq

AETFEAT
qLEH
frequentative

qUEH,

~

JIRH

FuEH,

Y
repeatedly
Tor~q
ey

v

(EETERTE
words

Omit ‘Several times in the Gé4tha but’

repliete

replete

Omit the first new para.

SHAEAT
A
beneficient

q,

SHAEAT

ST¥:

beneficent.

q



64
64
64
68
68
69

70
72
73
74
74
74
74

76
76
77
78
78
78
78
79
80
80
80

g

17
21
24
12
13

8

13
9
12
3
9
13
13
16
17
7
6
7
17
22
13

4

13
15

( i )

Page Line For

frareiteg
&
qEY
S
TR
gEal
Mahad
gar
aagET
Gathic
q

q

o

STerar
Though
Rrarew
R
TR
‘life with darkness’
Devas
Deva
Devas
Khordeb
qATR g

* Amosha

Read
[EEIET ST
S

w

qHYSY

qagET
TR

LIRS

L3l

Mahah
g4t 2

GEECY
Githa
a

GH

T

SILGH

Thou
fareeia:
faeEr
‘darkness’
Daevas
Daeva

Daevas
Khordeh
TRy
Am®3shg
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Page Line For
80 17 one
80 17 many
80 18  Avesta-
81 6 &
82 5 have
83 8 form.
83 10 equation.
88 15 aWIg
83 15 =
83 17 &
84 11 Nemo
84 16 XIII
85 6 ISTHEX
85 17  SHIT ...
86 7 Varuna and
87 1 &H or w77 #EITY
87 10 scripture
87 15 &
89 5  only
89 5 Aryama too
89 19 ¥o
90 15,19 +#'g
91 13  singular
92 9  within

Read
One
Many
Avesto-
7<-

has
form

equation

Ee el
Ay

~

&<

N®3mo
XVIII
ISR
qafa: ... ..

Varuna are

i

T or IHE-¥ WELF

scriptures
&g

was only
Aryamatu.
¥

LELY
plural
with in

R - =



( v

Page Line For Read
92 10  Mithara Mithra
92 11 Homa Haoma
o2 12 TE—WEL T —aTT,
92 13  eye eves
92 13  vermin, vermin.
92 14 XXIII XXI1I
92 18 Gods gods
93 22 @ Y
94 11 Read XV. in the beginning of the line.
96 15  UTSEHEH R TIST-HEAI R
96 99  —life.” Surely —life” surely
96 23 I Ces
96 94  Bundabish Bundahish
97 15 s SX1
98 3 Mahad Mahah
98 7  Bundabish’s Bundahish’s
98 10-11  Tamsigarbham Tamségurham
98 11 uttar utter
99 3 Mazinya Mazanya
99 18 still shall
99 Omit the last line
100 14 XXVI XXVII
101 16 Fwr S
102 25 W TR AT
103 4 A WU ST qEA: e




( vi)

Page Line For

104
104
105
106
106
106
106
110

111

111
112
112
113
114
114

115

116
116
120

121
122
122

S 122

122

122

1
17
22

3
20
22
23
17
12
15

21
21

S
q.
serve

SIECIER]

Good
TEHAT } THT R

- frmaR

=T
Bundabish

~

FAgEEw

B coc

I,

Read

-

S
ST
serves

God

TIAAT R FAT 2
[ELERLE

EECE
Bundahish

 glagEEn

~




Page Line For Read

127 18 cxefigarET SHTRTAT

128 21  Shyaothrna Shyaothna

128 22  Haikhta Hukhta

129 23 @@ & 2

130 5  wugEEdrr STEATHT (AT
136 8 108.8. X. 106.9.

1387 9 =T T

138 For lines 10 and 11 read ‘into the Lordly

Mother's womb and in the Sankhya only
into the noblest object of.’
138 26 Sk
139 24  this his
140 16  Asura in Brahmanas Asura of Vedas be-
coming Ahura in Brahmanas.

141 7 Angers...Amshd Angels...Ameshé

141 13 T _;H

141 17 =y qf§e Y, qfHy

141 17,18 form that for into.

141 23 34 9 43

144 10 III) 1112

145 9  Yasht XI VYasht

145 10 Hadokht. Hadohkht, XI.

146 Omit numbers 81, 32 and 33 in column first.




