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PREFACE

This tract has been written in response
to a desire from my valaed friend, Pt
Charan Dass B. A., who has undertaken to
publish a series of Biographical sketches of
the greatmen that have flourished in this land
from time fo time. This is but a smasll and
humble contribution to the literature on the
subject. It lays no claim to literary ex-
eollence ; my object in presenting it to the
world is simply to outline a few of the great
aspects of Dayananda’s life and thoughtiwhich
have done so much towards moulding the
moral and religious coneeptionsof modern India.
The life of Dayananda Saraswati. is, luminous
with the most glorious events, which, when
properly contemplated, can not fail to have an
ennobling effect on the mind. The subject has
been treated not.from Arya Samajic standpoint,
but from a general point of visw, from that ofa
mere onlooker from a disfance and I trust
it will be taken in its proper light. Thers
are, however, strong touches here and there bus
thess are almost unavoidable.

ARJIAN SINGH:



INTRODUCTION

The appearance of Swami Dayananda marks the
dawn of n new” era of thought and activivy in this
country. His name is writ large and plsin en every
page of she history of Modern Reform. He s the author
vf those tnighty influences which have evolved order and
harmony out of chaos and whieh wust tend to the
nltimate emancipation  of our people from the
bondage of msery and wretchedness.  As in-
dividual man, Dayananda stands in the first rank of
the great sages and nshis whose nasies shall endure
for ever, but it'isas the thinker and refermer that
he shall be held in great veneration by the gom-
ing generations. There is, perhaps, no phenomencn
more fascinating in the whole universe thau thab of
a reformer. He is something very uncommon and ex-
traordinary. In  intcllectual, meral apd spiritual
advancement, in short, in  every thing which
gives tone and digmty to human life, he towers high
above the general run of humanity. Nawure is invish
bestowing her gifts apon hin, His resonrces are exhinu-
stless and his beart 13 armed with « pournge that
knows no faltering. Aroidst  the most hificult and
arduvns situations, where every inch of grouwnd has
to be won by an incessant and deadly eontlics and from
which other men turn away in fear and digappoints
ment, he retains a calm and dignified appearance, ever
sanguine of the justice of his cnuse and huving a
boundless and deep-rovted faith m  Diviie dis-
pensation. Confident of the ultimnte suceees of b
mission, he ralls cepselessty againss pepuiar wrongs
and time-honoured cnstoms. Occupying a posisien
of eminence from which he surveys all social
affairs as they stand in reality he notes the defeets,
the points which require adjustment, and forth-
with sets to work in right earnest. The world sreund
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stands not where he stands and rushes Blindly to
extinguish the divinity that illmmines his soul. All the
evil forees of society rise 1n one mighty array agamnss
him, He 13 cursed, annthematised, and ened down as
the emussary of Devil. There 13 no abusive epithet that
18 nob used 1n his vilification ; In streets as well as in
private closets he is remembered in any but decens
language ; conspiracies and plots are hatched against
him, he is maltreated and pelted with stones and bricks.
But all in vain. He filters nos for a moment, but
remains as firm as ever. Reverses and defeats do nos
intimidate him ; he pushes on and at last his efforts are
crowned with success. The fortifications and ramparts
of superstition, which defied his strength ab firss ; fall to
the earth, no more able to sustain his crushing blows.
Now there are ruins all around and on these he buiids a
stiong and endu ring superstucture, one that can Tesist
all adverse winds and forces. The attisude of people
towards him changes with his achievements. At first 15
13 deadly hostile; next indifferent ; and subsequgntly it
becomes favourable. Hers is a complete trinioph of
the Reformer. His views become the views of ull; the
people who opposed him begin to think after his
fashion and lend their help in the spread of lus
views. His thoughts and sentiments are Impressed
indelibly on the spirit of the age. Hills and mountains,
rivers and streams, jungles and forests, all echo and
re-echo his sentiments. He becomes the one supreme
master and  dictator everywhere. His word s
magic and thonsands that opposed him firss 1ow
bow their hends before him. Bliss and felieisy follow
his fontsteps and evil flies at his sight, Such are the
characteristics of areformer, And nowhere do we find
them bester illustrated than in the career of Swami
Dayananda.
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Erishna says in hig Gita ¢ when evil preponderates
in India, I appear in hpman ff)rm for the regeneration
of she people” Interpreted iun a broad sense,’ this 1
significant of & grand truth. Krishna 1s eynunymons with
grentman.  When o crsieal state 13 reached in
the existence of a navion, when men are hopelessly
drifiing towards evil and untroth, the apposrance of
a greatman becomes necessary. Just as the wtensity of
heat is the sign for the approach of rain, in the same way
the preponderance of evil, 1gnurance and superstition
in the affurs of men, foreshaduws the rise of some
great soul, India, in the early fifsies, was menaced by
dangers of a very destructive character. By far the
worst and most fatal of these was that her chidien were
fast lapsinginto a phase of mental slavery whieh made her
extinchion as a separrte nation enly a gquestion of time,
And it 1s atsueh acriticaljunchure thas Dayasnanda cane
to the scene. What he has aceomphished for us, and for
the world at farge, is & gubject which can not be adeq-
uately treated in apamphles like this. Saoffice it to-
any that he has effected a thorough and entire chunge in
she ngpect of affairs and rescued a whole people from
a grave situatiop—a situstion which was meunacing
to their very existence. IHiz thought exercived
profound and far-reaching inflnence on our soviety.
On a ciose and intimate scratiny of onr preseny
sitnation, both religions and soical, it will be found thag
the features that are the most attradtive and endur-
ing are invariably those which owe their origin to
Dayananda. The influence of contemporary thoughy
and action is 1rreswstible; il grows by insensmible
degrees snd imperceptibly affects all that lies within a
measurable digiance from 1. Not being an objest
of sense, iv is hidden from the ken of the physical eye.
Men sitygged on lower planes of thought cannot diseers
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1t and even those who, by their snperior capReities, are
fitted to penetrate deeply 1nto a qaestion seldom
trouble themselves with such matters and this iy why
the influence of a greit man over his enviionment
remains long unrecegnised. But it i1s there neverthe-
less, wnrking a slow but sure change. There are in
India associations apd communities most actively
engaged in opposing the progress of Dayananda’s propa-
ganda. What conceivable influence, it 18 asked, could
possibly have Dayananda exerted on such societies ¢
Let those who ask such questions dive beneath the sur-
face of things, probe deeper and examine minutely the
comstitntion of these societies and the principle of action
they promulgate, and they will find that nearly three-
fonrths of the muterial on this side of the country ab
Jeast, hns been borrowed from Dayananda himselfl. We
are makmg no arbitrary or sweeping agsertions, nor are
we playing on imagination, but are speaking out bare
facts. Dayananda is esreutially the here of the age
and it is but fitting that no body withheld *the
Jjust and well-mented tribute to which he 1sdeservedly
entitled

There is, perbaps, no object of study more elevat-
g, more bnmf’ul of suggestive hints for self-cvolution
than the life of & great soul. It presents various and
chequeréd scenes-of struggle to one’s view. The hero is
surronnded on all sides with difficulties and dangers ;
misforbune dogs his footsteps and everywhere heis
confronted with barriers aud obstacles in his mission
but he defies them all with afirm and steady heart and
uvitimately succeeds. There he stands in trigmph
and his life furnishes a glorious esample of heroism
and self-reliance. It is a lamp-post which serves ag
guiding light for ordinary humanity to glide across
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the dark sea of life. The grestman is o living
inspiring force, ever working towards the elavakion of
homanity. “I1f your whole pass,” says Dr. Marineay,
“conld be laid open, where would you fiad its moments
of pucest consecration, of fresh insight into duby, and
willing love to follow s # Not, 1 believe, when you were
eriticising a creed, or constructing a philosophly, though
with the sirnplest nim at trush : not when working ous
she contents of some comprehsnsive preceps, though
you owned ite obligation: not when some crisis of
danger brought you fauee b0 face with the allernatives
of aneternal state, shough yon reckosed them solemn
and ab hand : bub whea firsh shere stood near you some
transparent nature, nobler, slmpler, purer than your
self that fixed your eye and compelled you $o ook up,
This loving wonder ab some impersonated goodness is
the sole avtractipn to which we rise: this it Js which
sprinkles us with & wave of true regereration.” And
there are hosts of men in the Arya Samaj and other
places who are living witnesses to the trath of these
observasions, Most of them would have been stragghng
in the mire of sin and corrupbion had they pob cowe
in coptack with Dayananda, Oune moment of Satvunyg
sometimes becomes the means of changing the entire
course of & man’s life, And Dayananda, shongh not in’
flesh pow, has still the power of regenerating the
sonls of men and those who are really anxious ko
rigg bigher would do well to study his character in

all its bearings.
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DAYANANDA SARASWATL

o -G

AYANANDA was BORN IN Samvar 1881 AT MoRvy,
Dayonands : hs & small villageunder the jurisdic-

Pirth sud Parentage.  gign of the Kathiawar State. The
names of bis parents are unknown. He never gave them
outlest his relatives come to know of him and throw ob-
stacles in the way of his carrying out the great work of
reform to which he had pledged himself. The Shastras,
besides, enjoin on Sanyasis to abstain from xertioning
their parentage, and Dayansnda, whose unflinching
adherence to the dictates of the Shastras issocon-
spicuous in every note of his life, would not do any
thing which could in the least be interpreted as being
against this injunction. He came of a respectable
Brahmic family. His father held the office of Jama-
dar, hereditary in the fawily, and also kept = Baoking
House, advancing money on moderate rate of interest
which bronghs him a pretty good additional 1ncome.
He was a man of deep religious convictions, strict
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and austere in the observance of his duties. Shiva was
the god he believed in and worshipped. The mother
of Dayananda was a lady of sweet disposition and
cxercised a potent influence over her children. The
leading traits of the parents were markedly reproduced
1n Dayansuda; his unswerving allegiance to Dharma
wag inherited from the father and the remarkable
power of patient endurance which he exhibited when
1n trouble, was probably derived from the mother,

Of all sections of community Brahmins have long
enjoyed the best advantages as
regards education. But in the Iater
periods of history, principally those of Mohammadan
rule, whick were marked by the decline of ancient
learning and introduction of alien modes of hie
and thought, backed up by the prestige of a dowivant
race and carrying emoeluments that a people in a
state of retrogression and degeneration could ill afford
to lose sight of, even Brahmins gave up the cultivation
of knowledge and took to service and kindred other
things. The families which could not succeed in the
race or which were too exclusive, retained their original
tastes and inclinations, but the exterral enviropment
not favouring the growth of these, their standard of hin
was painfally dwarfed. They contented themselves with
a smattering of Sanserit, rommitting to memory some
loose incoherent passages from Puranas snd other
books conversant with ceremonials &c, entirely

Barly education.

r



DAYANANDA SARASWATI 3

sbandoning the cultivation of philosophy and science
m which they so much excelled in former times. Thig
state of affairs continued il wvery recent times.
Dayananda’s early edacation would Lave been of a very
superficial nature, had it not been for the keen interest
and almost a jealous care that his father evinced
about hig moral and religious welfare. The child was
put to letters «while yev he was hardly five, and for two
years made to learn a long series of religious hymns,
stanzas and commentaries. Ab the age of 8 he was
invested with the Brahwanical thread which introduced
him into another phase of life. Henceforward he
must be particularly careful in the performance of
religious duties and rites. “As my fawily belonged
to the Shiva sect,” he tells ng, “their greatest alm was
to get me initiated into its religious mysteries
and thus I was early taught to worship the uncouth
piece of clay representing Shiva's emblem, known as
Parthava Lingam” The next six years were devoted
to the study of Grammar and Veda and before
Dayananda had entered his fourteenth year he had
Jearnt by heart the whole of Yajur Veda Sanhita,
parts of the ather Vedas, aed Shabada Bupavli. Bat this
by no means exhausts the range of bis early education.
Being the son of a mun of profession and being, at the
same btime, in close touch with the affairs which his
father transactod at the Banking Flouse, Dayananda had
a tolerably fair acguatntunce with basiness mabters.
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The father of Dayananda was, ag has already been
Belisfin idolstry 88id, 2 staunch worshipper of Shivs.
shaken. He was very anxions that his gon
should grow up in the ancestral religion; consequently
he lost no epportunity of itapressing on the mind of
Dayananda the imporiance of offering adoration to
Shiva. He took hiwm to the tewples where Shiva
Porans way recited snd made bim observe all the
duties enjoined in the Rudradhys with strics
and unfailing regularity. Dayanands,-yet a boy of
tender age, could not bear the hardships involved in
fasting and ir the observance of other such duiies,
but the father demanded strict cowpliance. The
mother often protested against his stern insistence, bus
o no avsil.He would not listen to any body ; Dayenanda
musb pesform all rites and ceremoniss peeoliar to
Shivisia under pain of physical torture. This discipline
of unusnal character, themgh it most have appesrsd
itksome %o Dayananda st first, had a very beneficisl
effect on his fukare career, for mever did he an
sftex-life neglect or miss his religious ohservances.
His stricbness and regularity in this respect have
passed into & proverb.

Shivaratrt is one of the chief festivals of the
Shivites, It takes plsce in the month of Magh
(January). On the Shivaratri night, the temple of
Shiva is beantifully lumined and the believers kesp
awake till the first streak of dawn,singing glory to
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the god and doing other things expressive of respect
aad devotion towards hire. Among the vrrious
fanctions of the night one is that of the initiation of
neophytes in the Bacred Legend. The father of
Dayananda wished him go vhrough this ceremony on
the Shivratri falling on the 183th Magh, Samvat 1895,
Dayananda was unwell in those days; he accordingly
sabmitbed that it would be very difficuls for him to
endare the pangs of hupger invelved in fasting for
a whole day and night, bat his father heeded this not,
and bade him comply in 2 manner which was as stern
as uncomprowising. Dayananda had no other slterna-
sive under the cwoumstances but to obey. The
cersmony of initiation imposed wpon him not ouly
a fast for 24 hours, but participstion in the night's
long vigil Finding all entreaties ineffective, he ad
last lilke a determined, sincere devotee, to brave
the two diffculties in spite of bis delicate healsh,
He was taken to the serople of Sbiva at nighshll
There was a presty large gatbering of Shivites. The
proceedings commenced rather early; all began to
sing songs in praise of Shiva, sad their collected voice
resounded loadly in the temple dome. This singing
continned without infermission ©il 12 p M., when
one by ove the asgembled Bhagats, the father of
Dayananda included, began to fall asleep. Sleep over-
comes sll resistance snd by 2 4. K. all were in sound
slumaber. But Dayananda was awake, He, like other
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men, feit the touch of sleep, but did not yield for faar
of losing the fruit of his devetion. When drowsiness
came on, he bathed hiz eyes with water. In the
ealm and stillness whick stceseded tha beat of drom
and the sound of conch when all had fallen asloep,
Dyananda’s eye ati one timne rested on the idol of
Shiva, It was a huge strusture. He had not been
surveying it long when he beheld & mouse ereep over
the body of theidol, and rob it of a park of she presents
lying before it. This spectacle became a source of
endless mental stroggle in his mind. “ Thoughts
upon thoughts,” he tells us, “ erowded upon me and one
question arose after the other in my disturbed mind.
Is it possible, I asked myself, that this semblance
of man, the idol of a personal god that I see besiriding
his ball before me, and who, according to all accounts
walks about, eats, sleeps and drinks, who can hold a
trident in his hand, beat upon his dumroo {drum)w—
is it possible that he can be the Mahadeva, the great
deity, the same that 13 invoked as the Lord of Kailash
the Supreme Being aond the divine hero of all the
storiea we read of him in his Puranas” Finding
himself unable to resist such secaptical thoughts, he
awakened his father for an explanation, The father
enquired “ why do you ask this question.” ! DBeesuso
“1 feel it impossible to reconcile the ides of an
omaipotent living God with this idol, which allows
the mice to run over it body, snd thus suffer its
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image to be polluted without the slightest protest,”
was the reply. The father gave alengthy explanation,
but it did nob satisfy the young inquirer and forth.
with the foundation of scepticism concerning idolatry
was deeply laid in his mind. He would no longer
offer incense to idols, that being sham and nonsense,
Dissatisfied, be left the temple and repaired straight
to his house and broke the fast with the consent of
his mother, When his father learnt this, he was
angry. But do what he may, Dayanand would ne
longer worship idols ; his belief in idolatry had gone;
his conscience (Atma) rebelled againss such a form of
worship and he wonld never bow his head before
statues of clay or stone,

There is a proverb in Urde  Homkhar birwae ke
chikne chikne pai’ Tuterpreted in
the light of our subject, it means
that & great genius is from the very first marked hy
extraordinery wanifestations, This is bub a truism
endorsed alike by History and Experience. What appears
qaite commonplace to ordinary winds, bas a great sigoi-
ficance in the oyes of a greatman. What we are
accustomed to pass by as of little or no consequence,
hes a high value in his sight. Events to which we
attach no importance turn sometimes the whole' course
of a greatman’s life. Death, for ipstance, isa common
phenomenon ; there ig hardly any day when we do mnop
see persons pussing out of this universe. Beyond

Renunciation.
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momentary fesling of sadness, these pathetic scenes
affect us but little, but in the case of Budha a death
phenomenon became the turning pownt of his Iife.
Similatly, it was death which led Dayananda to
renounce his hearth and home and devote himself to
the amelioration of human misery. The particular
event that determined it was the death of his sister
who was the pet of the family. The circumsbtances
under which she died are tragic. She was hale and
hearty aud no one expected her death. Ofe evening
she was suddenly faken ill. Dauyavands and his father
were away to a friend’s, participating in a festive enter-
tainment. When they were apprised of her illness, they
at onoe hastened home, The best medical advice avail-
able in the town was called into requisition but without
any relief whatever. The econdition of the girl grew
worse and she expired within two hours, This was the
first bereavementof Dayananda snd it extremely shocked
his heart. ¢ While friends and relatives,” he says, * were
sobbing fand lamenting around me, I stood like one
petrified and plunged in « profound reverie. It resulted
ia aseries of long and sad meditations upon the insta-
bility of human life. Not one of the beings that ever
lived in this world could escape the cold hand of death’
~I thought I too may be snatched away at any time
and die. Whither, then, shall I turn for an expedient
to alleviate this humao misery connected with our
death-bed ; where shall I find the assuramce of, sud
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means of abbaininig Muksi, the final bliss? It was
there and then that I came o determination that I
must find it, cost whatever it may, and thus save my-
gelf from the uniold miseries of the dying moments of
sn onheliever. The vltimate result of suech meditations
was to make me viclently break with the mummeries of
external mortificabions and penances, and the more to
appreciate the inward efforts of the soul” Thix lash
determination was kept secret from parents and
friends. Some day Dayananda must break away from
all who surrounded him. But no one knew eof this.
The resolution was soon strengthened by another
death scene, Daysnand had an uncle—a man oflesrn-
ing—who took grest interest in bis education and to
whom he was very fondly attached This mai
died after a brief illness, his unezpected depsriure
leaving & still more profound conviction in the mind of
Dayananda as to the transient character of the world
The mind exercises a great influence over the bedy
and the meunbal restlessness of Dayananda began to show
itself in a sad expression and an uiter indifference to
worldly affairs, This gave rise to many appre-
hensiops in the wminds of bis relatives and friends.
They sought to beguile him in various ways, bub with-
out any effect, In these days of unrest, he
talked of the impermanence of the world in parbicularly
sad and touching tones, and expressed a determination
not (o marry. His parents coming te know of. his
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at once set om foot arrangements in conueection
with his marriage. Dayanands must now take some
decisive step, otherwise he would be entrapped for
ever. He entreated his parents to postpone his
marriage, preferring his appeals in a manner as could
not but move their hearte. Having attained the object
of his wish, his next step was to agk hig parents to send
him to Benares for farther study. The father was half-
willing but the mother would not part with him, he
being her only male child. On his pressing the
matter too much he was, however, sent to the family
priest, a Pandit, who resided at a village about &
miles from Morvi. Daysnanda carvied with kim a
melancholy frame of mind ; and his generel demeanour
and indifference towards worldly affairs appeared to the
shrewed priest as forerunner of some awful event. He
therefore wrote to his father every thirg in detail, where-
upon the old gentleman called him back to Morvi.
On arriving home, Dayananda found prepsrations with
regard to his marriage being eagerly pushed forwsrd
His parents had been much alarmeed at the change that
was coming over himr and thinking marriage te be the
only effective remedy, had set about it in great earmesk.
Dayananda, as usual, protested. They treated his
overtures with disdain and went om with theic basi-
ness.  Bub they were mistaken ; their son would not
bs drawn into the neb whick they were spreading
around him. Findisg that npotling restraived bis
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parents from giving effect to their reaclve, be one even-
ing quietly quitted the parental roof never to return
again. The next few years of Dayanands life
are those of incessant struggle in the acquisition
of knowledge. His firat concern on leaving Bome
was to elude the pursuit of his parents. Accordingly
he walked very rapidly, taking rest at a village
8 miles digtant from his own. Next day he got up at
3 A. % and set aboub his journey, avoided highways
and roads, and before morning had dawsed cleared
#s many as 20 miles. His parents were alarmed
on missing him at night and sent sowars o searoch
him out. But he bai traversed & long distance.
The sowars instituted a diligent search in every
direction but without success. After & vain and fruit-
less atteropt, they at last returned home without
Diyansnds, to the great grief of the sorrow-stricken
farily. Having thus betaken himself to an out-ol-
the-way place, apparently beyond the reach of his
parents, Daysnands’s next shep was to visit Lala Bhagat,
% learned scholar residing of Sayle, He had some
money and gold and silver ornaments on his person, Of
these he was relieved by a party of begging Brahwins
who told him that the more he gave away in charity,
$he more his self-denial would benefib hima im after-
life. He stayed at Lala Bhagat's for some time and
there wade the acquaintance of 2 Brahmachari at whose
sdvice he joined the Brahmacharya order, throwing
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aside his white garments and pusting on reddish-
yellow ones instead,

From Sayale Dayananda yproceeded to Kontha-
ganged, s small principslity situated near Abmadabad,
There resided a man who belonged to one of she
villages in the vicinity of Morvi and who was well
acquainted with bim snd hiz father. Dayansnds
once meb himby chance during his rambles. The man
was simply strack ab his dress. He enquived from
Dayananda as to how he had come to Bothagangad and
why he had adopbed the Brabmachari’s dress. Dayananda
was mitch perplexed on finding bimself before » man
who could batray him to his father and in reply tothe
questions put to him said that his object in leaving
boms was to see the world. The man ridicaled the iden
and in the confusion of mind into which Deyananda
had been thrown at his sight, got himself informed of
his immediate fubure movements. A Bairagiin appear-
ance, a fellow Sadhu ss it were, Dayananda did nob
suspect any treachery athis bande. Bubhe was wrong
in his calenlations. The Buiragi despstched s letter o
his father, informing him of all particulars and especiall ¥y
of Dayanand’s intentien of visitiog the graod
fair that was to come off at Sidpure in Eestik nest
The letter bronght sorae zelief to the family apd all
were glad to hear that Dayanands was alive. The
father availed himself of the information and left for
Sidbpure with his sowes, A rigorous gearch was made
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two days ne clue of the run-away was forth-
coming. The father, however, did not lose heart ke
contintted the search and one fine morning his eye
ab last rested on bis son who wus sifting among
a lot of Sadhus. He at once esught the lad and tore his
yellow clothes into shreds. An eternal fempest
raged within his breast ; his eyes became blood-red and
he reproached Dayananda bitterly for his condact.
Finding his father in a fit of uncontrollable anger,
Dayananda fell at his feef, imploring pardon in
all humility. The sgitated father made him over
to his sowars with orders tc keep a gstrict watch
over him. Bat Dayananda bad nob chapged his
intention of remwnciation; it was only the fear of
bis father that had made him resume the appearance
of a penitart. Inwardly, his determination was
as firm as ever. The sepoys kepb a sbrict
watch over him dariog the day; at night they
became more vigilant; but Slesp is  very powerful
and  with all their vigilonce, they fell asleep
at 4 4. M. Dayananda who had all along been on the
logk-onb for such an opportunity lost not & moment in
availing himself of it.. He crept stealthily oub of the
house, and ran as fast as his legs could carry him. Know-
ing that he would be overtaken by his father’s horsemen
he thought at one place of ascending a lofty tree thab
stood by she side of & Shivalaya before him. The ides
was carried into effect st onoe. Dayananda planted
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himself on the tallest branch. The morning, in
the meantime, found the sowars without their ward;
they informed their master of the gad cocurence
who reprimanded them severely for their neglect
of duty. The only conrse lefs under the circum-
stances was to search again and his was done very
carefully.  Every nook and cormer of the town
was searched. Dayananda surveyed the movements of
his puarsuers from the top of the tree. Whenthey cawe
to the Shivalaya, he moved slowly to another
branch snd bid himeelf behind its dome. They looked
inbo the temple as minutely asthey could. And
a3 soon as they came to the part of the dome behind
which he was hidden, he held his breath in silence,
lest any movement on his part lead to his detection. The
poor fellows at last went away in the same mood of
disappointment in which they had come., Daya-
nanda, however, remained perched on the tree till
evening when he quietly alighted and fled n the
opposite direction.

We have to be necessarily briefin this booklet,
for, if full details were given of the journeys and
adventures of Dayananda, there ig s likelihood of its
swelling to an unusuel extent. Mo visited & number
of places to find out sadhus snd Jearned wen.
When once , told that ab a cortain place there
resided & Yogi or & Sanynsi, he would visit i, come
what may.  Nothing could deter him from his
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resolve. He went to trackless jungles and in-
tractabla roountains If only te find some Rishi whe
could enlighten him om the dark problem of life and
death, And these places were not reached without
enconutering danger. Once he found himsgelf face to
face with a bear. The bear made towards him but
before he could cateh hold of him, Dayananda gave
a sharp blow on his nose that made hirn run for life
The noise of the bear drew a number of degs and
villagers froms an  adjoining locality. The villagers
offered him help and protection but he declined it
with thanks and went his way. On another occasion,
while in quest of n Sadha, he found himself surround.-
ed on all sides with thickets and bushes. His way
lay through these. He must either give up his inben-
tion and go back or walk over prickly thorns that lay
scattered before bim. The former alternative was ontof
the guestion, so he had to choose the latter. Accordingly
he passed through the hedges which literally tore his
fleshk into shrads. So strongly was the heart of Dayananda
set on the aoquisition of kaowledge and enlighteoment
that mothing could turn him away from it. While
roaming over hills, be came to a Mandir- whick
was richly endowed. The Mahant had a talk with
him and finding that he was a handsome young-
man who gave promise of an extreordinary career
desired him to stay at the temple, offering mshantship
and holding out brillinnt prospect of a happy future.
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Dayananda heard him through, and remarged
in the end, “it is not money that has brought me here, if
T desired money and loved an easy-going life I would
have stayed at roy father’s” So saying, he left at once
though his exhausted body scarcely allowed further
moverenta.

The scene which closes the early exploitary career
of Daysuanda is extremely pathetic. Having been
told that there were men of learalng aud culture
residing nearthe mouth of the Nurbudda, he determined
to travel along the whole course of that stream, The
bank was here and there overgrown with prickly
thorng; throngh these he made his way, his feet and
legs bleeding profusely. Several days were spest in
pursnit of this project. On the lsst day he had a very
unhappy time of it The distance he had fraversed
wag upusnally long and he was completeiy over-powered
with exhaustion owing to the lacerated condition of his
feet. There was ne village near where his wonuds could
be dressed. So he went on till the sun's rays became pale-
There was no habitation’still i sight. He did not, how-
ever, lose courage, but kept up a steady pses. Weary
and worn, he at last reached & village; but as blood was
still coming out from theinjared purts, ha stayed ont-
side with & view to wash them and then offer his evening
prayers. When this had been done, Dayananda found
bimself ynable to. proceed to the village on accoant of
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exhaustion resolved to pass the night under a tree. Ex-
haustion beings on a sbate of sieep and he became 1sen-
sible to the ouver world. Bus he had not been long in
that coudition, when & great noise burst upon his ears.
The villagers were in & procession going to an adjoin-
ing place to celebrate some religious festival. The
noise of the tom-tom aroused him from his trance. His
movements excibed the curiosity of some men in the
procession who advanced towards him. Immedistely
there was a large crowd round Dayananda. The bead-
man enquired all particalars about him 2and finding that
he was yuite done up, bade kis men go and requested
Daysnanda to accempany him to the village. Bat
Dayananda could not go, whereupon the old man
departed and returned shortly alter with a bowl full
of milk. Dyananda refreshed himself with the milk and
retired to rest. The okd man proved very kiad and
generous. He ordered a fire to be it around him and
appointed two men to guard lim against wild beasts at
nght,

The adventures of Dayananda wers nob wholly
fruitloss. Though he nowhere met Risbis and men of
kigh powers, he did come in coatact with advanced
Yogis frows whow he learnt a good deal. It was dur-
jug this period that pe became Sanyasi, Being,boo
youug for thas order, no one would initiate him into
the last Ashram. But he got an inflnentinl Pandis
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to intercede for bim with a Sadhu who admitted him
to Sanyas.

Christ says: ‘Koock and it shall be opened unto you”
This is perfectly true. Those whe
work incessantly towards the abtain-
ment of a noble object are most likely o be
snccessful.  While travelling along  the banks of
Nurbada, Dayananda came to know thab there was a
man—a great Siint at Mathara, having & thoreugh
acquaintance with the Vedas and Shastras and forth-
with he bent his steps towards that city, reaching there
on 14th Nov 1860 after a long and tedions journey.
The name of the Saint was Vimjanand. He was
well-known in the town. One moraing Dayanands gave
a tap at his door,

Virjananda-.Who is there at the door?
Dayananda—A Sanyasi.

Stadics et Mathra.

Virjananda—What iz your name?
Dayanandn—Dayananda Saraswati.
Virjanand—Do you know Vyakarn (Gramamar)?
Dayananda—Sarswasb, e,

The doer opened ab this; Dyananda wallked
in and preferred his request in a humble manner. Virja-
nanda refused to admit him to his pupilage on the
ground of his being a Sanyasi. Dayananda bessech-
¢d again and again which moved Virjanands to
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accede to his request.  But Virajananda was a declared
enemy of Modern Banskrit DLterature. No one who
talked with approval of Kaumadi and  ofher
mudern books, had oy chance of being accepted as a
pupil by him.  Virjananda believed that these books
led she mind of the stadent astray from truth and
should, therefure, be never so much as touched by him.
And this is a fact which can scarcely be controverted.
Virjsuanda taught the Rishi Kris Granths (the works
of Rishis) which, by their subhime shought, natural
and spontaneous mode of expression, and proper
arrangiment of the subiect not only trainedshe facnlties
of the student in the right direction but enlarged and
broadened his mental horizon. The first demand, there
fore, on Dyanunda was to throw nway bis Kasmadi &e.
sito the Jamuna, Davananda hesitated for a time bat
the love for knowledge prevailed as Jast and he paried
with his books, though with a benvy heart, The edneation
of Dayapanda began from Varanucharan Shiksha
and Swami Virjananda led him, step by step, to
the Vedas, The period of pupilage was shors, but 3 was
eharacterised by & hard work on the part of Dayananda.
He had no menns of subsistence. At first he lived on
gram and coarse food, studying atb night by the light of
cliraghs which women put into the crevices of wells.
sud which he collected together for the purpose. Sub-
seqnently a Seth, undertookto provide him with food and
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another pestleman agreed to supply ol at night,
Later on, when Virjanards saw that of sli his popils,
he was & genius and gave mowmise of an extraerdinary
fature career, he sanctioned o decent allowance towards
his maintenance.

Dayanans - lived in the house of his Gure (beacher),
epriching his mind with knowledge and information on
all subjects of practical importance. Durmg she periad
of toitlon bhe had discussions with  Paudic Ranga-
charya and other learned men of Mathuren, in all of which
he invariably enme off victorions, The tuwering genius,
great powers of grasp, aud subtle penetration of Daya-
nanda  bad convineed Virjananda that he was the nian
beat fitted to carry out the great work of refonn which
he, on account of the blindness of his eyes, had not been
able ta de. Accordingly, when on the elore of his
education, Daysnanda appioached him with a dish of
‘loungs ' as a present, submitting m a humble wanner
“ May 15 please thee, Sire, to aceept thic dish, 1 aw poor
and & richer present Iean not affind,” Vijsnanda
thus responded : " Money snd presenss 1 reyuire not of
thee, 1 want thee to go forth inte the wongd and sptend
enlightenment among mankind, This is my Dukhsipa »
Dayananda, the most obudient of puLils, one
who would never go against the wishes ot his Gurg,
bowed assent and, after receiving the benedictions of



DAYANANDA SARASIWATL 21

the Saint, set oat for the discharge of the sacred duty
entrnsted to him.

The remaining story of Swami Davanand’s life is
Lectures &t the the shory of ithe rise and gr:w[h
Hardwar Kumbh, of the Arya Samaj Movement in
the country amd ean not be iold in a few words,
But we must be necessarily brief in this place. The
first tour of thig altruistic and patriotic Sanyasi covers
four years, w2z from Baisakh Samvat 20 to Baisakh
Samvat 24, During this period five towns, namely,
Agra, Gwaliar, Jeypore, Pushkar, and Ajmere were
visitad, At almost each one of these he came in
eollision with the orthodox pandits who could wnot
justify idnlatry and other such practices in open
disenssion and had to give way. The most important
event that calls fur a lengthy notice in  this tonr
is Davanand’s visit to Hardwar, Hardwar is situated
on the Ganges and is a Hindu place of pilgrimage.
Every Hinde considers 1t his duty to visit it at
lenst once in hisz  life-time. The daily inflax of
pilgrims  ranges  over  thousands. Genernliy
speaking, this hutle town is astic with pilgrims every
day, but ou special occasious the number s
unusually large. At stated iutervals & day comes
when ndip in the sacred water is  considered
particularly meritorious. Such occasions are known as
lumblk. A kwmbhk took yplace in the month
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of Baisakh (April) Samvat 24 Likhs of pilgrims.
gathered at Hardwar at the time. Ihiyroands
availed himself of this grand cceasien for spreading
his views wamong the people. He went to Har-
dwar & month eatlier than the Zumlhd and con-
menced hig operations vn n widescule.  Deople listeneds
to him wish dumb serprise. On the kunmdh day the
sight was especially worthy of notice. Dayananda
pl:mted himself on & weuund and thondered RIAINGS
wolatry and other such evils, Awmony his andience
were Pandits of high nete and learuing, sueh na
Vishudhanand, the schnowledged leader of Benares
Hteratl, His views created a great sensation in  the
fair, for i5 was for the first time that idolatry had been
condemned in its own stronghold, His demunei-
atton of the erthodox creed affeeted the
convietions of pligrims, and declared itself in a change
of attitude on their part towards the Pendahs
(prieste). The boundless faith iu the cfficasy of the
bath in the Ganges was tinged with an clement
of skepticism which often restrained the hand of the
liberal Hindu frot a free distribulion of pifts
to the priests. Thos the incoma of the Pandahs was
diminished.  Being wmen of very  avaricious
and exacting charncter, the loss appeured too
much to them and they forlhwith began to decry
Dayananda.  Attempts were made to set up
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= disturbancé during his lectures, but without success.
Nothing daunted, Dayananda wenbt on with his
work and theusands of people were benefitted by bis
noble teachings.

The wurld against which Dayananda had te
straggle was siwply overwhelming in might. His
dectares at Hardwar had given bim an idea of the
oppesition he had likely to face, He felt that his
equipment was slightly out. of proportion to the
mighty tagk te which be had been called, aud called for
retivewnent for some tnne for a still more acquisition of
strength, In-deaiing with the moeb, the reformer has to
bear all sorts of insults and -ill-treatment; he monst
have patience enough to hear himseif and hig
mission cried dewn and preserve, amidst all diffienlties
and troubles, a ealm and dignified appearance. Besides,
no  opposition, no vielence, no denunication shoukd
produce #0 much as the slighest  excitemens
in his mind. He must be patiens, forbearing
and generous to his enemies. And these qualities ean
not be assumed at willl They must be genune
and real.  Swami Dayananda, though he had aliendy
4 tolerable share of these, retired into the jungles
of the Ganges in the month of Baisakh for

further contemplation and perfection of character,
emerging frem his place of retirement after 2}

¥ ears.

+ e

AT uk i

£ TR~



o4 DATANANDA SARASWATL

The views of Swami Daynaanda bemng novel and
Discossions with revolafionary, atbewipls were made
the Fandus. at all dwoprtant places that he
visited to cheek their progress by disuredising him in
open. contests, But nn one weleomved thesw contests
more than he huuself. He way more thao s match
for the whole world of Pandus pub tugether.  During
a brief period of tonr years he had no lesy than six
drscussions of which very interestiny and hvely aee-
ounts are preserved tone. I sl Bhuse the opposite
parties had  bo eab the humble pin. Dayanands
was generous-hearted, he noever wroaked venge-
ance on a vangaished foe.  Nor had  he any
vengeance t0 wreak, for he was above soch mean
and low things, In these six diccussions fwo of
hig opponents were men who really loved and valued
trath and they not only frankly acknowledged she
justice and  reasonubleness of Dayapandis eonten-
tions and the genuineness of bis prumanas (nushorities)
in public, but gave up idvlatty for good.  Terbaps the
most imporsant of these discussions 13 that which was
held at Cawnpur on 31st July 1869 with Haldar Qjha.
Haldar Ojha was oue of the greatest Pandite of his
day and waz universally respected 1n Nurth-western
Provinces for histearning. He was himsel{ also very proad
of his astainments and was under the improssion thab
there was no body who conld stand before him. He
challenged Swami Dayananda to a discussion, The
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was readily accepted. The wmeeting for the purpose
vas arranged ina broad and spacious place; the
audience ranged over 26,000 souls. Mr. Thaira, the
Asatt.  Collector of Cawnpur, was presens on the
occasion. Mr, Thaira was a Sanskrit scholar and under-
stood the passages quoted by both the parties during
their speeches. He was appointed as arbitrator
by the common consent of all. The subject under
discussion was idolatry. Mr. Thaira, seeing that every
argurmens advapced and every authority cited by
Ojha was ab once refuted and proved to be
gpuriousg by  Dayavanda, enguired from  the
latter as to his belief regarding God, and then
left the place. His deparbure was a signal for the
meeting  to  disperse and  the partizens ofs
Ojha  to raise the shouts of their own victory.
Haldar wa:scatedin a carriage and taken through
the principal streets of the town with banners flying be-
fore bim. This was resented by some of the sensible
people who had witnessed the discussion. But the
orthodox Pandits paid little heed to their protest.
A letter was thercupon addressed by a number of
respectable gentlemen to Mr. Thaira apprising him
of every thing that the orthodox had done and
soliciting  his opinion as to the final isguc
of the discussion. And they received the following
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reply v

Gentlemen,— At the fime in question I decided in
favour of Swami Dayansnda Saraswaii faqir and
1 believe his arguments are in accordance with the
Vedss. I think he won the day., If you wish, I
will give you my reasons for my decision in & few

days.
Cawnpur Yours obedeintly

(3d) W.THAIRA.

There is no town througheut the lengta and
Discussion st breadth of this country which e
Benares. held in greater veneration by the
Hindus than Kashi or Benares, A thousand memo-
ries of sacred and hallowed character are associ-
ated with its mame. Kashi, Shivan ki Bashi, the
abode of Shivas, atfracts pilgrims from the farthest
limits of Cochin on the one side, and theremotess Basti
in the Himalaya range on the other. It is a place which
every Hindu thinks it his duty to visit ab lesst once
during his lifs. 'Whab, however, has raised it prominen-
#ly above the ress of Tiraths (places of pilgrimage)is she
fact of its being the centre of Sanskrit learning and
caltute, I# abounds in Pandits who can speak and
write Banskriy with a fuency of expression whieh
is simply charming. Here you meet with men who
have devoted & whole life to the cultivation of special
branches of Sanskrit Literature. The Grammar-
ian isinimitable in his own line ; the Darshanveta bLas
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no equel in his mastery of the subtle and abstruse ques-
sions of plilosophy a1:d logie, the Jyetishi (astrologer) i
unexcelled in bis ovn department, In short, one is con-
fronted at Kushi with adepts in all departments of know-
ledge. H:induism (erthodexy) is not insecure there but
occupies a stvongly fortified position, defended at every
step by men of greab learning and sbility, men who
ave not only confident of repelling ar attack from with-
out, but of laying the foe that dare face them low with
their deadly weapons. He must indsed be very
brave who would defy these people. And yet
Dayanandn not only assailed this great forbress
buk shoox 16 from its very foundstion. Kis lectares
attracted men by thousands and bis views produe-
ed qube a commotion in the town. His rapid
fams attracted the astention of the Mabarajs of
Kashi who paid him & visit and proposed a discussion
with Kashi Pandite. This is what was already desired
by Dayarenda and he at once agreed to the proposal.
Accordingly she 18tk of November {1865) was fixed for
the disenssion. ¢ Idolatry in the Vedas’ wns the subjeet
under dispute. The orthodoxy was represented by the
entire Pandit world of Kashi, But the prominent figures.
were Swami Vishudhanands, Pandit Bal Shastri, Pb.
Shiva Sahay, Pandit Madhavacharys, Pandis Vamma-
charya, Pandit Deva Datén, Pandit Jays Nacyan Tark-
vachaspati, Pandit Kailash Chandra Sharms, Pandit
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Maya Knshen Vedant and Pandit Naryan Shastn The
proceedings commenced on the appointed day at about
4pM Thesndience was simply monstrous, consisting
of no less than 50,000 souls, One Pandit after another
rose to prove Idolatry f{rom the Vedas, but with-
out success. The pramancs (autherities) advanced
by each were at once proved to be wrong
and spuarious. Pandits like Vishudbanand and
Bal Shastri found themselves pressed inso a corper,
with all means of flight entirely cut off. Themr
hamiliation was cormplete. The great Patron of
orthodexy, Raja Shiva Prashad, was now at his wit’s
end, They had all counted upon a sure victory, but
quite the reverse was the result. The prestige of
Eashi ! will it now be gone for ever? Just as this
question was agitating 'the minds of the Pandits,
a trick suggested itself to  Sshem. It was
for more than an hour and a half since the discussion
had been going on. The shades were deepenivg and,
ag the hoar of bwilight arrived, & man rese witha few
dirty Mss. in his hand and said: “ Here isa man-
tra from the Veda in support of Idolatry” And he
read out the Mantra. Dayananda knew that the
Mss. were not the Vedas! He demanded them with
a view to see everything for himself. Auod as in tbat
bour of darkness he began to look intently over the
contents, shouts of victory were raised by the



DAYTANANDA SARSWATL 20

Pandibs. There was a great uproar, The mob rushed on
Dayananda with stones and brick-bats. But the Police
were ab once on the spot and they dispersed it in no
time. A rude shock had, however, been transmitted to
orthodoxy by the effects of which it fell in a hopless con-
dition. The faith and eredulity of peopledisappeared and
thousands of men threw their idols into the Ganges.
The Hindw Patriof thus noticed the Kashi Shastrarth
in its issue of the 17th January 18%0:

That stronghold  of Hindu' idolatry and bigotry
which, according to Hindn mythelogy, stands on the
trident of Shiva, and 1s therefore not liable to the infiu-
ence of earthquakes, has lately becn shaken to its foun-
dations by the appearance of a sage from Guzerat. The-
vame of this great personage is Dayanand Saraswati,
He has come with the nvowed object of giving a
death-blow to the present system of Hinda worship.
He considers the Vedas to be the only religious books
worthy of regard and styles the Puranas as cunuingly
devised fables—the invention of some shrewd
Brahmins in a later period for the subservience of their
selfish motives. The Vedas, says he, entirely ignore
3dol worship and he challenges the Pandits and great-
men of Benares to meet him in argument. Some
tume ago the Maharaja of Ramuagar held a meeting
m which he invited the great Yandits and the elite
of Benares. A furious and protracted logomachic
took place between Dayananda Saraswati and the
Pandits, but the Jatter, notwithstanding their boasted
learning and deep insight into the Shastras, met
with = signal discomfiture. Finding it impossible to
overcome the greatman by s regular discussion, the
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Pandits resorted to the adoption of a sinister end 4o
subserve their purpose. They made over the sage an
extract from the Puranss that savoured of idolasry
and handed it over to the Saraswati saying that it s
a text from the Vedas. The latter was pondering
over i5, when she bess of Pandity, headed over by the
Maharaja bimself clapped their hands signifying the
defeat of the grest Pandit 1n the religious warfare,
Though mortified greatly at the unmanly condact and
bad treatment of the Maharaja, Dayananda Swami
has not lost courage. He isstill waging the rehgious
contest With more earnesiness than ever. Though
alone, he stands undaunted in the midat of a host of
opponents. He has the shield of truth to protect him
and hig banner of vietory is waved in the air, The
Pandit has lately published a pamphles styled “Sattya
Dbarma Vichar”, containing particulars of the religious
contest above alluded te, and has issued & ecircular
calling on Pandite of Benares to show whick part of
the %edas sapetions Idol-worship. No ooe has
ventured to make his appearance,

Swami Dayananda might nave stayed etill longer
Kumbk &t &b Benares hadit not been for the
Prayag. Evymbh fair at Allabbad which came
off in Janvary I870. Such feirs, as has already been
snid, take place after long intervals and draw unnaually
large numbers of pilgrims, The Swamiwould not miss
the opportunity afforded by grand occasions of this
character to spread his views among the masses, So
he arrived at Allahbad a few days before the commence-
ment of the fair and lectured daily,as long as ths
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Kumbh lasted before large gasherings, The refutation of
Idolatry formed the principal subject of his speeches,
T housands of men were benefitted by his sound and
hezlthy teachings. Whenthe Kumbh wasover, he seb oub
on a short tour to the muffasit and visited Muzapore,
Kashganj, Chhelesar, Patoa, Mongher and, Bhagalpur.
A challenge was given atcachof thess places to the orgho-
dox Pandits te justify idol-worship fiom any point of
view, but none came forward. Schools were established
at Kashganj and Chhalesar for the instruction of the
young in Ashtadbyai and Mahabhashya (Grammar, Phi-
iology&ec.). These institutionswere all supported by pri-
vate charity and existed long enough to do & deal of use-
ful work.

The fame of Swami Dayananda had reached all Pro-
Tour in Bengal vinees in India onaccount of his lee-
and Behar, Decomber  tures at the lumbhs of Prayag and
1872t0 Aagust 1873.  Fardwar and discussion with the
Benares Pandits, [unvitations, in consequence, poured
in from all gquarters, selicising bis  presence ab
various plases, He was yet as Bhagalpur when he
received & letier from Babu Chapdra Shakir Ser
Barrieter-at-law, inviting him to Caleutta. So he
left for this Jast-named place on 15th December
1872, and was very cordially received at the Railway
Station by Mr. Sen. His stay at the Metropolis,
though not Ion?, was eventful. Immediately on hig
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arnival be issusd notices 1n Sansknt Hionds Bengah
and Boglish inwiting the Pandite and others to coms and
discuss theological subjects with him. Among othera
the one discussion of note that took place at Caleutta is
that with Pandit Tara Nath Tark Vacbaspati. Ithas since
been embodiedin a small pamphlet and its perusal would
gve the reader anidea ss to how slender is the founda-
tion on which orthodoxy rests, Pt. Tara Nath Tark Va-
chaspati, one of the well-kmown Pandits of Bengal, finds
1t difficultbobold his own evenfor amoment before Daya-
nanda. Ab the time when Dayananda visited Calcutta
the Brahme Samaj was in full swing in Bengal
Both Shriyut Dabendra Nath Tagore and Bubu
Keshab Chandra Sen received him with marked
courtesy and condescension. Babu Keshab Chandra
SBen had grown very fond of him and they often
talked together on deep questions of metapbysics
end spirituality.

He delivered several pablic lecbures at Caleutta,
of which glowing accounts were published in the news-
papers. We reproduce here one extract from the
Indian Mirror which is fairly typical of the Press
opinien regarding his work:

On Sunday, the 9th instant, a lectnre wag de-
livered by. Pandit Dayananda Saraswati om the Vedie
doctrines at the premises of the Bhavnagar Night

school. A large number of regpectable native gentle-
men were present on the oceasion, The lecturer
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dressed with a cloth, ook seat sn the pulpit in the
most aolem posture and commenced his duty at half
past thres P M. The lectnrer opened his address with
a prayer o vhe Alenghty Futher, and then with a
glowing, sweet and easy Sanskrir conbinued for more
thanthiee hours. He proved i simple argament from the
Vedas the existence of the Almighty God, the iuguity
of caste-distinetions and the injary done by early
marriage  His oratory is wonderful. His language is
simple; yeb majestic. From his words we can observe
that he 14 not only a4 man of extensive learniag but also
a man of desp refeciion and vast observasion.
DayanandalefoCuleattu on the 15th April for Hughly,
arriving there the same day and, after paying short visits
to Cahapra and Dawmrasn, retarned to N. W. Provinces.
N, W. Provinees, or what are known as Unibed Pro-
vinces in these days, cover a Jarge and
N pother Toae ave  Extensive tract. Oa his return from
uth Guloboer 1873 . .
o Boptombor 1694 Be;sgxl, jt.)a,}ananda. made another
brief tour in those Provinees, visiting
Cawnpur, Farrakhabad, Aligarh, Mathors, and Allshbad.
Maihura 1s an important centre of idolatry, Swanii
Dayanands gave, as usual, a challenge to locat Pandits
tr prove idulatry from the Vedas, but none durss
come forward.  Ab Aligark he was cordially received
by 8ir Ssyyed Ahwad who eviaced much inberest
in his mission,
While staying at Allahbad, the Swami thought of
Bombay: Tha aitha- paying a visit to Bombay, Accord-

bishment  of . . .
A:;amgnmj.n ? ingly he lefs for thab historic place
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renching the Victona Rai way Stahion on 26th Qctober
1874 The Rowmbay orthoedoxy i ruled by a section of
priests called the Gokalya Gosains. The wmajocity of
temples are in the charge of these people. Dayanand:
challenged them to 2 discussion; one or two
wen responded but had to beat a hasty retreat. The or-
thodoxy summened Pandis Kamalnain of Ahmedabad
1o their help, but in vain. The Pandit dared nov face
Dayamnda A gmnd meetmg was armnge{i in
Framji Cowasji Institute for a disseussion between the
two parties. Thousands of people assernbled to witness
it. But Kamalpain showed the white festher ab
the last moment and all bad to go back guite
disappointed. Dayansnda lectured at many noporsans
localities in the town and the vicboiy ‘of hig canse was
complete. e established a society uunder the pame
of Arya Samaj in which a number of distinguished
Bombayites joined. The date of the birth of this
blessed movement i3 placed &t 10th Apnl, 1875
From Bowbay, Swami Dayaoanda wens to Poona where
he delivered fifteen lecturesain Marbati, These lectures
have been translated into Urdu and published by
Lala Manshi Ram, a leading Arys gentleman in the
Punjab. A discussion was held with Pandit Vishnu

Shastri on ‘- Widow Marriage’ which led fo a very
wholesorge resulf,
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Chandapur is & small town in the . W, Provinces
Chandspur fair. While Swamni Duyanands was going
sbyut from one plase to another, pre-
aching the grand doctrines of the Vedas, Muush: Pyare
Lal, a rais of Chandapur conceived the iden of convening
a meesing of the leading representatives of Mohammed-
anism, Christianity, and Vedie religion in his own city.
with & view bo aseertain as to which side the frath lay.
He communicated this proposal to Dayananda who
readily consented, Accordingly, A meeting washeld at
Chandapnr on the 19th March 1877 with the permis-
sion of the Collector of the disirict for the purpose.
Swami Dagananda represented tbe Vedic religion, while
Mohemmedanism and Chr istianity were representéd by
Moulvi Muhammad Kasim aod Rev Scobt, respectively,
both very distinguished snd well-known gentlemen in
N, W. Provinces. The subjects on which discussion
was b0 be held were:

(a) Of whas thing, at what sime and for what
purpose, did God create the world ?

{by Is the Deity Omnipresent ?

{¢) What are God's mercy and justice ?

{d) What are the precfs of the Bible, the Veda
end the Koran being the Word of God 7

{¢) What is salvation and how ean 1t be
astained ?
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A publ ¢ notice was given of this Mela and handb s
too anpoune ng the same were dis r buted broadeast 1n
every town of note and importance. In consequence, an
unusually large number of men from other places assem-
bled at Chandapur to witness the diseussion. The discus-
sion commenced on Monduy the I18th March 1877 at the
appointed hoar, and continued for three succesuive days
with necessary intervals of rest. What the result was,
we need not say. It is amply evident from the remarks
of a Christian gentleman whe, addressing the audience,
said; “ Maulvis and gentlemen ! The Swami will answer
our questions in ten-thousand ways. If thousands of
us jomn in  debate with him, he will never be found
short of a reply to us, so no moreof this point.”
This is sufficiently indicative of the dizcomfiture to
uader which the Moulvi and the Padri were smarting.
Unable to sustain themselves any longer, these gentle-
men at last departed from the seene on Thursday,
though the Mela (furr) according to the original
agreemens had yet to continue for two days inore
at the leagt. It 1is a pity that the other subjects could
not be taken up and fully disenssed.

The Swami visited Delhi in 1877 to witness the
grand Durbar that took place there.

31."1310‘];1?13,3 I‘;g?%a'to His lectures in the town quite fusci-
Febroary 1878. nated some of the Punjab: gentle-
men who were there in conneciion with the Durbar.
They approached him with a request to visit their own
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Province and even obtained from him a promise to thag
effect. This promise was soon redeemed. The
first eity in this Provinee that Davananda visited was
Ludhiana., ¥From ILudhiana he came to Labore and
remained the guest ruccessively of the Brahmo Samaj,
Dr. Rahion Khan, and Nawab Nawazish AH KXhan,
The Punjab offered congenial soil tor the growth. of
his views. I{is ideas were received here with great
zeal and enthusiasm and & band of sincere, earnest and
well-meaning gentlemen at ence gathered around him.
Only one lecture was sufficient o the establishment of
Arya Sawaj in & town. Lahore, Avuitsar, Gurdaspur,
Jullundar, Ferozepur, Pindi, Jhelam, Gujrat, Wazira-
bad, Gujranwaln, Multan, all these places had the honor
of a visit from him. Several discussions were held at
Lnhore and Amritsar. The Punjab is the bess off as
far ag the popularity of the Vedio religion is concerned.
There i3 not a town worth the name where an Arya
Samaj does not exist. Itis 1o the Punjab that the Samnj
movement can be seen 1n its real grandeur  There are
a number of philanthropic institntions worked by Aryas
and a grand ovganisaiion exisss for the propagation of
the principles promulgated by the great Swami
From the Punjab, Swami Dayananda again went to
N. W. Provinces and thence to Raj-
Puﬁrf :P‘Zggg ;fijy putana, The towns which he visited
i‘;;gnm 15ihJanuary  wore Roorkee, Aligarh, Merrut, Delhy,
Ajere, Poshkar, and Masnda, At
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some of these he mrt wth & strong oppostt on from
the Hindasand Mohanady 3 a spreadiog his views
bat he overcame all difficulties and the enemies had o

yield every tims,
The Kumbh fair rebarns after stated mtervals, and
Another Kumbh by the time Dayanunda had Guished
at Hardwar. his third tonr in N, W. Provinces, 1t
came ro ind again, He availed hunself of i5 as before
and delivered discourses before large audiences at
Hardwar His ideas had by this time gained a
foothold 1n the Hindu world and men of varous
denominations flocked fo hear him aud profis by
his lectures. The favourable inclination of the people
towards him greatly inceused the Pandits, some of
whom went to him and said : « Well, give up the den-
unciation of idulatry,otherwise we shall erush you.” Day-
anands would not be intimidated by such vain threats.
Soon after the Kumbk, Swami Dayananda lefs for
N.W.P. and Oudh Dminraon where he had a discussion
14th Apcil to March.  with a migsionary gentleman. Sahar-
anpur, Mehrat, Chhalesar, Mor-

adabad, Badaon, Barielly, Shahjabanpur, Farrukhabad,
Mirzapar, Dibapur, Benares aod Agra were next visited,
one after another. A long and protracted discussion
was held at Barielly with Bev. Scott on ¢ Transmigra-
tion of Soul’ In other places, his presence served
to strengthen and consolidate the Arya Samajes.
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o 1881 Swami Dayananda paid another visit to

Borabay. The object was chiefly
ﬁi‘)ﬁgi%bg:;‘;;;‘; to see Colonel Olecott and Ma.d.am
cal Society. Blavatsky of the Theosophical
tﬁg‘ﬁnﬁ?ﬁﬁ‘fﬁgﬁm Society. The Theosophica: Society

was then a branch of the Arya Samaj
and bnd become fairly well-known in the country, The
cause of 168 popularity was Swami Dayananda who had
incorparated it with the Arya Samaj and otherwise
given 16 » great suppors by his speeches. The story of
this umion is simple. Madam Blavateky and Colo-
nel Oleott had, Jong before their arrival in this country,
been in correspondence with Swami Dayananda,
He was assured that the Theosophical Society had
the same propaganda for 1fs object as the Arya
Samaj and was only too glad to recognise him as its
chief Direcvor. Here 13 & copy of the original com-
munication on the subject addressed to him fiom
America:

To the most Honorable Pandit Dayananda Saraswati,
Venerated Teacher! A number of American and other
students who earnestly seek after spiritual knowledge,
place themselves at your feet and pray you to enlighten
them, The boldness of their condact naturally drew
upon them public aktention and reprobatien of all in-
fluential organs and persons whose worldly interests
or private prejudices were linked with the estabhished
order. We have been called atheists, infidels and
P.tgllllﬂ‘

. e YT
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W need the assistance not only of the young and
the enshusiassic, but also of the wise and the venerated,
For this reason we com= to your feet as children toa
parent and  say ook ab s, our teacher; tell us 'wha;
we ought to dv.  Give us your counsel and your aid’

See that we approach you nob in pride bus
humility, that we are prepared to receive your counsel
and do our duty as 16 may be showa o us.

(34.) HENRY.S. OLCOTT.

Swami Dayananda was, of course, moved by
sppeals couched in such a langnage of earnestness and
wrote in reply that he would make the sociesy a
branch of the Arya Samaj. Thereupon hLe received
the following communication from the Recarding Secre-
tary of vhe Society nt New York.

To the Chief of the Arya Sawaj.

HoxoURED SIR,~—You are respectfully informed
that 1n u meeting of the Council of the Theosophical
Society, heid ar New York on the 22ud of
May 1878, the President in the chwir, tpon the
motion of Vice-President A. Wilder, sscunded by the
Corresponding Secretary H. P. Blavatsky, 1t was un-
auimously resolved that she Society accept the
proposal of the Arya Sarmsj to unite with itself, and
vhat the title of the Soviety be changed to the
Theosophical  Society of the Arya Sama] of India,
Resolved, that the Theosophical Society tor itself and
branches in America, Burope and elvewhere, hercby
recognize Swami Dayanands Saraswati Pundit, Founder
of the Arya Sawa), us its lawful Director and Cnief,
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Awalting the signification of your approval and
any wnstructions that you may be pleased to give,
I am, honoured Sir, by order of the Council,

Respectfully yours:
{(3d). ANGUSTUS USTAIN,

Recording  Secretary.

The Arya Samajes all over the country recog-
nised Theosophical Soctety as a sister society, wedded
to the same wnterests. Madam Blavatsky and Colonel
Oleots, on their arrival here and long after, continued
to evince the same regird for the Arya Samaj and
its Founder as is evidenced from their letters from
America. They accompanied Swami Dayanande to
several places in his tours and never gave hira the
lenst canse for difference. Tt was commonly belleved
that thelr mission was identioal with that of the Swami,
But thak impression was destined to change some
day. While staying at an important town in N. W.
Provinces, Swami Dayananda received the intelligence
that Madam Blavatsky had declared herself au atheist
in & lectare ata certain place. He at once wrote to
her, inquiring as to the truth or otherwise of
the report end asking her, in case the report
was correct, to see him at ber earliest convenience
as he would convince her of the existence of

-3
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God n no tima. A reply was received corroborat.
ing the report, but the question of seeing hira was at
first posbponed and then altogether evaded. But Swam
Dayananda would have nothing to do with an athelst,
He called on her over and over again to justify
her atheistic belief before him. This she not only
did not do, bub in her other lectures gave expression
to idess diametrieally opposed to the principles of the
Arya Samaj—such as the existence of ghosts, hob-
geblins, witcheraft &e, Swami Dayanauda would not
tolerate such superstitions even for a moment. And
he at once issued a cirenlar letter to the Samajes
notifying that he had broken his connection with
the Theosophical Society. What was the original
motive of the Theosophists in requesting Swamiju to
becorae their leader and guide, we shall not discuss
here. It is an unpleasant subject, nor does the
scope of this book allow of such a discussion,

Rajputana is the land of Rajputs,-—the Rajputs that

have immortalised the name of
this country in the history of the

world, Rajputana is inbabited by a race that has ex-
torted the admiration of all for their bercism and
brevery in the battle-field. But degeneration is
inevitable and even this sturdy race fell from its
high pedestal. At the time when Swami Dayananda
visited Rajputana, he found it in a very pitiable

Tour 1n Rajputena.
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condition. The chiels were given to dissipation and '
debanchery ; the affuirs of the States were going from
bad to worse; and there wasa sort of disorder and
confusion everywhere. The sighs saturally  pained
hini, but he had the power and eapacity bo get the
elements of discord eliminated if only once the
responsible persnns came within the sphere of his
inflnence. Aund thig is a fast, borne out by subssquent
developments in the States that he visited Ha
visited Udeypur on the 255k July. The Maharaja
extended him a warm weleome. A fow days’
residence &t the place changed the whole
aspect of the affairs.  His Highness used to
see him every day and read with him Yoga
Shastra, Vasheshrk and that part of she Mana
Smriti which relates the duties of the Rajas.
The example of the Maharaja stimnlated the dig-
nitaries of the Stabte to increase and improve their
knowledge and many of them devoted themaelves heart
and soul to the cultivation of learsing, The Udey-
pur Conrt soon became the model one in Rajputana.
The Upadeshes ofSwamiji created in the mind of
the Muharajn & deep aversion for polygamy and pro-
stibnsion. His Highness began to attend the State
affairs in person, transacting all business aceording to a
fixed programame. Hind: became the court langnage
and there was improvement in all departments of
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administration  Swam Daynanda stayed at Tdeypur
tid Ist March 1873 and st was taere that his
Will about the Parcpkarini was written.

The next State that Dayananda Saraswati visited
was Shahpura. Whea His Highness the Maburaja
hieard of his arrival, he ewine to see him in person and
kept up his visits for some thoe, spenling duly as
least two hours in his company  And the resuls of these
visits was the increase of Maharaja's information
Philosophy and Dharma 2nd the improvemens of the
general tone of the State administration.

Swami Dayananda was yes at Shahpura, when he
recerved an Invitabion frowm the
Maharaja of Jodlipur, soliciting him
to honour the State with his msit.  Swamiji responded,
arriving at Jodhpar in the month of Bdsakh, Jodbpur
was ab the tune n hot-bad of intrigues. When he reached
the place, a hideous spectacle presented itself to his gaze,
The scions of the illustiicus Rajput faoulies wure
given to revelry and dissipation There wns a deal
of discontent and dissatisfaction existing among the
sabjects. Oppression and injustice were the order of
the day. The highways aud ronds were infested with
robbers and dacerts. The palace was governed by a
prostitute mamed Nanhijan in whose hands the
Mahavaja was o mere puppet.  All this musk give
place te a better order. A few leclures from

Death

e ¥
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Dayananda rnd thers wns a w dest r nthe State  An
apprecebie change came over the Mahuraja himserf,
Bubt power is dear to every body and more so o the
wicked. They wonld not part wih it without a
struggle and Dayananda, the man who had effected
the change and ushered in a reign of vighteousness,
became the target of all evil men. A fatal blow
must be dealt at him. None dare defy hin openly;
underhand and insidions plots were freely resorted to.
What ioade the sinpation of the enemies all the more
desperate was the reproach Dayananda adininistered to
the Maharaja for keeping in his palace a prostisute and
surrendering himself to her wili. And this was brought
about by she following circumstance: The Swami one
evening came to see the Mabaraja. His Highness
was enjoying the cowpany of Nanhijun. He beheld
the Swawmi approach, and ordered Nanbijan to be
removed to another place, Some minutes were
speus m this as 1t could not be done all at once. The
Swami had, in the meantime, come neat enough to
see everyshing for himself And the first thing that
he said to Maharaja, oo his arnival, was: * Hui 4fs0s !
Singh ki dlwije par kutye ke dsgadar | rosulh
aise sumagam, se kutle paida no hon to aur kiya
kot What ¢an be a stronger and more scathing con-
demnation than this?  When 1t became known to
Nanhijan, she was all on fire. Davananda’s life was

-
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1ov extre nely mnsafe Asl only & fev days afte
the event just named, he found himself suffering
from the effects of a slow but dendly poison, It
was communicated throvgh wmilk. The Swami bad
vombted that parsicalar night, bus the puison had
penetrated far into the systemn to be totally ejected.
He fell ill on the 30th September 1883. A nuwber of
doctors were ilmmediately in adtendanee, oub wigh-
out any relief to the pauient. The Maharaja was
much affeeted at this painful sight. The disense
grew in intensity and Dayananda lefs for Abu much
ngainst the wishes of the Maharaja. The State
doctors and other servants accompanied mm, Bus
even this chasge did wot availl  Subsequently,
he removed to Ajwere, and there quitted the mortal
eoil on 30th October 1883 at 6 p. m. The months of
illness were marked by extreme pain ; large ulcers hud
appeared everywhere on his body which made it difficult
for him to keep in vne posture for an hour or so, but
doring all this pain nota word of wigh ever escaped
his lips. His face was calm and digmfied all through-
ont and there was not the slightest indication of
sorrow in his expression. On the day of his
death, he had Mundun and bath and told the
people around him to retire and leave him alone.
One or two gentlemen, however, hid themselves behind
a purdah and observed the death scene, It was the
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Happiest that can be concewved, The Swami offered a
prayer to tke Almighty 1n Sunskeit which graduaslly
enanged into Bindi. He then said: Let Thy willbe done,
O Father” No sooner had these worde bheen utbered,
than i< sond flisted away invo the heavens, leaving
behind an expression wihich c¢hanged-a cold atheist like'
Pandis Gurudatta o an enthusinstic sheist and gave
an astonishing burn to the whole cour-e of his hfe.

It is impossible to arrive at a true appreciation
Tadia before Y of the work and worth of Dayananda
nanda. unless full cognisance istaken of the
adverse furces which were at play in India before his
advent and against which his glant arm was so sue-
cessfully wielded. Inthe chain of great men he forma
the last link in pomnt of time. He Hourished guite
recently and men are in existence who saw and
koew him, He is the Reformer of the present age—=sn
age which bub fifty years back presented tendencies em-
bodying the cumnulative effecte of the corruptions of
variona perisds of Indinn history, the lntest included,
in all their naked hideousness. Dayananda’s was the
105 to face them all. Never was a reformer entrosted
with so difficut and so arducus & fask., And i ovder
that we may be able to arrive ab & right conception of
Dsyananda’s glorions mission, we must take a survey
of the entira range of history of this conatry, coma-
mencing from the Vedio period and descending step
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by step to onr own t ne vh ch has w tressed the n
auguiation of & @Voizabien, Sanfsy buguting in ats
effeets.  Ag we streteh back our viston to the period of
Manu we find India in a state of greas felicity and opu-
lence. The Arvas were divided into four castes viz Brah-
mans, Kashtryas, Vaishyas and Shadias. The pondrous
machinery of Varan Ashram was worked in no arbitra.
ry way. Its paris wers adjusted in a manner as left no
roorn for the exercise of despotismy. Ewh individual re-
ceived due recognition of his merits and every part of
the greab orgamzation was coustantly replenished with
new power, The aceident of birth in a humble family
did not disqnalify a man of learing and culture
from the high position of a Brahmin to  which
his abilities entitied him, nor was the son of a
Brahmin. whe, through neglect or siilar osher
causes failed to lay by the requisite store of know-
ledge, suffered to pass for a Brahmin, but was av
once degraded to an inferior Varana—ihe Varana
for which his capacities eould be utilized with advant-
age both to himself and the society at large. Persons
bornin Shudra houses Dbecame Prahming nnd wice
versa. The principle of Guna, Karme, Subkava, vpon
whiclr soclety was worked and regulated, not only
secired harmony and concord, but promoted both
material and spiritual advancement. The Brahmins
acbed as priests, divines and stateswen, They visited

L
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the people at their honses, joining in the religions
ceremonies of the fawily, enlightening the members
on dharmic questions and thus keeping ahve émong
them the truths of theism and spirituality. Their
principal business was to minister to the moral and
epiritual needs of the peopleand to keep them con-
stantly in touch with principles that go to inspire and
uplifs man. The Kashatryas were concerned with the
general administration of the country. This closs
furnished Rajas, kings and diginitaries of the State. It
also provided soldiers for purposes of defence. The
Vaishyas formed the trading class. They sugmented

the wealsh of the country by agriculture, industry and
commerce, They traded with foreign countries and

incrensed the material presperity of the * Jand.
Mana meentions the names of no less thansix countries
with which the ancient Aryas maintsined trade re-
jations. The Shudras formed the serving class. They
ministered to the physical requirements of the people,
freeing them from all cares and anxieties as regards the
meninl gervice so essential to every household, so that
they right be able to devote themselves to sheir
réspective  voemtioms  wholly undisturbed.  This
stnte of things lasted for conturies. India during
this veriod ocoupied tho highest place in the scale
of nations and eunjoyed a prosperity without any
parallel in the anuals of the world. But a change st




50 DAYANANDA SAHASWATI

ast sot 10 Hersons grew indo ent. The Brahming
gave up their high caling. The EKashatryas and
Vaishyas, who were depundentin a great mesaure
on the Brahmins in matters femporal and spiritual,
alec degenerated. The decay of Iearbing, and the
predominance of selfishness led to the iferrible war of
Mahabharat which ended in the utter devastation of the
country. The carnage of men of learning, of strength,
of piety &c., who by their respective merits could
keep the race steady in the path of rectibude made the
gituation all the more dark, Hardly bad a few centuries
elapsed since the termination of this war when the
people developed distinct tendencies towards dermorah-
sation, The Vedic theism was replaced by Vammargism;

the ideas of spirit and spirituality vanished from the
minds of men and they became utterly materialistic,

Fleshism, we maean the doctrineof sacrifice,—came to ba
regarded as the cardinal article of faith and thousands
of innocent creatures were slanghterad daily in the
name of Religion. Iadulgence in slchohalie drinks be-

came a common practice. In course of time all theso
vices were incorporated into a system of religion and
held up as.leading to .alvation. The matters had
reached a critical crisis when all of & sudden aross a
great soul, Sakyamuni Budha, who stemmed the tide
of Vammargism. Hewas a man of sirong emotions
and gifted with an amount of inteliectual acoumen snd
spiritual  fervour which overcame ali  obstacles.
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Hu tonl r conscence rev o ted against the o
haman slanghter of anumals done 1n the pame of the
Veda. And he lifsed his mighty voice against this hear$.
less practice, denouncing the Vedas that sanctioned it
;B o measured terms. Being endowed with unnsnal
powers and leading an exemplary and spotiess life, his
influence prevailed and his success was phenomenal.
Vammargism received a rude shock at his hands. It
ceased 5o be the popular religien and the moral precepts
of Budha came to occupy & leading place in the minds
of men. Bndhism under Ashoka assumed a new shape
and became the State religion. For centuries it had
an undisputed sway. But morality without religion is
a ship without compass. It must drift into.shoals
and rocks and be dashed into pieces. Budhism was
ot last hopelessly wrecked on the rock of atheism
and the cause of its collapse was its anti-Vedie
spirib, The Aryans under Budhistic influences had
become godless. “There is no God and no Atma
and the Veda is puerile nonsense from one end
to the other” became their watchword. This was
not confined merely to speculation, but earried into
the details of daily hfe. And as a natural consequence,
a reign of darkness setin. Ab thig stage appeared on
the soene another great soul, Shankaracharya by
pume. This man was a profound schelar of the Yedas,
He saw with pain his people indulging in all sorts of
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atheistic practices and forthwith he resolved to ¢ ear
the country of Budhism. ‘There 12 no God’ was. the
Budbistic doctrine and in opposition ‘ Every thing is
the reflection of God, said Shankar. There was a
great sensation on his appearance. Attcmpts were
made to put him down. Dut he bad 2 message for
the world and could not he intimidated. There were
discussions between him and the Budhist pricats, and
he, by his great dialectical skill, extensive erudition
and vigour of thought, carried the day everywhere,
Finally, enlisting the help of the State in his fuvour, he
drove those who would not abjure Budhism beyond the
North-West borders. The people who were in the habiy
of denging the existence of God began to chant the
shalokas of Shankar viz  every thing is the reflection
of God.” Ag an antithesis to the Budhist doctrine, 1t
proved an exeellent weapon. And Shankar’s object 1o
promulgating it appears to have been to meet the
immediate needs of the hour rather than to establish a
permanent creed. The period when Shankar flourish-
ed presents all the evils of the previous perivds
Vammargism was there ; Budhism way there; Jaintsm
was there and finelly his own creed was there. An
evil once introduced in this country has a tendency
perpetuate itself for ages. Between the age of Shankar
and the latter end of Mohammedan rule, there lies e
period covering mwany centories. It is kmown as Mede
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yal per od  Dur og this | ng term were composed the
Puwaras n lterstire wheh m.de the preceding
darkness all the more hideons.  These books incujeate
practices, not only opposed o reassn and common-
sense bub also hughly repugnant to the moral sense
of man. Idelatry, which had been originated by
Jaing as firsy, apd which had hitherio existed as an
obscure fort of worship, now rose into promiuence, and
the pantheon of gods was enlarged. This agealso saw
the physical and morl degeeration « of Aryas.
Brabmacharya was replaced by early martiage ; caste
beeame rigid and hereditary , shalokas were forged
prohibiting foreign travel, and education to womer.
Rasbtryas, Vaishyns &e were  debarred from
the ssudy of Shruti, the DBeshmins reserving this
right ouly to themselves, Rites and ceremonies
were invented in conuection with Marringe and
Death which were not only tiresome bat highly ex-
pensive.  The Mohammedan pracsice of Pardah was
adopted and conscrved. In short the Hindus were
reduced to a state of ubter moral helplessness asd 1m
pobance. Towards the wad of vhis  prosiad xrose 1n
snceeseion  variong  leaders of  thonghs,  such  as
Knbir, Dadn, Naoak and others who made gigantis
efforts to raise their fellow countrymen above the
sordid concerns of life, bnt as they were them:
selves mere Bhagats, and their systems were no  tweli-
fonnded, their 1espoctive docirines, sincere and well-
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wtendod, assurmed in the hands of their ignomns
followers aspects which fostered a  rationalistic
speoulation in the country. The close of the Mo-
hammedan rule saw the Aryans i a state of utter
helplessness; a prey to all sorts of low aml degrading
superstitions. The advent of the Buitish, however,
relieved the sitvabion. The British R+ broughe
with it many blessings, for which the people of
this land can never be too grateful. Under its
strong and protecting arm peace wag evoived oud
of aparchy and confasion, privilege was granted
to- the people of the libersy of thought and expression,
and voartous insiitubions of beneficent character were
started into beimg. This By, though so blissful also
brough with it acivilizution waich had ablighting effect
on the children of the soil. The spread of Western
ideas and the gloss and glitter of the Buropean cini-
hzation bedszzled the eyes of Aryans and hosts of
them went over to the Missionary. The tremendous rate
at wiich conversions to Christianity took place filled the
missionary with joy and were thatrate to continne for
some time, the Hinduo race (believersin vthe Vedas) mast
disappear from the face of the earth. This appalling
state of affuirs necessitated the appearance of a greas
men who should not only be a person of highly de-
vobional temperament, but a great intellectual genius,
fully able to meet the rationslism of the age, He mush
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dnbolgrm@ohro{ths Yedas, if he has 40 pay,
a whole people from lepsing into alien creeds. And,
sccording o the Divire Laws, appeared Dayanacda on
she stage. Te was destined to overthrow the mighty
evils which had been gathering strength through
the snceessive ages of history since the degeneration of
the Aryas;to divest the new civilization of the elemens
that gave it brilliance and to lead the people to the
sublime 1deals of the Vedas from which result bliss and
happiness.
It i= not possible in this shory pamphlet to give
Deysnands as B80Y thing like an adeguate concep-
Baoformer. tion of the great work accomplished
by Dayananda Savaswabl in this couniry. He has
jeft a permanent and iveffaceable mark on the moral
and religions history of India and the inflnence of
hie thooght bhas pervaded and permeated all
ghe verions ramifications of the society. He was
not & destrective Beformer, demolishing every
jmetitution and leaving Thebind mothing more
than & beap of sshes. No;vot at il He was
very elow in desiroying .and whatever he rssed
%o the ground, he took good cars to brild on the debris
therett n stwong avd onshakesble snperstrucinre.
Whst, however, entitles him to onr higbest esicem
end raises him mbure so many reformers shai bave
Bowrished i this land, ix the righi discermment of the
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actu ] canses responab e for the degeneration of the
Aryan peope He was nob a shauow reformer—one
who 13 led by outward appearances—but dived bencath
the surface of thiogs, pitching wpoes the points of
disturbance with an experinoss traly adinirable. If
the Aryan race has to rise once wmore in she scale of
nations, if it i8 to become the glory of the world
again, it must nob only be relieved of the crual instatu-
tions shab fetber it to the earsh, bat its activity be
directed into chaunels tbut make for righteousness
These channels, to sum up in one word, are the
Vedas? The *Vodus' appeared gquite a new name
to the Hindus whea first uttered by Dayananda,
Through sectarian prejudices which alone absorbed
the populsr attention, the people had forgotten
even the name of their sariptures—ithe pereanial
source of light and truth. They stood agbast at the
statemenis of Dayananda boabthad at last o admis
the leavening puwer of the Vedss. But when he
began to explainc and elucidate the Vedic ideals,
they refused fo believe him, asserting that the
Vedas were no longer in existence in this age. Beiag
only for Sutya Yuga, they had long disappeared from
the world and lay embedded in the sea where
a Rakshasa bad carried them. Dayananda had to,con-
tend ageinst this superstition. “The Vedns,” he said
* are neither books nor any thing else of the kind,
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which could be taken away ordestroyed. They are the
laws governing the universe of Matter and Miad sand can
pot be separated from the world. They constitute the
Divine Law and are hence undying and eternal. The
Vedas, being from God, are infallible” And in order
soimpress this idea on the public wind, and compel
belief on it, he quoted a whole host of aathorities in
sybstantiation. If he were alone in propousding this be-
lief, there would be little chance of its commanding
popular acceptance, there being a strong feeling against
him but the authorities of Manu, Vyas, Patanjal, Jaim-
any, &c, none dare question even for a mowent.
Various are the standpoints from which Daya-
manda approsches the question of the infallibility of
the Vedas in his worke and proves them to be the
‘Word of Gad.

The path of reform, it has been truly said, is be-
get with difficuities ab every step. Having proved the
existence of the Vedas, defined thewr scope and extent
and shown thab they are eternal and infallible, Daya-
nanda had yes far from established the right of every
Buman being to their study. There was a privileged
¢lass—the Brabmins, who esclusively enjoyed this
right ; the Kshsiriyas and Vaishyas were debarred
from i, and the Shudras were 1ot allowed to
hear even the sound of & Vedic word, If any of them
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heard 1% by chanes it was ordained that moualien
lead be poured inte bis sar, This, however,
could net be carrisd imbo effecsk on  amcconny
of $hs stromg and protecting arm: of the Pritish
Government, bub the Brehmins would not willingly
sdmit other classes to the privilege of the study
of the Vedas. They quoted the Poranas and traditions
as authorif)y on the subject avd offered a strennous
opposition %o Dayspands. Bud Dayananda fought
hard and uitimately won. The distinetion between one
class and snother in this respect, he said, was un-
warranted snd invidicns. ANl are the sonw of God,
entitled equally to His blessings. Jush as the sun is
meand fer no'yone person, bub shines mpon all; juss
ss the air carrigs the breath of life to every sentient
creatare, be it snimal or men; jush as water is the
properiy of all, rich and poor, high and low, virtucus and
wicked, even 30 are the Vedas "intended for the entire
mankind. Bat shis i from the standpeint of reasen and
logic, The Brabmins would not, however, care mnch for
this. They wantedauthorities and Dayansnds had to show
from the Veds iteelf that it is meant for all mankind,
When all this had been nchiaved, even then the oppe-
sition did moy wholly cesse. Bab Dayanands bad
proved his poing to the hilh which necessarily led to
the decline of the Brmbwanic inflnence. (This
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snccessfoily through, Dayanandais not inappropristely
ealled she Luther of India.

The foregoing achievement was but s prelads to
another great and wholesome reform. The popular
conception regarding God had, shrough centuries of
dspression, becoms too low. Stocks and siones and ether
material things were regarded and worshipped as God.
Man, the crowning glory of the entire ersation, bowed
in abject humility befare statues of stones chiselled wish
his own hands. The Mind, notwithstanding ite infinite
resources and potentislities, lay erinping before masses
of clay—-dead, inert, without any power whatever. Inm
place of one true God, the Sustainer and Governor of
the Universe, no less §han 83 crores.of gods wers
adored. Hyery blessed bit of earth was enthrened as
God. No greaber perversity can be conceived! Daya-
pands waged a crusade against this nasﬁy and degrading
practice and pulled it fabric %o pieces. Idolatry, no
doubt, exists s6ill in India, but it is only in name and is
bound to disappear altogether some day. The original
faith has simost wholly departed and the remarks are
now and then heard even in quoarters knee-deep in the
practice to the effest that Dayananda after all was
right.

Not only has Dayananda freed us from the bondage
of stocks and stomes, but has done a yeomen’s service
in restoring human nature to itsuativedignity and splen-

]
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do r He me cated the immorta ity of so2l  Sonl,
wn d he 1s etern: and .amertel, endowed with great
powers and destined to reign suprems over things of
she earth. Hence never should man, however depressed
he might be, allow himseif to be ridden over rough-sbod
by watter, Nature intends him bo be its master and he
shouid ever staud undaunted andagsert hissuperioritymn
a manner becoming his high rank. Is matters not if the
straggle be unequal. Death does not mean the annibila-
tion of spirit.  Life is contiguous and unceasing aud she
spirit comes back agaiu to the scene of conflich
acmed with n greaser power and a keener determination
and invanmably conquers, Thig doctrine 18 inspiring
and stimulating; it raises drooping hearts, fires them
with zeal and courage and gives bone to their thoaghts
sod actions. It is she keynote of all great snd high
uchievements,

Tt has b2en said, and not withoub truth, thas sects and
ereeds spring up in India like mushrooms. This land
there iz no donbt, affords & congenial soil for all sorts
of spuricus growths. Men, who are wnable to make
their way through the crowded highways of life,
conveniently kurn to religion and set up for spiritoal
teachers. A number of ignorunt men gather round
themn and begin to sing their praises. They are elevated
to the rank of God and people flock to pay them hom-
age from all quwters, The starving wan--ths man
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who coold not by honest means earn enough to kecp
his body and sonl together—now begine to rol m
wealth. His word becomes law unto his followers and
he is proclaimed everywhere as having been entrusted
with » special dispensation from God to humanity.
Ha is a gurn, & aniversal teacher—who must be obeyed
and worshipped by all. Thisis the motto with which s
followers approach the masses. But look a little closer
into the private character of the man. He is a veri-
table monster, His life is beastly, sensual, there being nos
the slightest ring of spiribuality about ib. This vile
yan, this consummate hypocrite passes for a greab
teacher. His authority ¢ unquestionable ; his word
is taken as a gospet truth. And what are the
consequences? Ruin of mapy a fomily and utter
extinction of that sturdy seuse of independent enguiry
which is the noblest charactenstic of man. It
swag the pectliar privilege of Duyananda to save India
from this stavery. “ Beloyal,” he says, “above all
to your ownself; never violate the purity of your soul;
jndge every thing for yourself and stick only to that
which is true.” And he has written upon this subject
with » force and clearness as can not faul to carry
ennviction. Noone who has ever read his works, pro-
vided he be a mun ofsense,can ever fall into she clutches
of paendo-prophets that abound in this land. Cue thing
for which Dayasands will ever be held in grateful re-
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membersnee is that he has removed from the Srmament
of raligion all clouds of gloom which so muck obecured
the vision of men. You cat now no longer be deceived
by the outer appesrapnce of any religion. Every
creed can be seen in ibs true colours—there are its
hghts and shades, its merits and demerits, clearly
marked for you. Budhism, Christianity, Mubammadan-
ism and the congeries of Hindu creeds—haveall been
Jaid bare in their true condition and you can conirast
them with the Vedic Religion to which he bas mm-
self called attention. And in thelight that he has thrown
on the points of excellence that ought to exist in thetrue,
infalhble, and revealed religion you can not but tura
away from the non-Vedioc religions as incomplete and
imperfect, neglecting the development of this or that
department of human nature and inculeating practices
prejudicial to the growth of trus manhood.

The workdone by Dayavanda in the domain of
moral and religious regeneration 3 too vash o be
uoticed in a few paras, 'We wmust, therefore, pass
on to a brief consideration of the grand work
accomplished by him Sowsrds the reconstruc-
tiou of Society. At the time of bis advent
the portals of knowledge were closed against women,
they being regarded as mere drudges, Jotri Shudrs na
dhiyatam. ‘ Do not tesch woman and Shudra’ was the
popular watchword. He protested against this inhuman
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myuaztion, and Liberally extended the advantages of
knowledge fo woman,

Oge theught which has been impressed most in.
delibly by Dayananda on the face ofthe Hindu society ix
that of the importanceand grandeur of Marriage. Whatis
marriags ? Nob a combination of two individuals of
epposite gex, determined by no law, no princrple-—a
mere play of chance, but the union of two natures
exactly fitked to each other by virtue of leading
temperaments, charscheristics and inclinations, Such
% union i8 atbended with the fullest measure of
happiness pessible %0 man. The heart of the one
party bests in  entire unison with that of the
other, fhere being not the slightest note of
discord. The Grihastha of this bype is the centrs of
all bealthy ard noble influences,—a veritable paradise
sn carkh.

Here in the first foundation of society, for be it
remambered that Society is nothing more then an
eniarged reflex of Grikusiha or domeasic life. Dis-
osudented, dispatisfied men—men whose domestice life
i3 a failare, can never be pood cibizens. The pros-
pexity of Sociely presupposes = high standard of
moral rectitade among those that constitute it. And
merrisge is the starting point, Ili-assorted marriages
will figed the earth with deformed and depraved men;
while those of the 6ype just described will people it
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with gods with persons possessed of all virtues that
make for peace and happiness. Therefore for ali
thowe that are engaged in the reconstrnction of Society
it ia incumbent to begin with domestic reforem,*

Every body, whe is born into the world, has, aceord-
ing to Dayanminds, & birth-right to sound and liberal
education. The education should be given free to all, the
State and the rich people provide money for the purpose.
There is to bs no distinetion of social rank among
students, Theson of a Rajd is practically on the
same level with that of a peasant. The School is
to be in the charge of men of the highest character
and the head of the institution is to be a man of
exceptional capacities, higher than all his subordinates
not only in learning but alsoin point of moral and apiri-
taal development. The School must be located at least
four miles distance from the nearest habitation—away
from all vicious and evil influences. The teachers
will be 4n leco pareniis to the students; every
student will have to remein in school till the age of
25 years, leading all along a life of perfect chastity or
Brahmcharya, There is absolutely no returning
bome within this period. Twenty five years is the

.. " Domesiic Reform, it must be remembered, presupposes Indi-
vidual Reform, and no one has laid grester stvess on ite importance
than Daysnanda. He has inoulouted methods of procedure in ench
line of conduct which, when followed, muat result in bliss and happ-
npad,
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least periol of studentship or Brabmacharys
marriage within it 18 nob permissible. It is 56 be
devoted solely to the acquisition of knowledge, the de-
velopment of body and cultivation of mind. This is
one of the most lumninous ideas that Dayananda has
left for our guidance.®

The Gurukula &c. furnishes material for the.
construchien of the society. No society exists on the
face of the earth withou$ caste. Caste is a natural
mstitntion and can not be anniflilated, do what you
may. What, then, 1 caste ? A ocollective name for the
various grades of the society. 'Whab are the grades?
Brabman, Xshatri, Vaishya, and Sbhudra. Brahman is a
name given to divines, statesmen &ec., in short, to
those who are leaders of thought and opinion; Kashat-
ryas constiute the military class, comprising Raja and
other dignitaries of State; Vaishyas are agriculturists,
traders, bankers and men engaged in enterprises that

* The institviim 1n Sanskeit 18 called Gurukula. Itis nos
sometiung litpre iticable or imagmary.  Babis a [act of history. It
produced plulewphoers like Goutam and Patanjal whose names will
endure sy long o4 the world lasts. The lsading features of Gurn-
kuln and ita varous excollences have been described very
hoautifully in a pamphiet by Lals Rails Rawm, late President of
the Arys Protinidhi Ssbba. A reference to thav pamphlet is
Likely to prove ol mush benefit to shose who want hight on the sub-
joct, The Arys Pratinidhi Sabha Punjab has started a Gurukula
1n which inatruction on the plan degeribad above will be impasted
to gtudenta It may alsp bo noted for the informacion of the reader
that the istitahion has been organised only sccordante with the
apait of the age.  The scheme of studies combines with ancient
Smakrit the advanced sownces of west.




66 DAYARANDA BARARWATL

20 10 liusomen bhe wealth of & country, and Shudras
are servanis-—men who are unable to do or achieve
any thing in the higher walks of life by virtne of thewr
inferior mentality, are enly fitted for ruenial services.
There 18 no Society on earth where these grades do
not exist. Brahman, Kashtrya, Vaish and Shudra, it 18
now clear, are the names of offices rather than
any fixed classes or tribes. And the qualities arealweys
known in the world by what 2n individual is and
not by the line of the house in whichk he was born,
A man may have been born in the houss of a Rajs, if
he has not martial capacities and administrative
gkil, he is no longer a Kasbtriya but is fit
ooly to be included in the Shudra class, Similarly, if
a man born of Shudra parents possesses the attributes
of Brahwin, he is a Brahman, not & Shudra, ard 1
Soviety he will be ranked as Brahmin.,  Caste,
in short, is not to be regulated by birth, but by
merits. A Shudra can become Brahmin, and & Brahmin
s Shudra® And for the enunciation of thia idea
we can noi be too grateful to Dayananda. He
has shown that this is the best and the most effective
way in whichk Society can be constructed on a sohd
and permanent basis. He has further shown that

* The queation may be asked ; how is the caate of a person to be
determined ! By a Committee of very learned mem, alded by the
sehook record of the candidater together with D«gsmmn of teschers
under whom he has been broeght up alI his period of sindentship.
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this ¥a8 . vopme in the palmy days of India
and by citing specific instances from hisiory has
proved that is iz bighly practicable, The plan of
Sweawi Dayanands is thorough and complese in every
respect.  In the foregoing we bave am indication
of the paswmre of the eollosal task thad he bad o
petforma in this directien. Construction is the most
dificale work; every body caun destroy, but sheir is
bardly any whe can build,

As  regards the social evils, current in
the sime of Dayananda they all rscsived a
gevere shotk ot his  hands Early marxiage is
disappesring ; ill-irentment of the low class peopls
by shose of the higher classes in moatiers social sad
religious bas almost ceased to exiss; the cmel zustom
of life-long widowhood no longer exisis in thas foros
asd viralence sz it did a quarter of centwry ago; the
suparshition Lhat the Astock is the furtbest limis so
which » Hindy cap bravel bas been entirely rovted
out snd people can travel o Eorope and America
withont losing their casie pr refigion. In short, s
steady progress is discernible in all depertmenta of
thonght and sciicn.
Raligion, secncding to Daynasnda, is nok 2 were mak-
ter of gbstrart epeeniaticn, bus one of the deepest con-
cerms to hovsemity, It consista in practics in living a high
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standard of moral and spiritual fife—and no man, who
aphysieal wreck, moral leper or socinl monster, can
attain fo spiritnal excellence. Bach rod every one of
the departmenis of human devslopment is essenpial
snd none can be left out without serivus disadvanage to
an iodividual. There have been a host of reformers since
the time of Budha, but few, if any, bave taught that reh-
gion needs §6 be carried into the routine of daily exist-
ence. Very few have indsed empbasised on the truth
that the culsivation ¢f moral and social faculties must
go hand in hand with the spirisusl and unless the growth
iy steady and harmonious, » symmetrical development is
wholly out of the question.

The Arys Saman}, as we have stated, is the out-
come of Dayananda's labours, It
is one of the most influential bodies
in India and wields an immense power for good. To
present the reader with anyshing like a complete and
systematic history of this grand movement during the
last 25 years, a whole volume is required. Yt has
done an incalcnlable amount of good work in the
country, especially in the Punjab, where its teachings
have been assimilated and embodied into the life and
thought of the people. It is essentially a philan-
thropic movement and maintains varions institutions of
public utility and importance. The orphanages and
educational institutions in the hands of the Arvas are

Arys Bamaj.
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really a blessing to the country. A graad organisa-
tion exists for the propagation of the Vedic principles
as enunciated by the great Dayasanda, and prenchers
go sbout from one place to amother, enlightening the
masses oa various problems conuecced with  their
welfare. A number of newspipers and jourpals.
sondrcted both in HEaglish and vernacular, are also
devoted to this sacred work. The Arya Samaj is by
far the most popular movement in India and iss past
pareer is one of uninterrapted progress and advaunce-
ment. The Samaj has achieved snccess in wmatters
which few reforms movements dare grapple with, and its
fnture, judgiag from its present condision, is likely to
be still more glorious. There is a body of earness, sincere
and well-meaning gentlemen who are siraining every
nerve to realize the ideals inculcated by Dayananda
in practical life and there is every reason to think thav
their zeal and enthusiasm will bear good fruit.
Daysnanda, the Reformer, may not have clicited uni-
versal approbation, bhut Dayanandag
the man, commands the unstinte,
praise of all. His foes are no less ardens in rendering bim
the jast measure of homage than his friends. Mis person-
aliby is possessed of wonderful charms, and has the power
of fascinating even his most inveterate enemies, Suchmen
are rarely seen in this world of sin and strife. Often have
we contemplated the oharacter of this unigae man in

Dayananda as map

&
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our mlent moments and dmwn mspiration from it
From amidst the din and bustie of this world
nises the fignre of Dayananda, tall, staiely
majessic, and faminons with the most exquismie
beauties. His eountenance bewms with a spiritaal
aurora simply overpowering in ite effects. Bring
the most learned of Pandits before bim aud be
cannot look him in the face. And why ? Not because
of any supernairal endowment peculiar o him,
but becanse of a life consecrated o the highess in-
terests of truth snd virtae, s life marked by copstant
parity of thought and conduct and close commmmon
with the Lord of the Universe. It is this pecoliarity
which gave him saperiority over other mortals. “Daya-
nanda’s personal appearance, says Madam Blavassky,
is striking. He is immensely tall, his complexion i=
pale, rather Buropean than Indian, hiz eyes are farge
and bright, and his greyish bair is long. The yogis
and Dikshéas (initiated) never eut either their hair or
beard. His voice 13 clesr and lond, well calenlated to
give expression to every shade of deep feeling raging
from a sweeb childish caressing whisper 5o thundering
wrath against the evil-doing and fulsebood of the
priests. All chis taken together prodoees an indes-
crbable effect on the impressionable Hindn.”

The ‘characier of Dayananda hss mnany and
vamigus points of exeellence, but the wost promi
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pent among them all is his boundless love of truth, It
constitutes the very essence of his life, From the day
that he started in search of Rishis and Munis to that of
his death, it was the one absorbing passien of his
existence. He was mad after truth and had literally
followed ont in life the passage in the Mahabharat

which says: “ Earth may renounce its scent, Water
may renonnce its maoisture, lightning may renource is
attribute of its exhibiting forms, the atmosphere may
repouuce 1bs abtribate of being perceivable by touch,
the sun may renonnce its glory, the comet its heat,
the moon her cool rays, space its capacity of generat.
ing sound, the shatterer of clouds his powers, Justice
personified his; impartiality, but I cannot reneunce
truth” Sostrong was his attachment for truth. We

are sll accostomed to talk of truthin high-flown langu-
age, but very few of us value it practically. Oursis a
mere theoretical speculation, but different was the
case with Dayananda. Truth was the very song of
his life. Power, wealth and fame are great things;
men spend their whole lives in acquiring them and
would very often do anything for their sake. But
even these failed to exercise any charm over Dayananda,
While st Hardwara deputation of respectable Hindus
approached him and said to this effect: “Swamiji you
are some great Avtar, we all acknowledge that. By all
means go on with your mission. Bus if you do one
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thing 1f you only refran {rom con leraning 1do atry
the Hindus m 18 prepiwced to recatve you as its leader
and we shall be only too glad to instal you in cur
pantheon.”  What could be a greater bait than this?
Do you think, reader, the Swami will effect
compromise with evil? Will he do that? No; pever
His admantine spirik at once rose i its might and

be said:
farzeg Mfafay @1 ofz Tregaeg,
FEAY wRIfanA wog a1 9ESZH |
QY ATCAE 9 YWEAL A,
egreey: yfaqafra g a g n g

Fhe politiciing may praise or blame; woney may
vome or go; death may occur to-day or life may be
prolonged o thousands of years, the wisa never
deviate a step from the pash of Truth.

And the deputation ha¢ to go back more con-
vinced than ever that no amount ef cajolery or baiting
will ever succeed with this man. It is not only at
Hardwar that attempts were made to bribe Dayananda,
but in many other places, and that alzo by men in
power and influence, but everywhere disappointment
wag the lob of these goad folks. We are sorry we can-
ot quote all such instances here for wans of space,
but will mentien one or two which, we
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hope, will be read with interest. Swami Dayananda
the reader is aware, stayed at Udeypore nearly eight
months, Daring this period His Highness had grown
very familiar with him. One day the Maharaja Bahib
said: * The Devta of this State is Ling Mahadevs, »
thousand endowments exist in the name of thiz Devia,
and the income of the temples dedicated to him ranges
over lakhs. If only you give up the denunciabion
of idolatry you can become the Chief Mahant of these
templés.” Sesrcely bad these words been uttereds
when the Maharaja found himself in the presence of
an angry giant. In thuodering tones be reproached the
Mabaraja for what he had proposed. His Highness
felt the gravity ef the situstion and bad to get out
by repeatedly assuring the Swami that iv was simply by
way of examipation that he had made such a proposal.

Bus if Dayananda hud unbounded regard for truth,
he was also the most fearlessdin giving expression to if,
No powsr on the face of earth conld deter him
from giviog it ont, The utmost that the world could do
was to take hig life and for this he cared ae listle as he
cared for a straw, Men sometimes speak vauntingly
of themselves and say come what wisy, we shall
spesk out the truth,” bub when even a slight danger
confronts them in the face, they shrink back Jike cowards

This was not the case with Dayananda. He was ever
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prepared for dsngers of all sorts Here are a  ew
mcxdents in this connection .

(a) At Karanwas he was visited by Rao Narain
Singk, Rais, Baraoli. The gentleman had a large T'ika-
(msirk) on his forehead. The Swami was then criticising
Clanga Asnan (Bath in he Ganges) and custorn of Tika-
wearing and kindred other things. Xis remarks
againss Tika sent the Thakur inte a rage who
advanced forward to assanult him with a sword in cne
hand, The Swami said: “well if you want to0 have
a Shastrarth, send for your Guru, Rangayacharaya
and I am ready for it and if you want to make a
display of your arms go and do it againet the Raja of
Dhoulpur’ He is also reported to have remarked
“ & Kshatrya should never hold back from the object
for which he lifts & weapon ; if he does, he is not a
Kshatrya’ The Rae listened to these words sud then

quietly retired.

But the Rao was a man of very vindictive nsbure
The idea of revenge was swelling in his breast and
he would not stop short of the murder of Dayananda,
Having no courage for the dastardly deed himself,
he hired three assasins charging them o repair to
the hut of the Swami ab 2 o'clock at night for
the purpose. The men went to the hut, but could
Dot have the courage to enter in, They returned
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telling the Thaker all that had happened, He sent
tHem back, but sgain their hearts failed them and they
returned. The Thakar received them with abuses and
reproaches and sent them once more, inspiring them
with & fiery spirit, The men stopped for some time ab
the entrance of the hut, talked on the hideousness
of their mission and them one of them bawled out
¢ Who is there in this hut” The Swami bad just done
with his Yags meditations and was eoming out of the '
hut and he said ‘Here aw I’ The men staggered,
their sword fell on the groynd and picking it up they
rae away in breathless haste, A man named Kaithal
Singh was at the time sleeping inside the but. -He gos
up at the noise and after enquiring from the Swami ag o
what had happened rantoths town (Karanvas) informing
Thakar Kishen Singh, a leading reis of all
datails. The good Thakur came to Swamiji at thab
hour of the night and advised him to remove from the
bat. But the Swami said “Be ef good cheer, God ie my
protector. Besides, I have got strength enough to
tura the sharp edge of the weapons flourished against
we against the asailnts themselves,

(b). While staying at Anup Shahar, a Brahmin '
very respestfully approached Swami  Dayananda
witha pan (beetle-leaf) as a present and bessethed him
toaccept it. This pan contained poiéon. The appear-
anve of the Brahmin created a suspicioin in“the wind
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of Dayananda, yet he accepted tae pan, and ate 1t
The taste of the pan confirmed his idea of its baving
poson in it and forthwith he went to a privase
rootn and with a great effort threw up she contents of
his stomach. On subsequent examination, the susp:-
cion turned ous to be well-founded.

(¢). At Farrukhabad an attempt was made to mur-
der him, but 1t failed. He was asked by a friend, Lala
Jagan Nath Prashad, to give np his abode at the river
mde and remove to a safer plice in the city but he
refused and aaid: “ My protector is God, I roam abous
the bank of the Ganges without any fear. Attempts
on my life have already been made several times
and this is by no means the first attack.’

(@) The lectures against the Goklia Gosaing
st Bumbay in 1874 created & great stir in the
town and resulted in & considerable dimunition of
their income. This was bitterl}; resented by them
and one Jiwanji by nawe conspired against the
hte of Dayananda, He sent for the latter’s servant
and asked him to wix poisen in ‘the food of
the Swami, promising a sum of Re. 1000 in consideration.
Re 5 in cash and five seers of sweets Were given in
advance. The Swawmi camé to know of this affur
before the return of the servant. So, when the man
cnme back, the Swami enquired: ‘Did you go to the
ternples of the Gukalias to day’?
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Servant Yes Sir I went there
Swami—What understanding has been arrived at?
Servant—7Bs. 5 in cash, 5 seers of sweetmeat and this
(Baqga) note, promising the payment of Rs. 1000 in
case I kill you.

Swami--Poison has been administered to me se-
veral times before, but I am alive and I think it wilt
fail in its effects even now.

Servant—I come of a family which will never do
such inhumnan things. Can I kill a man whe isse
useful to the world ?

The Swami then ordered the swests to be thrown
away. He toox the note from the servant and
tore it into pieces, telling him not to go in future bo
temples of the Gosains.

{ey. Madam Biavatéky was eyewitness to one of-
sach incidents and she thus describes it in her book
from which we have already quoted: The Pandit held
many a warin dispute with the Brahmins, these trea-
cherous enemies of the people, and has almost always
been victorious. In Benares secret assasins were hired
to slny him, but the attempt did not succeed. Ina
sl town of Bengal, where he treated fetishism with
more than his asnal severity, some fanatie threw on his
naked feet a hnge cobra. There are two snakes de-
ified by the Brahmin mythology: the one whic-
gurrounds the seck of Shiva on bis idols is called Vassh

et AR T L e s
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kr the other Ananta forms the courh of Vishne
So the worshipper of Shiva, feeling sure that thu
cobra, trained purposely for the mysteries of a shivite
pagoda, would at once mnke an end of the offender’s
life, ériamphantly exelaimed. “ Let the god Vasuki kim.
selfshow which of us is right ” Dayananda jerked off she
cobra twirling round his leg, and, with a single vigo-
rous rmovement, crushed tha repuile’s head “Let bim
do so,” hequietly assented. Your ged has been too
slow. ItisI who have decided the dispute “ Now go,”
added he, addressing the erowd, and tell every one how
easily perish the false gods.”

Such incidents are by no means few and if we are
to enumerate all that have been left on record, we are
bound to exceed the limits of this booklet. These are
sufficient for our present purpese. They show heow
tremendous is the risk with which the denunciation of
popular evils is attended. Andyet Dayanands cared
not a fig for such & risk., So deep was his devotion to
trath that horrible scenes like those we have just
described, affected him notin the least. His mind
wavered not for a moment. Throughont the entire
bistory of his life, the outspoken and fearless advocacy
of trash remains as constant and unchanging as ever,
Placed amidst the most anfavourable environmen tg—
—surrounded on  all sides by men extremely
bostile $o him, he would speak out the truth, no matter
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if these fall upon him and tear bhim to pieces.
The prisous and dangeons of this world, even death
itself, had no terror for him. Jospired by the epirit of
truth, he thundered againat his.enemies in their
own camp and was afraid of no body on the face of
the earth. We may guote here one or two instances
ip corcoboration of bhis faet

(@} At Nasik he was taken to one of the biggest
templea in the city snd requested to speak on somse
topic. There was o large body of men to hesr bim.
Some people expected that, being in a temple ef
Hiudus, he would not dare condemn idolatry. Bug
to Dayenanda whab opporbusity could be inore fitting -
snd appropriate for exploding popular errors ‘and
beliefs than a meating of this character. Aund’he spoke
sgainst idelatry. The foor oo which he stood was
paved with atones and exactly before him was the
sapetuary which gave a full view of -the idol {god)
within, Once in the course of his speech, the greap
reformer said: “ There is no difference between this
stono (pointing to & stone under his feet) and thab
jdol in the sanctusry.” The people simply looked
sghast ab his face; the more daring among them
thought of assaulting him, bus none had the coursge
to do auch an sch

(b) While staying at Bareilly, the Swami was
he gueat of Munshi Lachhmi Nerayan. It was the
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Moansh: who arranged all about his lectures. Tbhe
lecture delivered on the I14th Augnst 1878 wag attend-
ed both by the Collecwor and she Commssioner. The
first pars dealt with the Purapas aud both the
gentlemen enjoyed well the criticlem  directed
agnainst the Hindu seripbures, bus when the second
pars, which treated of Christianity ecame, they
felt uneasy. And the Cowmmisiioser sent for
Monshi  Luchbmi Narsyan and said 1o him, *Tell
the Pandit nob to be s0 severs in his criticism, if
the ignorant people are excited, his lectures will
be stopped.” Munshi Luchhmi Naryan could wos
muster cowrrage to tommunicate this wessuge to
the Swami, bat at last he delivered it in a broken and
tremulous voice. The Swanmi siroply laughed at it. Naxé
day the subject of his diseourse was &éma. The discourse
was full of very beausiful and sublime thoughte.
While defining the nature and characteristics of Atma,
the Swami quoted that vakya (passage) of the Upanis-
hats which says that it can neither be killed by weapon
nor burnt by fire and then vthundered forsh: “This body is
perishable, to protect ib by unrighteous means is ignoble
It is within the power of man to destroy i, bub show
me the hero who can destroy my Atms. Solopg as such
& hero is not found in this world, I am not prepared

even o enieriain the idea that I ghould suppress
frath.”
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t¢} Rev Scott of Bareilly bad come tot wwn s ¢

regard £ ¢ & vay and the Swamt ez led hia by the cams
of Bhagnt Seost. The Bhagat nsed to astened each and
every leeture delivered by she Swami but ona evening
he conld not come. The Swami, after the close of his
ecture, anqutred about him and learning thet ke was
busy in his own Chuarch, intended to see him there.
A ocrowd of five or six hundred men followed him
¢o Mr, Sceotl’s Church. The Rev, gentleman had just
figished Lis sormon. He advanced forward to receive
kim; condussed ham to the pulpib; and requested him
o spoak og some subject,  What would be the subject
of Dayananda’s lecture but Man-Worship and ke spoke
en v for abaat a quarter of an hour. Swami Daya-
nanda spoks againgt Christianity in svhe Christian
Churchey, agninst lslam tn the Mohammedan mosques,
sgaivst idolasry and Paranas in the temples of Hindus,
The History of this counsry for the last swelve or thirteen
seabaries can boast of no reformer so fearless in the
expression of his views as Dayansada, However,
# is perfectly vertain’, says Madam Blavalsky, ‘that
Yndia mever saw a more learned Sanskrit Scholar, a
deeper. metaphysician, a more wonderful orator, and a
more feprless denunciator of every evil (italics are
ours), thias Dayansada, since the time of Shankura-
obarya, she celebrated foauder of the Yedanta plulosopy
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the most metaphysical of Indian systems, in fact, the
crown of pantheistic eaching.”

Swami Dayananda was esseniially s disinterested
worker. Thé regeveration of India was the one
absorbing objeet of his thought and activity. He
never sought self-aggrandisement, but in practicsl life
always studiously avoided what in the least was cal-
culated to lead to such & thing. At Lahore, the Aryas
proposed to invest him with the title of Chief Puatron
of the Samaj, he pos only refused the honour but
also administered them & sharp rebuke. Hs wag
the member of the Lahore Arya Samaj and was ever
ready to obey the behests of its Executive Commibtee.
In the Exrecative Commitiee he was practieally on the
same level with the ordinary Sabhasads in the matter
of voting. Not even once, during his entire life, did he
claim privileges bigher than other people becanse of
bis being the feader, Men of very inferipr talents have
set up for Gurus and claimed infallibility for their
word.  Being a mav of grest lestoing and high
cepacities he could, if he wished, become s Gurn,
and psss his days in affluence. But thiz he
despised -and prefarred public good to his
ovn comforts, Nay, he went forther. So averse was
he to being idolized by men thet be said: °Believe
# thing not because I say 50, hut becanss iv ia true
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and believe mothing in my speeches and writings
that appears to you to be unirue’ What can be
more unselfish thaan this! O, where is the man in
whose breast beuts a heart so noble and so full of
genuine love for his fellow-beings.

Some people are under the Impression that
Swarmi Dryanands was a prodigy only in  the depart-
ment of intellect and not in that of gpiribuality. They
aseert that be lacked the element of Bhakti, Nothing
conid be greater blunder tvhen this, The Swami
is, no doubf, s great prodigy in the domain of infell-
teck, hut he is greafer in that of Bhakti, He used to
devobe several hours every day to commaunion with the
Lord, and this communion it was that kept him upir his
uneqnal struggles with the werld. The people who
sesert lack of Bhakti in bim, have never cared to study
his works. Moreover, they have not enguired a8 fo whag
ia true Bhakti and bow it ig to be distinguished from the
mere affectation of piety, We bave read the works
of this Rishi with great benefit to ourselves. We
have lingered for long intervals on the parts which
sre derotional. And we ebould confesy thad a greater
Bhaksa than Dayanards bss not appeared in Xndia
pince centuries. His prayers are a language of
poetry, wbreathing farth = spirivual fervour kighly
ingpiring and elevating. They have been the means
of infusing # new [ife in mavy an otherwise drooping
Spixit.
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And now in the end it may be asked what was the
secrot of Dayanand’s success ?  His great intellect, hus
generous heart and his deep spiribual fervour. Uy-
doubtedly these contributed 4 good deal towards his
suceess, Bub the world does not set much store by
these, There must be scmething more than this
in a reformer and that is consistency of thought and
act, Dayanarda was a model in this respect, His
life is & marvellons harmony between preaching and
practice. Thare was not the slightest note of discord.

¢ was the bighest living ideal of what be tanght
He gave proof of the truth of his teachings in his own
personi. If he taught that SBennyas was a stage of
altruism, was he net a practical embodiment of thap
teaching? If he taught thatthe highest phase of Brahma-
charya resulted in wunusuel powers of body and
mind, was be not a living demonstration of that
fuct? View his life from whatever standpoint you mhy,
you will fud that it is onelong and unbroken record
of consistency between thought and action, between
profession and practice..

To sum ap, Daysnands Is the prophet of
enlightenment, the apostle of liberty and the harbinger
of a brilliant future, marked by peace and good-
will aroong men snd ss snch be deserves the respect
and reverence of all bis counsrymen,
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