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PREFACE

In order to dispel misconceptions regarding the Vedic
conception of God, Vedic risis, Devatas, Vedic Yajnas, meat-eating,
* alcoholic drinks etc., some years ago | had written a book in Hindi
named, 381 % g9 &Y in about 500 pages which was published
first by Punjab Arya Pratinidhi Sabha at the Gurukul Kangri Press
and was reprinted by Dayananda Sansthan Karol Bagh, New Delhi.
The whole work was later abridged and rendered into English by
Shri Bharat Bhooshan, M.A.J.D. I have carefully gone through his
 abridged version and I am glad to say that nothing important has
been left out. It is really a very difficult task to translate a book on
the Vedas in English or a foreign language and abridge so as to suit
the taste of the modern intelligentsia without leaving out anything
very important. But Shri Bhooshan has done full justice to the
difficult task.

1 am sure. this abridged English edition of my book will dispel
many misconceptions about the Vedas like polytheism. polygamy.
animal sacrifice, meat eating, drinking and magic in the Atharvaveda
etc, which have been so erroneously highanghted by many western
scholars and their followers. The original work was written mainly
to repudiate the misconceptions contained in the Vedic Age,
(Published by the Bhartiya Vidya Bhawan, Bombay.)

The extensive quotations from that book have been given to
show how erroneous were their statements. Those who would like



to read in detail regarding all these subjects must read my original
book ‘& T qUTd WwEq'".

DHARAM DEV
ANANDAKUTIR
JWALAPUR
24-12-1976
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Publisher's Note

I am glad to present to the scholars, students and readers of
Vedic literature this book of great value entitled "VEDAS-THE
MYTH AND REALITY" Published by the Arsha Sahitya Prachar
Trust.

This rare book was originally written by the well known Vedic
Scholar, the Late Pt. Dharmadeva Ji, in Hindi under the title "Vedon
ka yathartha swaroop" Several years ago and later translated by his

~son Shri. Bharat Bhooshan who is a poet, journalist and a media .
dconsultant.

This trust is publishing this English Version of the original
text to dispel the False notions about the Vedas and their
interpretations in books like the Vedic Age published by Bhartiya
Vidhya Bhawan and other foreign and domestic Publishers.

I sincerely hope that this book, the first of its kind, will be
found extremely useful to all concerned in knowing the truth about
the Vedas which are the ¥rue words of God revealed to the Rishis
of the yore at the time of creation for the benefit of the mankind.

Dated : 15.08.2006 Dharam Pal Arya
Secretary



PIRST CHAPTER
Vedas-the Divine Revelation

Are Vedas the manifestation of Divine revelation.?
And is it necessary to believe in Divine revelation at all?

According to the evolution theory, man went on gaining
knowledge gradually. Why then to believe in the Divine revelation?

One can not attain knowledge unless there is some one to impart
it. If it were not so, there would have been no need to open schools
and colleges. People would have attained the knowledge themselves.
Butit is evident that we can not gain knowledge until and unless we
are taught by our teachers, parents or by others.

Some experiments have been carried out from time to time in
this connection. Worth mentioning among them are those carried
out by King Asurvant of Syria, King James (ITVth) of Scotland, King
Semetical of Greece, King Fredrick IInd of Germany and by
Emperor Akbar of India. During these experiments newly bormn
children were kept in forests and brought up by nurses who were

,deaf and dumb. Consequently the children could not learn any
. language and their behaviour came to resemble that of animals.

There has been one instance of a child born in Gandhi Hospital
Lucknow, who brought up by a wolf, walked, talked and ate like
animals.

It is quite logical to believe that as a father instructs his child
in the beginning, so also does God. He is our first Benefactor who
gave instructions in the form of the Vedas to all human beings at
the time of creation to help them achieve physical, mental and

‘spiritual progress. They were told about the ultimate aim of
| existence and also what was right and wrong.
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* Vedas —The Myth And Reality *

Even a materialist like Haickel has acknowledges the possibility
of Divine revelation when he says :-

“They may or they may not receive such information, but there
is no scientific ground for dogmatism on the subject, nor any reason
for asserting the inconceivability of such a thing,”

Stressing the need for Divine revelation, Dr. Fleming, famous
scientist of Europe, said :

“If we are to obtain more solid assurances, it can not come to
the mind of man groping feebly in the dim light of un-assisted
reason, but only by a communication made directly from this
Supreme to the finite mind of man. (Religion and Science by Seven
men of Science.)

Just as it is absolutely necessary to frame laws and regulations
to run an institution or a government or a factory, it is quite rational
that God should give us in the form of Vedas, the eternal laws for
our benefit. It will be considered unjust to punish people for theft,
drinking or corruption in & country where there are no laws
prohibiting such practices. This is why God gave us the set of laws,
which in the words of Vedas, are “Rita and Satya” at the dawn of
creation.

Eminent philosophers like Plato and Kant have also spoken of
Divine revelation for guidance in religious and moral matters.

Plato, in his book “Phaedo” says,

“We will wait for one, be he a God or an inspired man, to instruct
us in religious duties and to dispel dankness.

“We must seize upon best human views in navigating the
dangerous sea of life, if there is no safer or less perilous way, no
stouter vessel of Divine revelation for making this voyage.”

The following dialogue of Plato-translated into English by
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* Vedas —The Myth And Reality *

Jowett-also emphasise the need for the Divine revelation:-

“A man should persevere until he has achieved one of two
things : either he should discover, or be taught the Truth about them
or, if this is impossible, I would have him take the best and most
irrefragable of human theories, and let this be the raft upon which
he sails through life-though not without risk, as I admit, if he can
not find some word of God which will more surely and safely carry
him through.”

Socrates of Greece also expressed similar sentiments :

“You may resign yourself to sleep, and give yourself up to
despair, unless God in His goodness, shall vouchsafe to send you
instruction.”

Says the German philosopher Kant : “We may well cancede
that if the Gospel had not previously taught the universal moral
laws in their full purity, reason would not yet have attained so perfect
an insight of them.” These lines accept the limitation of a human
mind and the need for Divine revelation for the knowledge of the
moral laws.

Those who do not recognise the need for the Divine revelation
hold the view that being endowed with intelligence, they can
discriminate between the right and the wrong, the good and the bad,
the religious or the irreligious. Though we do not underscore the
role of Conscience in such matters, we must emphasise that it can
not be taken as a final authority in regard to morality whichis, toa
great extent, determined by environment, social conditions and
education and vary from person to person and place to place

A child who is born in a family of Aryans, Vaisyas or Jains, by
nature, generally begins to hate meat; but a child who is born in a
Kshatriya or Kayastha families (where meat is genarally considered
normal part of food) is not prompted by his Conscience to abstain
from animal food.



* Vedas —The Myth And Reality *
Kant has rightly said in his book “Metaphysics of Morals” :

“Feelings which naturally differ in degree can not furnish
uniform standards of good and evil, nor has anyone a right to form
judgment for others by his own feelings.”

Some people reject the need for Divine Revelation at the time
of creation on the ground that such revelations have dawned from
time to time on the devotees of God. They should, however,
remember that belief in such revelations has led to a great deal of
exploitation of human weakness by those who were believed to be
the incarnations of God.

Even if some persons were able to rely on Conscience,
intelligence or inspiration for what is right or wrong, it is difficult
to acquire the knowledge of the Ultimate end, of the true nature of
“Jiva”, (soul), “Brahma” (God), Prakriti” (Matter) and the way to
achieve emanicipation etc.

Materialists hold the view that a man knows about his duties
and obligations by merely observing Nature. If this were the case,
no race would have been found in barbarious state. The book of
Nature is open to everybody. But to read this book and to understand
its mysteries, is not everybody’s business.

If others (not knowing fully what Nature truly reveals to us)
begin to follow such aspects of Nature as “Survival of the fittest”,
morality and universal brotherhood will be simply wiped out from
the world. Therefore it will be a great blunder to consider Nature
as the only source of ethical education.

Before directly answering the question why we should regard
Vedas as Divine revelation and not the Bible, the Quaran, Zind Avasta,
we would like to present before the readers some of the tributes
paid to the vedas by impartial scholars belonging to different faiths.

Farzoon Dadachanji, a Parsi scholar, in his book Philosophy
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* Vedas —The Myth And Reality *

of Zorozstrianism and Comparative Study of Religions, writes:-

“Veda is Book of Knowledge and Wisdom comprising the Book
of Nature, the Book of Religion, the Book of Prayers, the Book of
Morals and so on. The word ‘Veda’ means” wit, wisdom, Knowledge;
and truly, Veda is condensed Book of Wit, Wisdom and knowledge.”

Akhtab’s son and Turfa’s grandson Lavy, an Arabian poet, who
flourished 2, 500 years before Mohammad, wrote a beautiful poem
in praise of the Vedas which throws light on the esteem in which
the people of Samatic race, held the Vedas till 1800 B.C.

(1) T qEwe 3 Aered TEThe] i wRigeheeeT Hearesen
INET G

(2) 9FA AT UAM WSl SWATQA, gTeel gavad gt
Reram e fe=q)

(3) THTACATE AT T A AU ool UIFINS: Fohged
A TR WTeTH TV

(4) TR I GH G0 TR ool OS] & AT A
IWAT S A W AYRA T

(5) o AT T eh, T AW WEH & NG & IFEA 3T
S TR AW G

(The poem is included in Asmai’s Anthology named Malakus-shara

(siral Ukul):

( “Oh, blessed land of Hind (India) Thou art worthy of rever-
ence for in Thee has God revealed True knowledge of Himself))

“What a pure light do these four revealed books afford to our
mind’s eyes like the (charming and cool) lustre of the dawn? These
four, God revealed to His prophets (Risis) in Hind.

“And he thus teaches all races of mankind that inhabit His earth:

“Observe (in your lives) the knowledge I have revealed in the

11



* Vedas —The Myth And Reality *

vedas for surely God has revealed them.

“Those treasures and the “Sama” and “Yajur” which God has
published. O my brothers! Revere these, for they tell us the good
news of salvation.

“The two next, of these four, Rig and Atharva teach us lessons
of (universal) brotherhood. These two (Vedas) are the beacons that
show us the path of universal brotherhood.”)

Aurangzeb’s elder brother, Darashikoh, who was a great scholar,
read scriptures of different faiths which were supposed to be Divine
revelations. Among the books he studied besides Quran were old
Testament, New Testament and the Book of Psalms. But none of
them satisfied him as did the Vedas about which he writes :

“After gradual research, I have come to the conclusion that
long before all heavenly books, God had revealed to the Hindus,
through the Risis of Yore (of whom Brahma was the Chief) His
four books of knowledge, the Rigveda, the Yajurveda, the Samveda,
the Atharva Veda.”

Darashikoh was confident that these vedas which enunciated
the oneness of God existed in the ancient time and that Upanishads
were based on them. He studied Sanskrit and had acquired so much
knowledge that he could understand the true meaning of the Vedic
mantras and Upanishads.

He also found reference to the Vedas (being revealed by God)
in Quran. In his opinion, some verses in Quran were just the
reproduction of the teachings of the Upanishads which have
ultimately been derived from the Vedas.

Though most of the Western Vedic scholars were not impartial
as their main motive was to establish the superiority of Chrstianity
over Hindu religion, yet there were a few in Europe who sang the
glory of the Vedas.

12



* Vedas —The Myth And Reality *

Co-discoveror of the evolution theory in the material world,
Dr. Alfred R. Wallace, writes in his famous book “Social
Environment and Moral Progress: " :

“In the earliest records which have come down to us from the
past, we find ample indications that accepted standard of morality
and the conduct resulting from these were in no degree inferior to
those which prevail today, though in some respects they differed
from ours. The wonderful collection of hymns known as the Vedas
is a vast system of religious teachings as pure and lofty as those of
the finest portions of the Hebrew Scriptures. Its authors were fully
our equals in their conception of universe and the Deity expressed
in finest poetic language.”

“In it we find many of the essential teachings of the most
advanced religious thinkers.”

“We must admit that the mind which conceived and expressed
in appropriate language such ideas, as are everywhere present in
those Vedic hymns, could not have been inferior to those of the
best of our religious teachers and poets, to our Milton, Shakespeare
and Tennyson.”

What could be a better criticism of social evolution theory
than this? Where is the scope for social evolution if the teachings
of Vedas, which, in the famous words of Max Muller, are the “oldest
books in the library of mankind and” are as lofty and pure as the
finest portions of Bible ?

This belief expressed by one of the discoverers to the evolution
theory himself will force others, who deny the existence of revealed
knowledge on the basis of this theory, to change their mind.

|

Rev. Morris Philip in his book “The Teachings of the Vedas™
has in the following words, accepted the revealed nature of the
Vedas:- |

13



* Vedas —~The Myth And Reality *

“After the latest researches into the history and chronology of
books of Old Testament, we may safely now call the Rigveda as the
oldest book, not only of the Aryan humanity, but of the whole worlds.

“Itis evident then (I) that the higher up towards the source of
the Vedic religion we push our enquiries, the purer, simpler do we
come to find the conception of God, and that (II) in proportion as
we come down the stream of time, the more corrupt and complex
we find it. We conclude, therefore, that the Vedic Aryans did not
acquire their knowledge of the divine attributes and functions
empirically, in that case, we should find at the end what we now
find in the beginning. Hence we must seek for a theory which will
account alike for the acquisition of that knowledge, the God-like
conception of Varuna, and for that gradual depravation in which (it
eventually) culminated.”

“We have pushed our enquiries as far back in time as the records
would permit, and we have found that the religious and speculative
thought of the people was far purer, simpler and more rational at
the farthest point we reached, than at the nearest and the latest in
the Vedic age. ’

“The conclusion, therefore, is inevitable viz, that the
development of religious thought in India has been uniformly
downwards, and not upward, deterioration and not evolution. We
are justified, therefore, in concluding that higher and purer
conceptions of the Vedic Aryans were the results of a primitive
Divine revelation.”

It can’t be said about Rev. Morris that he had fully understood
the principles of the Vedic Dharma. There are many errors in his
book which will be pointed out later. But his faith in monotheism
in Vedas is very significant.

A well-known scholar, poet and philosopher — James Cousins
writes in “Path to Peace”: “To love, to think, to do—are in the

14



* Vedas —The Myth And Reality *

Vedic conception, no transitory futurities touched with melancholy,
* but simulations of the cosmic dancing shadows cast by the Light of
lights. But they are cast by the Light, not by Darkness and in that
light, that vision of the Eternal, shining through the temporal,
humanity can find an ideal which would replace a periodical
sanctimoniousness by a perpetual sense of the sanctity of all life.
On that (Vedic) ideal alone, with its inclusiveness, which weans
hatred away from itself, it is possible to rear a new earth in the
image and likeness of the eternal Heavens.”

Cousins was so impressed by the Indian Scriptures that he
changed his name to ‘Kulapati Jaya Ram” and passed his remaining
life with his wife in the pursuit of the Vedic ideals.

Prof. J. Moscaro of the University of Barcelone, has described
the Vedas, the Upanishads and the Gita, as the highest summit of
the wisdom :-

“If a Bible of India were compiled, if Sanskrit could find a
group of translators with the same feeling for the sacred texts in
the original as the Bible has found in England, eternal treasures of
old wisdom and poetry would enrich the times of today.

Among those compositions—some of them living words before
writing was introduced-the Vedas, the Upanishads and the
Bhagavadgita would rise above the rest like the Himalayas of the
spirit of man.”

What Mr. W.D. Brown, an English scholar, has stated about
Vedas in his book “Superiority of the Vedic Religion” is worth
writing in golden letters :

“It (Vedic Religion) recognises but One God. It is a thoroughly
scientific religion where religion and science meet hand in hand.
Here theology is based upon science and philosophy.”

This is how well-known German philosopher Schopenhauer,

15



* Vedas —The Myth And Reality *

expressed in the following words, his sentiments about the
Ishopanishad (which is the 40" chapter of Yajurveda):-

“In the whole world, there is no study so beneficial and elevating
as the Upanishad. It has been the solace of my life. It will be the
solace at my death.”

Ragozin in his book “Vedic India” also ackowleged the sublime
nature of Vedas (though some of his ideas about Yajnas are
erroneous). He writes :-

“Vedic hymns greatly confirm us in the impression that the
Aryan moral code, as mirrored in the Rigveda, bore on the whole, a
singularly pure and elevated character. So nothing can be more
beautiful in feeling and wording than on alms giving or rather on
the duty of giving or helping generally.”

French author Jacolliot, who made a comparative study of
different religions in his book “The Bible in India”, writes :-

“Astonishing fact! The Hindu revelation (Veda) is of all
revelations the only one whose ideas are in perfect harmony with

Modern Science, as it proclaims the slow and gradual formation of
the world.”

Jacolliot’s statement that among the revealed books, only the
Veda teachings are in harmony with scientific thoughts is very
significant. Take for example, what the Bible says about the creation
of the world.

God said, let there be light and there was light. (Genesis-3)

According to chapter 1* of Genesis, it took God six days to
create the world and according to the next chapter, He took rest on
the seventh day :-

“And on the Seventh day, God ended his work which he had
made, and he rested on the Seventh day from all his work which he

16



* Vedas —The Myth And Reality *

had made.”

Whatever God did afterwards was like an ordinary man with all
human weakness which philosophy, testifies as the
“Anthropomorphic conception of God.”

It is stated in the third chapter of Genesis :-

“Adam and Eve heard the voice of the Lord God walking in the
garden in the cool of the day and they hid themselves from the
presence of the Lord God amongst the trees of the garden.”

Then, God repented after creating this world, according to the
sixth chapter of Genesis :-

“And it repented the Lord that He had made man on the earth
and it grieved Him at his heart. And the Lord said, I will destroy
man whom I have created from the face of the earth for it repented
me that I have made him.”

The eleventh chapter of Genesis betrays his jealousies:

“Lord came down to see the city and the tower, and the Lord
said, “Behold, the people is one and they have all one language and
this they have begun to do and now, nothing will be restrained from
them, which they have imagined to do.

“Go to, let us go down and there confound their language that
they may not understand one another’s speech.”

“So the Lord scattered them abroad and they left off to build
the city.”

And then there are descriptions—of God wrestling with Jacob—
taking beefat Abraham’s house....

Scientific and rational scholars can never be satisfied with this
anthropomorphic conception of God. C.S. Middleman writes :-

“Such anthropomorphism is childish.”
17
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In reply to the question, “Do you think that science negates the
idea of a Personal God? Prof. J.B. Kohn, a well-known scientist,
said,” I think it does assume the Personal God to have human
attributes.”

Replying to the same question, Physicist C.C. Farr, another
scientist, said :—

“The idea of a Personal God as taught by Jesus Christ would
seem to be very different from the conception of scientific men. I
see no realisation of studendous magnificance which must be
ascribed to the power behind'the universe in Jesus’s teaching and
the teaching of the church today.”

One of the main objections of scientists against the Biblical
conception of creation is that the existence came out of nothing.
But according to the Vedic religion, it took its birth from the matter.
God is only its efficient cause like potter, a blackmith or a
goldsmith. There can be no objection to this conception of creation
from the philosophical or scientific point of view.

Another objection agaihst the Biblical conception of creation
is regarding the division of day and night before the sun or moon
were born.

On the first day, the day and the night were made as evident
from the first chapter of Genesis :-

“God saw the light, that it was good and God divided the li ght
from the darkness.

“And called the light day and darkness He called the ni ght. And
the evening and the moring were the first day.”

But the sun and moon were created on the fourth day as stated
in the 4" chapter of the Genesis :-

“And God made two great lights, the greater light to rule the-

10
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* Vedas —The Myth And Reality *

day and the lesser light to rule the night, he made the stars also.”

“And God set them in the firmament of the heaven to give light
upon the earth.

“And to rule over the day and over the night and to divide the
light from the darkness, and God saw that it was good.

“And the evening and the morning were made on the fourth
day',,

Moreover there are many things in the Bible which are against
intellect, reason and science such as :-

(i) That Christ was born of Virgin Mary.
(ii) That earth is flat and not round.
(iii) That Christ turned water into wine.

(iv) That Christ satisfied hunger of 4,000 people from just 4
leaves.

(v) That Christ raised Lazarus from the grave after three days.

Galileo, a scientist from Spain, was brought before Inquistion
Court and punished for his statement that the earth is round and
that it revolves round the sun.

The following was the verdict of the court :-

“The first proposition that the sun is the center and does not
revolve about the earth is foolish, absured, false in theology and
heretical because expressly contrary to the Holy Scriptures... And
the second proposition that the earth is not the center but revolves
about the sun is absurd, false in philosophy and from a theological
point of view, at least, opposed to the true faith.”

Many atrocities had been committed on Galileo for stating
the scientific truth that the earth is round. He was sentenced to 10

19
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— year rigorous imprisonment. He died in jail.

Bruno, another scientist, had been meted out the worst
treatment for stating that the earth is round and proving that there
are many worlds. On Feb. 16 1600, he was burnt to death. While
dying he said smilingly :-

“It is with greater fear that you pass sentence upon me rather
than I receive it.”

Reader may refer to the well-known book “The History of the
Conflict Between Religion and Science” by William Draper for
the injustice done to scientists and philosphers like Hypatia, Nester
Arius etc for expressing minor differences of opinion on the
Christian principles. Dr. Barnes, Bishop of Birmingham, in his
broadcast (reproduced on “The Religion and Science”) maintained
that where there is a conflict between religion and science, the
latter is to prevail :

“Now before I speak of such possibility of conflict, I wish to
make it quite clear that many beliefs associated with reli gious faith
in the past must be abandoned. They have had to meet the direct
challenge of Science and I believe, it is true to say, that in every
such direct battle since the Renaissance, science has been the victor.
Let me give definite instances :-

(1) First, the earth is not the fixed center of the universe; it is
merely the moving satellite of a sun which resembles innumerable
other suns.

(i1) Secondly, man was not especially created.

(iii) Thirdly, no priest, by ritual or formula, can attribute spiritual
properties to inanimate matter.

(iv) Fourthly, if by miracles, we mean large-scale breaches in the

uniformity of nature, such miracles do not occur in human

experience. Here are four typical results of scientific investigations
20



* Vedas —The Myth And Reality *

which at length all must accept.”

Dr. Mazley in the course of his Bampton lectures had said, “If
miracles are denied, all Christianity, so far as it has any title to that
name, so far as it has any special relation to Christ, is overthrown.”

There is nothing against the laws of Nature of Science in the
Vedas. God has been described in the Vedas at several places as
‘Satya Dharma’, one whose laws are eternal. These laws are called
‘“sma’ (Rit) which means true and eternal.

Not only that, Vedic religion and science are in absolute
harmony with each other, Vedas are also the origin of all sciences
and the religions. “Veda” means knowledge, both material and
spiritual, for the benefit of the mankind. The fundamentals of
aeronautics, astrology, art, medicine and electricity are present in
the Vedas.

DIVINE REVELATION AND ITS MEDIUM

Even while some scholars consider the knowledge contained
in the Vedas to be Divinely revealed, they hold the view that the
language in which it is expressed is that of Risis. But if we go deep
into this matter, we will find it fallacious.

The basic issue is : What was the form in which this Divine
knowledge was revealed to the Risis?

What is the proof that the Risis preserved that knowledge in
its pure form without allowing it to be tampered with their own
imagination?

Is it believable at all that the Vedic Language which is so perfect
and is the mother of all languages, should be the result of any human
effort?

Moreover if we concur with the philologists that thought and
language are interdependent, we can not but reach the conclusion

21
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that even the language of the Vedas was Divine.
Herder, a philosogist, for instance, says,

“Without language, it is impossible to concieve philosophical
nay, even any human consciousness.”

In the words of Herder; “We think in names.”

Says, Sir William Hamilton, “Words are the fortress of
thoughts, unless thought be accompanied at each point of its
evolution by a corresponding evolution of language, its further
development is arrested.”

German scholar Von Humolt has rightly observed:

“If we separate intellect and language, such a seperation does
not exist in reality.”

Says another scholar Shleel Maker : “Thinking and speaking
are so entirely one that one can only distinguish them as internal
and external, every thought is already a word.”

In his famous book “The Science of Language,” Max Muller
has expressed the view that this relationship is the basis of all exact
philosophy :- “We think in words; so words must become the
character of all exact philosophy in future.” “We never meet with
articulate sounds except as wedded to determinate ideas nor do we
ever, I believe, meet with determinate ideas; except as embodied in
articulate sounds. I, therefore, declare my conviction as explicitly
as possible that thought in the sense of reasoning is not possible.”

This theory is fully supported by our ancient literature. For
instance, the following aphorism, in the “Mimansa” bears testimony
to this thought—language relationship :

g vragrel W sty wsgreme weMl (1.1.5)
Freoe wRgETdET) (1.1.18)
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Poet Kalidas also writes in Raghuvansh :-
ametfaa qgwh anmeufaeTa (=t 1)

Maharshi Vyas, in his commentary of the Yogsutras {1.27),
also fully supports this view in the following words :-

ity g : wred Helg geamie: gioeral

On comparison of languages it will appear that the Vedic
language is not only the mother of Indian but also of all foreign
languages.

Baron Cuvier, for instance, writes :-

“It (Sanskrit) is the most regular language known and is
especially remarkable, as containing the roots of the various
languages of Europe like Greek, Latin, German, Slavonic.”

Yaska, the author of the Nirukta, has also given multi meanings
of several mantras.

This magic, with which the mantras in the Vedas, have been
endowed with the spiritual, cosmic and social meaning puzzles even
the minds of the greatest scholars and commentnators of the Vedas,
he says. As per Visvamitra where the names of these Risis do not
fall into a category as in the Atharvaveda, they should be taken as
characters or spokesmen in a great epic as in a Panchtantra story,
specially coined to convey certain complicated ideas in a simple
form. In the Panchtantra, great truths have been revealed through
such characters as a lion, a Jackal, monkey etc. Everybody knows
that these creatures can not otherwise speak.

H)—rtl>
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SECOND CHAPTER

RISIS : AUTHORS OR SEERS?

We have tried in the earlier chapter to establish that Vedas,
which are eternal, have been revealed by God Himself. We have
also stressed their importance from different points of view. But
Western scholars like Prof. Max Muller, Weber and Macdonell
hold the view that Risis were the authors of Vedas. The mantras
contained in the Vedas had been written by them from time to time.
How can the Vedas then be eternal and Divinely revealed? Some of
these scholars and authors even quote from Vedas and Sutras to
support their contention. They say that Vasishtha, Jaamdagni,
Angira, Kava, Bharadwaj, Gautam, Atri (whose names occur in
the Vedas) were some of these authors. They also attempt to
reinforce their view by showing names of some countries and their
kings extant in the Vedic “ballads”. Their detailed list is compiled
by Prof. Macdonell and Dr. Keith. This list is entitled “Vedic Index
of Names and Subjects.

But the fact is that Risis are ‘seers’ and not the “authors” of
the Vedas. The following is the definition of Risis given by
Yaskacharya in Nirukta

WA FATER: | FEFR Wi, qeviema: we wi
FATEHTA S TAqwenarie aguiumy safrefafa fagma

Also Acharya Upmanyu has stated that, those who have
realised the true meaning and import of the mantras, are regarded
as Risis. They were called Risis because they came to such
realisation during the course of meditation and through penance.
The realisation of the true meaning of the mantras, with all their
mysteries, constitutes their seerhood.

Something similar to Acharya Upumanyu’s assertion is also
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found in Taittiriya Aranyaka (2.9.1):-

AT A YPIETEHET SE WARaEg q RS W,
Ao

The following from the Satpath Brahman also denotes the
similar meaning:-

T A, RAEeEies=: ST AuETREEegaa:|

In Taittiriya Samhita, Aitareya Brahmana, Kanva Sambhita,
Satpatha Brahmana and Sarvanukramni etc, seers have been
described as the Risis. It is specified which mantras, suktas and
the mandals were revealed to each :-

| U (gfndEr- ) HEuit: Higaar TEuuyEd)
—afvia dfgar 1.5.4

| UET Ud WAUvAd| GE & aeger wfaugardifal
—d0 Ho 2.6.8

IIAUTUNTSIRITE 0T STEuTd, @ WAl areuiagead: Sgd a6 dl
qreTHE_ 3

—d0 Wo 5.2.1
| S ~Ud Gaauuyad ‘Fur arer: ufafd = g sfa’
—&T0g Higar 105
~mig fageanfier: @ g ugemuyEql  —|aiqo 3.1

rRE auyeqd HUSERTYa)
TREE WWE: VS AUSaHIvad)
HaH WAUSH AfaSIsuya|
e TEE W SuvI|
Though it is true that such names as Viswamitra, Jamadagni,

Bharadwaja, Atri, Angiras, Priyamedha occur in the Vedas but it
might be stressed here that they are epithets cannoting certain
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- attributes and not proper nouns standing for particular individuals.

Again it is stated in Aitereya Brahmana that words like
Grtsamada, Visvamitra, Vamdeva, Atri, Bharadwaja, Vasistha,
Pragatha, generally denote vital energy :

'O A T;, A WE: Y AHON YIS W TG AT
FETEE| TAE | aed favd frer ety afid fRen ag awE
faye firmrdig afee fher awg favarfim: semoea) wave o= <
AT AF N F T WAw am 3fen o TG AT A I & :
wAY 9 3 AEQ AHRE: | TG, aTHed ST TARS 6 |
3¢ ud qrarFrsIEe afeg féen @ afee ad et saw afed fe
AWEAT FATAGA| TaHa 6=t € 3 @ fawgren: oo o aq oy
faufd o fawfd oo g sam=aa’
Td W 9ol AgE o ¥ T wan afre: W afds: ¥ 39
WEART Y- a@T Wne:

—Aitereya. 2.2.1

As these words denote common attributes in accordance with
the derivations given in the above passages, they can be used for
men and places having such attributes. For example, one who
considers everyone as his friend and whom everyone considers his
friend, will be called “Visvamitra” ; One who prevents others from
committing sins, will be known as Atri.

A man endowed with strength and knowledge will be called
“Bharadawaja”. One who is well-versed in the science of
respiration (WTUTf&r@N) and is a true devotee of God will be named
“Vasistha”. A person, who keeps his senses and intellect under
control, will also be known by the same name.

One who develops good qualities or lives in God and is shining
through His glory, is “Vamadeva”. The same is true of other words
occurring elsewhere in the Vedas.

In Satpath Brahmana, which is an authentic exposition of
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Yajurveda, it is said, that Vasishta stands for vital energy
Bharadwaja for intellect, Vishwamitra means ears, Angirasa for
spiritual energy, and Visvarkarman for speech.

gron & afag wfw) Satpath 8.1.1.61
T A g wmhw Satpath 8.1.1.91
g & favanfa wwfiv) Satpath 8.1.2.61
gTafad AmefE: g Satpath 13.2.2.4|
wgd wHER:| Satpath 8.1.2.31
ot | Mg | Satpath 6.1.2.281
ary & favawat wfw: Satpath 8.1.2.91

In Brhadaranyaka also, the words like “Gautam”,
“Bharadwaja” are meant to denote senses :-

THEE TAHHIGTSIT 3T Ta: 3 WGt | g faganfuarstagT i

e faganfins: ot wwef:, THaa afuswyadr, sEia afdas:
3 wyAy:| SEEtaten el At & wriag aeffii

-(2.2)

Here the two ears, two eyes, two nostrils and one speech have

been called respectively Gautama, Bharadwaja, Jamadagni,
Vasistha etc.

Words including Vasistha, Viswamitra, Jamadagni are not
proper nouns denoting certain attributes as evident from the
following :

ey Seiyeeh it TENTE:| -1.1.27
Af ey M Yaer) W gfam=mem —33

Words like Kathaka, Kalapaka, Paippalada are—
(missionaries of style) (Wa=-Heh).

Those who try to prove history in the Vedas are mistaken. For
instance, when “Bhoj” occurs in Rigveda :-
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HIAaTes § Jor=ary] SISTar =0 JEvHrT
HreeE qenfivie avw uftepd SammE feem)

—Rig. 10.107.1

Surely it is not a particular name of the King born in 11% or
12™ century A D, but refers to any king or any person who is
charitable or who protects others.

In mantras like :

Ty & qfeel T A 9@ wuar IFafinieil
—Rig. 8.2.16

“Kanva” is not the name of a Risi or his progeny, but according
to Nighantu, refers to all those who are endowed with sublime
wisdom.

In the following mantra from Atharvaveda (18-3-16)

‘favarfi! SwE™! afte, wgw, Taw, amRg wiis: A e
mf=rfa: geia: el gEar =

“Viswamitra” is not the son of Gadhi; Jamadagni is not the
father of Parasurama, “Vasistha” is not the priest of the
Suryavansis, as erroneously understood by a few scholars.

As pointed out earlier, Viswamitra stands for a man who looks
upon everyone as his friend, Jamadagni for one who sees through
the reality by his intellect or whose sight is pure; Vasistha is one
who is well-versed in the science of breath or who is the noblest of
all by virtue of his inherent qualities; Bharawaja is one who is
endowed with knowledge or purity of mind. One who is agile is
Gautama, one who is constantly occupied in the devotion of God
is Vamdeva. Atri is one who is free from all sufferings-spiritual,
or material.

Sayanacharya has asserted that not only in the Vedas but even
in Brahmanas, there is no human history. We, however, do not
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consider this to be correct. Brahmanas are the living expositions
of the Vedas by Risis. So, there is human history even in the
Brahmans as evident from the following from Taittiriya
Aranyaka (2.9):

AT FUTTATAE M, QU shedr T TR

But what can be more regrettable than this that the same
Sayanacharya, who asserts that there is no human history even in
the Brahmanas, gives historical interpretation of the following
mantras from Rigveda (1-126-6) :

e gTitey  wTeden: wwrat queny, stutefa St
TREEATE —( WA ) WITEEEANT (AR ) SA7T-|HATq &t aur
(aft Tifere ) AT (31 TRET) M-TH=HSER 3R Yot
R g R WA (SR) I Euntd weI |
famarf addwfn ffer W agfEeT IAEoT, 3T T
Tf—eETif ATgh AEtarEREe: | W Wt (AA) Her
g 3 T Attt wmifor At Wem aet (9E)
rgEaTtt " gl

“When seduced for an intercourse by his child-wife Romasa,
Rishi Bhavahavya said to her jokingly: “And you are most worthy
of enjoyment! You embrace me with arms outwardly and join your
reproductive organ inwardly. What a wonderful woman you are!
You’re so much attached to me! You’re like Nakuli, who never
deserted her husband. There is a lot of vital energy in you. You are

capable of providing one with sexual delight in more than hundred
and one ways.”

In fact, there is not a single word in the mantra denoting request
by Romasa for an intercourse; nor is there any indication of any
ridicule by Risi Bhavahavya.

In his commentary Swami Dayanand has given the following
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explanation of the above mantra :-
T HsEEarty gatt ®; ur W wwrean

i.e. (A man should follow that policy which gives manifold
pleasures).

Thoughtful readers can compare the two explanations (given
by Sayanacharya and Swami Dayananda respectively) objectively
and decide for themselves which of them is more in keeping with
the spirit of the Vedas as a whole and which is only strained and
forced and based on fantasy. The next mantra of the same hymn is
as follows (Rig. 1-126-7) :—

SR TIGET WY W IR W9 | Hatg i AWy Terienieew
—-Rig. 1.126.27

Commenting on it says Sayanacharya :

YT T ewaa: G wgartet uReas @ufd o 9@ al (¥)
wt et wraeff (3diw) sier (wger) W W s
HerTeSH: | AgT (W) W Hofraaghs dfor (Twwfir) srearfy wr
e () YT SEOwe AR wdrsgdigyh o (wat)
WU TR JeT: —TReRayiar fut 39 ugr (o)
nsfenufte witomy ( st ) st adasdt diffarfin st
Al Wy el wrassEAft

Replying to Risi Bhavayaya, Romasa, daughter of Brihaspati
and herself, a Brahmavadini, says -

“Don’t think that I'm not fully matured and, therefore, not ripe
for your enjoyment.

“My hair have fully grown. If you have any doubt, touch my
hidden reproductive organ and discover it for yourselfifIcan give
you pleasures of a paradise or not.”

Thus we see self-contradiction in Sayanacharya’s
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commentary : on the one hand he denies existence of any human
history in the Vedas, nay even in Brahmanas, and on the other, he
does not hesitate in giving obscene meaning of the so-called
narration in the vedas relating to Bhavavaya-Romasa, Agastya-
Lopamudra, Pururavas-Urvasi, Indra-Indrani etc.

Those who regard Risis to be authors of the mantras will have
to face very strong objections which they will find difficult to rebut.

There are many mantras which are supposed to have more than
hundred Risis. as for example in the following mantra from the
Rigveda :-

3T iy e AN & T N STEd gegam
—Rig. 9.66.19

Are we going to believe that this mantra in Gayatri Chhanda
(containing only 24 letters), was written jointly by 100 Risis? Can
any impartial scholar accept this absurd assumption?

In fact, instead of writing the mantra, the 100 Risis only realised
the true spirit of the mantra and revealed its secret to others. There
is nothing incongruous or absurd in this interpretation.

There are supposed to be 1,000 Risis of the three mantras of
the 34" hymn of Rigveda’s 8" Mandal :

FEATaEIsiga: TEEEETR B |

It would be highly absurd and ridiculous to believe that 1,000
Risis authored these three mantras.But there is nothing irrational
in believing that they were the interpreters of the same.

Another objection that can be raised against believing that Risis
were the authors of the Vedas is: how is it that there are different
Risis of not only the same mantras in different Vedas but of the
same mantras at different places in the same Vedas? For example :-

(1) InRigvedas (4.483) the Risi of the mantra
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T ETEEr 3t Wi g v 9w g v’
is Vamadeva, but in Yajurveda (17-91), it is Sadhyah.

The Risi of the following mantra is “Bharadwaja” when it
occurs in Atharveda (1.20.4)

VI Tl WEl SrEfTEEl M| 7 O TEd WE@r ¥ Sfe
EHeEi]

but not so in Rigveda.

The Risi of the following mantra is Yakasma-Nasana Prajapati
in Rigveda (10.161.1) and Brahman in Atharvaveda (3.1 1.1)

(3) W = gl e w) STEsIEd TerEan

In Rigveda, the Risi of the following mantra is Agastya but
when it occurs again in the Sama Veda (40.16), its Rishi is Dadhyan
Atharvana.

I T GUAT T e fgenfy Jm aty g

We can produce hundreds of examples in which Risis of the
same mantras differ from mandala to mandala in a particular Veda.

Itis very difficult to explain away the change in the names of
the Risi if we attribute to them their authorship. While no such
difficulty arises if we take these Risis as only their seers and not
their authors. How can we, otherwise, save these Risis from the
allegation of plagiarism. But such a charge becomes incongruous
with the concept of the Risi as defined in the Scriptures.

WHO ARE RISIS?
In Yajurveda’s 34-49 Rishis have been described as follows:-

e WAT: WEws<d Mgd: §F UNT WE: WE o
QW AR SR s Te 7 e
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(Those who study together the religious yore, who read together
the Vedas and enjoy happiness, who return from the Gurukuia after
observing Brahmacharya and completing their studies, who are
together advanced in knowledge, who are masters of seven Divine
forces, are veritable Risis, the knowers of the Vedas. Such calm,
wise persons, viewing the path of ancient sages, take up the reins
of noble deeds, as on a highway, a chariot driver does.

Defining Risis, it is stated in Mundaka :-

(i.e. Risis are those who, realising the Omniscience of God, are
filled with knowledge and lead a contented, satisfied and peaceful
life.)

Yaskaracharya in Nirukta defines Risis as :
“FreTRasator Hear a9l
(Risis are those who realise the true religion)

It is unfortunate that the late Kanhaya Lal Munshi attributed
to them the authority of mantras (which he did not even understand)
and wrote thus about them in the preface to “Lopamudra” -~ Risis
who had flat noses were black in colour and lived on the charity of
presents of Das and Dasis. They were usually intoxicated
throughout the day and night and often betrayed a fit of anger. They
praised those who made the offering of cows. They were sometimes
extremely jealous of each other and in anger, tried to invoke the
gods for their wrath on their adversaries.

“The young among them tried to attract the opposite sex by
their gesticulations and exhibitionism. They wrote mantras witha
motive to captivate the hearts of the young maidens.”
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When our readers compare the description of the Risis given
in Lopamudra with that which emerges from the Vedas, Upanishads
and Nirukta, they will themselves know the reality. It will be evident
then that the Risis, as described in the Vedas and the Upanishads
can not be “greedy, full of anger, and lustful” as depicted in
Lopamudra. The picture of the Risis delineated in this book is highly
condemnable.

The allegation that “the Risis used to compose mantras to allure
the beautiful women is highly insulting, particularly as it has not
been substantiated by the text of the Scriptures. How can the
allegation be accepted when it is not in harmony with the true
cancept of the Risis?

We have already given a number of quotations from ancient
literature defining the true character of the Rishis., The Risis picked
up such names from the Vedas as appealed to them because of their
deravative meaning. It was just like followers of a religious faith
choosing from their scriptures, names for their spiritual heads. or
their new borns as being witnessed at all times. Besides, there are
hundreds of examples to show that these names are generally
imaginative or are just nick names.

It is generally observed that if a person is devoted to some
cause or a mission he becomes so much indentified with it that he
is sometimes named after it. For example, Mahatma Munshi Ram
Ji, who sacrificed his life for the Gurukula Kangri (which he had
founded), had come to be known as Gurwkula himself. “Here comes
the Gurukula”, people used to say when he arrived at any place.

A man had come to be known as Jayanti Prasad for he was
working for the golden jubilee celebrations of the Gurukula.

The same is true of how the Risis came to be known by the
names occurring in the Vedas.
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The names of the Risis also had similar origin in many cases.
Hundreds of examples can be given to prove the above contention
leaving no scope for any misunderstanding.

Rigveda’s 10.90 is called “Purush Sukta” which begins with:-
weEyial qoN: dgensl: qgend
This sukta, which gives a description of God and his creation

has appropriately “Narayana” as its Risi.

The word Naryan is synonym for God. The root of this word
has been given thus in Manusmriti :-

MY ART I W MUY § WA

T gEETEE gd a9 ARaen: wya: |l
Rigveda’s 10.97 is devoted to praise of medical science and its
Rist accordingly is “Bhishaq” (i.e. a doctor)

Rigveda’s 10.101 has its theme as frver qar Fafeawiv a1 It is,
therefore, quite appropriate, that its Risi is §&: @: (an intellectual
and sober person).

The risi of Rigveda’s 10.106 is fe=ar gférom ar (giver of charity)
which is quite in keeping with the spirit of its content which deals
with the importance of donations.

Rigveda’s 10.117 is in praise of charity of money and food
grains and its Risi is f7gf:\

It is quite logical that Rigveda’s 10-121 which has
Hiranyagarbha as its Risi, should deal with God, the Giver of
happiness.

Likewise 31f: (Fire) is both the theme and the Risi of
Rigveda’s 10-124.

In Rigveda’s 10-125 also, the subject matter and Rishi are the

same. ( ARTEYUR )
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The famous hymn of Rigveda’s 10.190 which begins with
W G ATHIgIq a9aIseasad | gives an account of the creation
and its order and teaches us to refrain from committing sins. Its
Rishi is ‘37aW&UT’ because the way to save oneself from sins is
meditation on God.

Another well-known hymn of Rigveda’s 10.191 contains such
mantras as YiTesed, Gaged @ al WG WA ete. calling for
unity and friendship among all. The Rishi of this hymn is ‘Ha7:’
(one who is friendly to all).

In his introduction to Rigveda’s commentary, Swami Dayanand
raises the question : Why should we not believe that Rishis, whose
names occur at the top of mantras, or hymns in the Vedas, were
their authors and replies :

A FAgeEETgiaffEaa qg taatifa gar 7 w? ¥ anfdl
TENfERRTY ATFAMIEIERSEURET: HAd).... TS O A
AT TR WY g S]]

(It is not correct to believe so. Even Brahma listened to the Vedas

and studied them. Brahma possessed the Vedas even before the
Rishis were born.

Swami Dayanand’s view, given above, has been endorsed by
Svetasvatra upanishad (6-18):

% & st fagenf o, @ & datver Wity we
W ¥ TaureTefawenTyi, YHd YRUME WuE

e R
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THIRD CHAPTER

WHEN WERE THE VEDAS WRITIEN ?

We have tried to establish in the preceding chapters that Vedas
contain Divine knowledge and were revealed by God through four
Risis-Agni, Vayu, Aditya and Angira.

This traditional belief is quite logical and there is nothing
superstitious when we realise that man would have remained
completely ignorant if such a knowledge had not been revealed to
him through the Vedas.

The knowledge of the Vedas was revealed to man at the time of
creation and to the question how old are the Vedas, our answer is:
“as old as the human creation.”

The scholars from the East and the West have expressed
contradictory statements about the time when Vedas were handed
down to the humanity.

There is hardly any substance ir their arguments in favour of
different dates which are all purely conjectural.

We will, in the following pages give a bird’s-eye view of their
conjectures.

Prof. Max Muller comes first and foremost among the Western
scholars who tried to determine the age of the Vedas.

In his book “History of Ancient Sanskrit Literature” (1859)
he writes :-

“Buddhism is nothing else than a reaction against Brahmanism,
and it presupposes the existence of the entire Veda i.e., of the
literature emodied in the Samhitas, the Brahmnas, the Aranyakas
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and the Upanishads. The whole of this literature must have,
therefore, been Pre-Budhistic i.e., it must have arisen before 500
B.C. The Vedanga and the Sutra literature could be approximately
simultaneous with the origin and the expansion of Buddhism in its
initial stages. These Sutra works, whose origin might be attributed
to the period from 600 to 200 B.C., are, however, so constructed
that, they, of necessity, presuppose all Brahmana literature. The
Brahmanas, however, of which there are older and new ones,
containing as they do, long lists of preceptors who handed down
the more ancient Brahmanas, could not possibly be compressed
within less than two hundred years, We must, therefore, regard the
period 800 to 600 B.C. as that required for the growth of these
prose works. The Brhmanas, however, presuppose, further in their
turn, the Vedic Sambhitas. At least two hundred years were now
necessary in order that all these collections of songs and prayers
could be put together. Therefore, the period circa 1000 to 800 B.C.
would be regarded as the period in which these samhitas (or
collections) which were already regarded as holy sacrificial songs
and authoritative prayer—books, must have been made and they must
have preceded a time in which the hymns and the son gs contained
in them should have arisen as popular or religious compositions.
This period must lie before 1000 B.C. Two hundred years more —
and we arrive at 1200 to 1000 B.C. as the initial period of the Vedic

poetry.”
It should be stressed here that period of 200 years which Prof.
Maxmuller has set apart for various epochs for development of the

Vedic literature is the minimum in his view. He never wanted this
period to be treated as final.

Inhis “Gifford Lectures” (1890), he clearly stated : “We could
not hope to be able to lay down any terminus a quo. Whether the
Vedic hymns were composed in 1000 or 1500 or 2000 or 3000
years B.C.—no power on earth could ever fix.”
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It is very unfortunate that despite his above statement, the
Western scholars thought that Prof. Max Muller scientifically fixed
the date of the composition of the Vedas as 1200 to 1000 B.C.
Some German scholars, however, showed the courage to oppose
this view. When Schroeder and Herman extended the date of the
Vedas to 2000 B.C. and 4,500 B.C. respectively, they had to face a
lot of criticism for holding their conjecture against MaxMuller's
approved date of 1500 to 1000 B.C. (which in reality he had not.)

Another German scholar Winternitz has also contradicted Prof.
Max Muller’s view in his book “Geshcikte Indischen Literature”.

He says, “It is now evident that the presumption of exactly two
hundred years for the various literary epochs in the development
of the Veda is purely arbitrary. And MaxMuller himself would not
properly say such period and that our Rigveda Samhita had indeed
been completed at least about 1000 B.C. He had always understood
his date for Vedas of 1200 to 1000 B.C. only as the terminus a quo
and in his lectures on Physical Religion that appeared in 1890, he
had distinctively said, “We could not hope to be able to lay down
any terminus a quo. Whether the Vedic hymns were composed in
1000 or 1500 or 2000 or 3000 years B.C., no power on earth could
ever fix.”

“This purely hypothetical—and in itself entirely arbitrary—
chronological fixing of the Vedic epochs by MaxMuller, attained
in course of years, the respectability of a scientifically proved fact
and everybody said that no arguments or substantial proofs were
thought necessary on the score.

W.D. Whitney in his book “Oriental and Linguistic Studies”
(1872) has, however, reproved this habit of thinking that Max Muller
had proved the peiod 1200 to 1000 B.C. as the date of the Rigveda.
“Only with timidity could some scholars like Von Schroeder go
back to 1500 or at most to 2000 years B.C.”
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Dr. Winternitz, while quoting Weber’s words in this regard that
“Any such attempt of defining the Vedic antiquity is absolutely
fruitless”, goes on to add:- “In reality nothing more has been known
than that the Vedic period extends from an altogether undefined
past to the Fifth century before Christ. Neither the figures 1200 to
300 nor 1500 to 500 nor 2000 to S00 which are often met with
approval in the popular account about the age of the Vedic literature,
have any justification. The only date justifiable is X to 500 B.C.;
and as a result of the investigation of the last ten years, it could be
said that it was more probable in place of 500 B.C. ........ ” We
must however, guard against giving any definite figures, where such
a possibility is, by the nature of the case, excluded.”

Morris Bloomfield, the author of “Vedic Concordance’’ after
making some conjectures about the age of Vedas, candidly admits:
“More frankly, we do not know.”

He furtaer explains : “I, for my part, am and-I think I voice
many scholars—are now much more inclined to listen to an early
date—say 2,000 B.C. for the beginning of Vedic literary production,
and to a much earlier date for the beginning of the institution, and
of the religious concepts which the Veda has derived from those
pre-historic times—which cast their shadows forward into the
records that are in our hands. Anyhow, we must not be beguiled by
that kind of conservatism which merely shoves Conscience into
thinking that there is better proof for any later date such as 1500,
1,200 or 1,000 B.C. rather than their earlier date of 2000 B.C.
“Once n:. ;= frankly, we do not know.”

Clayton, in his book “The Rigveda and Vedic Religion":-
writes “From what has already been said, it will be evident that no
dates can be assigned to the origin of the hymns that make up the
Vedas. Indeed it is necessary to go further and to say that there is
not sufficient evidence to show with any precision when the four
Vedas were collected together and the Vedas themselves, as we have

an
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them, formed.

We are very much surprised to see the self-contradictory
statements of the authors of the “Vedic Age” on this subject.

On the one hand, they admit that the date of the Vedas can not
be fixed and, on the other, they fix up the date as about 1000 B.C.
For instance, they write at one place in their book,” The Age of the
Rigveda is not known with even an approximate degree of certainty.”
' (Vedic Age)

“And at another place (Tenth chapter), they say :-

From a purely linguistic point of view, the Rigveda in its present
form can not be dated much earlier than 1000 B.C. The language of
the Rigveda is certainly no more different from that of the Avestan
Gathas than is old English from old High German and, therefore,
they must be assigned to approximately the same age......... Thus
from general linguistic considerations, we get (for the Rigvedic
language, as known to us,) an approximate date of 1000 B.C.
Although the culture represented by it must be considerably older,
it can hardly be pushed back considerably before 1500 B.C.”

(Vedic Age)

“On linguistic grounds, the language of the Rigveda, the oldest
Veda—may be said to be about 1000 B.C; but its contents may be
and are certainly in the oldest parts of a much more ancient date
and, its latest parts, resembling Atharvanic charms, are as surely of
much later origin.”

(Vedic Age)
One of the greatest Indian scholars, who wrote about the age

of the Vedas, is Bal Gangadhar Tilak.

In his book “Orion”, he has collected astronomical data in the
Vedas and adduced evidence of recollection “of the Vernal Equinox
falling at a time when the sun was in Orion.”
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That must have been about 5000 years prior to the time when
the present Indian calendar was fixed with the Vernal Equinox falling
at the time when the sun was in Aries, and this was in the beginning
of the Christian Era. So, accarding to Tilak, the Vedas must be
assigned to about 5,000 B.C.

Later however, Tilak noted that there were recollections
traceable in the Vedas to a period when the Vernal Equinox fell at a
time when the Sun in the Tisya grah. On this basis he concluded
that the Vedas may be pushed back even to about 10,000 B.C. This
was not generally accepted by scholars who did not believe that the
calculations of these positions of the Sun could be accurate enough
in these primitive times to form a basis for fixing dates.

In fact at the end of his book, Tilak himself observed :-

“Though I'have ventured to write on the subject, I can not claim
to have finally solved this important problem in its bearings.”

Another Indian scholar, Dina Nath Shastri, has on the basis of
the astronomical dates, expressed the view that Vedas are about
300,000 years old.

MAHABHARATA AND THE VEDAS

Not only there is a reference to the four Vedas in the
Mahabharat but also to its Angas and Upangas.

In the Sabha Parva for instance, Bhishma Pitamaha says about
Shri Krishan that he was well-versed in the Vedas and the
Vedangas:-

AQATFIAAH, W OTHfue e |
ot Sk & hrs=ivsRar, fafire: Syramgy |

In Adiparva there is another shloka in which there is again a
reference to the Vedas and its upangas:-
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o faemseyt a9, Argtmer e
T wremHfad faeng e | wrfgma i

(1.e. that person can not be considered a real scholar who may have
the knowledge of the Vedas and Angas and Uanishad, but is ignorant
of Mahabharata.)

The following verse gives clear evidence of the existence of
the Vedas and its Angas and Upanishads at the time of
Mahabharata:-

I e, AT I S |
In the following lines from Mahabharata, it is stated that God,
through Vedas, gives knowledge to the mankind about different
forms and actions of such elements as earth, water, air, fire and
light and goads man to acts of goodness :-
ARG o AT, HUOT o g
vy waEr, il @ dvawn
WA T, AV A TE: |
Y YA, AT SeTed: 1|

The authors of the Vedic Age have described the Mahabharata
period as Circa 1400 B.C. while they regard the date of composition
of Rigveda as 1000 B.C. The fallacy in their conjecture is proved
by the reference to the Vedas and their Angas in Mahabharata itself.
Well if Vedas were written at that time, they could not have been
described as eternal.

The authors of the Vedic Age mention the Mahabharat period
between 1400 and 1000 BC but put 1400 B.C. in bracket after the
caption : “The Bharat War "’ under section 8 (Historical Traditions)
At other places also, they have given the same date for the
Mahabharata period though the word “Probably” has been
unsparingly used.
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For example, they write :-

“Though the Mahabharata, in its present form, is a late
production, the kernel of the story takes us back to the period
between 1400 and 1000 B.C. when, as noted above, the battle was
probably fought.”

The following inscription however of Maharaja Pulakesin (of
Chalukyas) family, found in a Jain temple, gives a definite proof
that South Indian scholars believed that Mahabharata war took place
around 3,000 years B.C. :-

fiveg fregay, TRagRaTE:| TARvagRY, TaERy Tl
U el hIel, e UNVAR W GNE WWdarg, STeREmi
P

In his book entitled Brihat-Sanhita, Varamihira, a well-known
Indian astrologer, writes (13.3) :-

“At the time of the reign of Maharaja Yudhisther, Saptarshis
were in the Magha planet and by adding 2,526 years to Yudhistra’s
period, there is beginning of the Shak era”.(13.3)

Al-Beruni, an Arabian historian, writes on the subject :

“According to Brahmagupta and other astronomers 4,131 years
have elapsed since the commencement of Kalyuga upto 1,031 A.D.
and the Mahabharata war took place about 3,479 years upto 1,031
AD.

This means, according to the thought held by Indian scholars
at the time of al-Beruni, the Mahabharata war took place about 2,448
B.C.

Acharya Rama Deva writes in Bharatavarsa ka itihas (1991)
that in 1999 (Vikrama Era) all the Indian astrologers had
unanimously calculated that Mahabharata war took place 5000 years
ago. Magesthenes, who travelled India during the period of
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Chandragupta, writes :

“From the time of Dionysuis to Sandrokottos the Indians count
153 kings and a period of 6042 years. (When among them a republic
had been thrice established.) Then these Indians also tell us that
Dionysuis had been here earlier than Heracles by 15 generations.”

“This Heracles is held in special honour by the Saurasent, Indian
tribe, who possesses two large cities, Mothora and Cleisobra.”
and Mothora. (Mc Crinde’s Ancient India)

REFERENCE TO VEDAS INTHE RAMAYANA

Shri Rama was born in “Treta's end ” and Mahabharata was
written at the end of Dwapar.” The Mahabharata war took place at
the end of Dwapar. Now if it is proved that there are references to

Vedas and their Angas in Ramayanas their antiquity is antomatically
established.

While writing about Rama Balmiki says in his Ramayana :
AAgIg TRl gfde = fafea:n

(Rama was well-versed in the Vedas and Vedangas and also in the
Dhanurveda (the science of archery).

Again in the Ayodhya Kand (1.20), it is written :-
FefaameaaETa:, aUTarTg agtad)
e o g Sl aa wRans: i
Shri Ram was steeped in the knowledge of the Vedas etc.

In Kiskindha Kanda (3.28.29) of Balmiki Ramayana, Rama
says about Hanuman: One who has not studied Rigveda, Yajurveda
and Samveda, cannot speak such fluent and flawless language :-

TR, AT | AT fagy:, yeme fawrfrgan
T HATHTUT Feeq, AT TE S[AH| g, AT, 7 TenfayguvTiagem
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These references clearly show that Vedas, Upvedas and
Vedangas existed much before the Ramayana period.

Bloomfield, in his introduction to the “Hymns of the
Atharvaveda,” writes :-

“In the Ramayana, the Vedas in general, are mentioned very
frequently; special Vedic names appear to be rare in the Sama Veda
(|T:) being mentioned at IV. 27.10; The Taitteriya (3memd:

ﬁﬁ'ﬁ'ﬂﬁﬂ[} at 11-32-7; the Atharvaveda (R=yemerdum:) at 11.32
26.21.

The authors of “The Vedic age” have described 2,350-1,950
B.C. as the period of Rama. This whole attempt has been made to
put the whole Indian history within a compass of 5000 or 6000
years as the Christians generally do.

Describing Vaivatsava Manu as the first King, they say about
his age :- “The year 3102 B.C. thus represents the age of Manu, the
first traditional King in India.”

They have futher said :- “The flood in Mesopotamia is generally
held to have occurred aboui 3100 B.C. The flood in India probaly
also occurred at the same time, and the date 3102 B.C. supposed to
be the beginning of the Kali era, may therefore, commemorate
this event.”

This is all pure fabrication of the mind of the authors. There is
nothing to support the view that the deluge in Mesopotania
coincided with a diluge in India.It is wrong to accept year 3,100
B.C. which they regard to be the beginning of the Kalyug as the age
of Satyug Era (of Vaivasvata Manu.)

Elaborating their point of view, the authors add :-

“Yayati who is fifth in descent from Manu and figures also in
the Rigveda, thus flourished ( 18X5)=90 years after Manu or in
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(3100-90 3010 B.C))............ Rama flourished 65 generations
after Manu, i.e. 3100-65X18-1930 B.C. These dates will, of course,
have to be lowered by 400 years if the Bharata war is placed in
1000B.C.”

It is apparent from the close look at their writings that they
have no definite knowledge about the date of the Mahabharata war.

At time they say it occurred in 1,400 B.C. and at other places,
they say it was 1000 years ago.

They base their assumption about Yayati as the fifth in descent
from Manu on the basis of following mantra of the Rigveda :-

AT TRl qae, WY qeasge

In this mantra Yayati has been taken to mean by the authors of
the Vedic Age as aking who was fifth in descent from Manu. But in
reality it is not a proper noun but a common noun as discussed
earlier in case of such characters.

The deravative meaning of the word Yayati (Iamfa)is
industrious. The word “Tatfa” is derived from the root afy g,

The mantra, as explained by Swami Dayanand, is as follows :-

AT YICA=T: LEUT: HATOT wrogat-a qraafa = qga
3T Tl YA FACRIVIIGR 3 Wedd: | ¥ o AR Taee|

i.e. A leader should emulate the deeds of an industrious person.

About Rigveda period, Dr. Avinash Chandra Das writes in his
book “Rigvedic India” :-

“The Rigveda must be held to be as old as the Miocine or the
Pliocene Epoch whose age is to be computed by some hundreds of
thousands, if not Millions of years. This at first sight would seem
to be extremely incredible. But it may be mentioned here in passing
that the Indo-Aryans believe the Rigveda to be as old as the creation
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of man, in other words, to have emanated from Brahman, the Creator
Himself, and is regarded as Apauruseya i.e, not ascribable to any
human agency, though the Risis or seers might have clothed the
revealed truths and eternal verities in language of their own from
time to time. This bereft of all exaggerations, would mean that the
Rigveda has existed from time immemorial. To this belief of the
Indo-Aryans, however, absured it might seem, the results of
geological investigations, undoubtedly lend some strong colour.”

The three yugas-Sat, Dwapar and Treta, cover a period of
four million three hundred twenty thousand years—(i.e. reckoned
as one cycle.) Seventy one such cycles make up a period of time
called mavantar ( “®w=a=<aX” ) “Fourteen such manwantaras make
up the life of a universe. Uptil now six manvantras have passed.
And of the present Age, which is “Kaliyug” only about 5,068 years
have elapsed. That brings the age of this universe to about one
hundred eighty six million two hundred thousand years.

According to the “Surya Sidhanta”, a famous work on
astronomy and Manusmriti etc. in the seventh mantra it is said near
27 chaturyugis have passed and 28" is in progress.

The years of each of the yuga are described thus:

SATYUGA = 1726000
TRETAYUGA N 1296000
DWAPAR = 864000
KALIYUGA = 5074

This calculation is corraborated by the “Sankalpa” read out by
the priests at the commencement of every Yagna :-

3t W W, sft s fiamrg e seTaTTaan e
mmhahnﬁaﬁﬁsgmw °°°°°°° AN HAATITGH
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Works on modern science almost carroborate this oriental view
about the age of the earth :-

“Some good evidence that the real age of the earth is two or
three thousand million years has, been supplied by the study of the
traces of Uranium and an isotope of lead (into which it slowly
changes) in the layers of rocks.

The weight of scientific evidence is against an infinitely
extended past, but the past which we formerly reckoned as six
thousand years, cannot be shorter than 1800 million years and may
be far longer.”

In “The Outline of Modern knowledge” edited by Williom Rose,
it is stated :-

“QOur globe must be about two thousand million years old and
can in no case be much older”.

H.G. Wells writes in the “Outline of History”:-

“Astronomers and Mathematicians give us 200 million years
as the age of the earth (as a body separate from the sun.)”

We would like to conclude this chapter with a quotation from
one of the Nobel Prize Winner Scientists in his book “Great
Secret”:-

“As for the source of the primary source, it is almost impossible
to re-discover them. Here we have only the assertions of the
occultist tradition, which seem, here and there, to be confirmed by
historical discoveries. This tradition attributes to the vast reservoire
of the wisdom that somewhere took shape simultaneously with the
originof man....... , entities, to beings less entangled in matter.”

It is regrettable that ignoring all this latest scientific evidence
of corroborating the age of the earth and the Vedas, the authors of
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the Vedic age have tried to compass the whole history of ancient
India within a period of above 6000 years in accordance with the
general Christian belief.

As we have shown earlier, the Vedas were revealed in the
beginning of human creation and, therefore, their age is the same
as that of this earth.

50



FOURTH CHAPTER

NO VIOLENCE IN YAJNAS

Importance of Yajnas has been stressed in several places in the
Vedas. Yajna is even considered a way to worship and realise God :-

AT TIUAS AT GHifor WA=
A 7 T wlewE: G O gd wren: wia Q@i

—Rig. 10.90.16

(When truthful and enlightened persons worship God through
Yajnas, they attain salvation which is freedom from sorrow.)

The word “&” has its origin in the root ("Yaj") “&s1” which
means :

(1) Worship of God by enlightened persons (Devapuja)
(2) Unity (Samgatikarana)
(3) Charity (Dana)

Thus, “Yajna” epitomises all our duties towards God, to our
superiors, equals and inferiors. This is the reason why Yajna is
considered the noblest of all human acts.

How a man, who does not perform Yajna, goes on degrading
himself, is mentioned in Rigveda (10.94.6)—and Atharvaveda
(20.94.6) :

7 ¥ Vit Temregy, $ia § afe du:d

(Those who do not ride the boat of Yajna, become abominable and
impure and their character keeps on deteriorating.)

Tt is matter of great shame that such yajnas, which are the means
of worshipping God and attaining salvation, have been misinterpreted
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and misconcieved by our own, medieval masters, no less by western
scholars and, their modern followers who assert in their
commentaries of the vedas that there are references here to
sacrifice of sheep, goats, horses, buffalows in the course of such
yajnas.

For instance, one of the contrubutors to the Vedic Age, writes
while discussing Apri Hymns,

“Scarcely less debased than the Dana Stutis are the Apri hymns,
manufactured artificially for employment in animal sacrifices......
There is no reason to doubt that these hymns were actually used at
the animal sacrifices as the tradition maintains.”

Another contributor referring to the Kausika Sutra (X11L,1-6)
says that it prescribes a magic rite in which portions of the bodies
of some animals and human beings, such as of a lion and a tiger, a
ksatriya and a Brahmacharin are to be caten to acquire tertain power
; not totemism but same sacramental communion, is hinted at.”

While detailed discussion on this issue will form a huge
treatise, it will suffice here to suggest a few points to remove such
misconceived notions about the yajnas.

To begin with, we must stress that the word “31&ax” (ddhvara)
occurs as a synonym or as an adjective for “af” (Yajna) at several
places in all the four Vedas.

The author of the Nirukta, a book on philology, Yaskaracharya,
gives the etymology of the word “Adhvara” thus :-

AR 3fa g - eafafdarerat aaafade:)
e 2.7

(“Adhvara” is the name of Yajna which means free from any
violence).

Given below are some of the mantras from all the four Vedas

52



* Vedas —The Myth And Reality *

in which the word “Adhvara” has been used in relation to Yajnas :-
RIGVEDA :-

(1) 3 & aamea fagaq: uft fm w0 35 39y w=sfau
—Rig. 1.1.4
(Thou, O Lord, art present only in the Yajnas, which are free from

violence. Only such Yajnas are acceptable to the truthful learned
persons).

(2) TSAWESTOTE T dfefam aEE @ T
' —Rig. 1.1.8

(In this mantra also God’s presence only in violence-free actions
is ‘stressed)

(3) & Brar wfdars™ TRy wiehn ¥ W e T

-Rig. 1.14.21

(Using the word “Adhvara” for Yajna, the wise have been requested
to keep the Yajna “violence-free”.)

(4) = gewd; Tifear IeisiiEivmree Sl swhar age =il

—Rig. 1.128.4

(It is stated in this mantra that God and the wise enjoin upon people
to perform Yajnas free from violence.,)

(5) wf = STEHER WA ¥ g8 HHgHT e
—Rig. 1.19.1

(The blessings of God and the priests have been invoked in this
mantra for the success of a Yajna free from violence, always.)

YAJURVEDA :-Yajurveda is also full of mantras where not only
the adjective “Adhvara” has been used for Yajnas, but also we are
taught against violence of all kind including the violence against
animals. For instance, this mantra indirectly rules out all violence
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in our dealings with the outside world:-

gd g & W feem W weger waifur sty weiear)
firreg =igqeT waifor yqarht wdien fis weger wgmRn
-Yaj 36.18

(Oh God, the Dispeller of darkness, may everyone look upon me
with friendly eyes, may I look upon everyone (not human beings
alone) with love and friendship, may we look upon each other with
love and friendship.)

Describing Yajna as the noblest of acts in Yajurveda (101),
people have been asked to protect the animals (W¥FAE) In Yajurveda
(6-11) also there is a teaching for the married couple-pashun paai,
pasun trayetham.

In Yajurveda 14.8 it is said....... fgarea wrqetq, wifEgl (O man
thou protect bipeds and quadrupeds)

Likewise in more than 43 mantras in this Veda, the word
Adhvara has been used either as an adjective of yajna or its

synonym.
SAMAVEDA :

There are also many references to Yajna as “Adhvara” in
Samaveda.

Note for instances the followings :-
ufted STERER MY TEaRl Wi Ty
(In this mantra scholars have been invited to attend the Yajna which

is ®T® (beautiful-because it is adhvara (non-violent).

AT A FUAWEERTOT TEaTq) AW T FEEA|
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(Using the word Agni ( 3= ) for God, it is said that He encourages
non-violent Yajnas “adhvaranam”.

wiatTufy Fegmiumeat) SarrEsreTl

In this mantra also describing Yajna as “adhvara” people are
enjoined to worship God.

There is clear instruction against violence, particularly animal
sacrifice, in the following mantra :-

7 fif a1 imfa ¥ FuEivamia T sRmtan

It is prayed in this mantra: May we not indulge in any violent act,
nor others tempt us to do so.

ATHARVAVEDA :-

Likewise in Atharvaveda, there are many mantras in which the
word “adhvara” has been used for Yajnas. For instance :-

1. agerdfore guaw: wfdy Tl wrEnT: Jom)
T WAl WwS: ¥ A gHEea: 4.24.3

9. Tm: Yitsa fyawamr @a: W faavanty ferem
T srey etfy U Fifaet wE famEmraraET

18.2.2
3, omat sugd wifwal gd: wE @ A s
1.4.2
4, TUT U9 WA AAM, WAl WHe wedr gig!
Ty eitfrea aEgsue ST W Ul 7l
5.12,2
5, afgrge guw afyar faRrer= TAHHEETToH)
i aremivaeT g R ghgdor @ g gmwR:
19.42.4
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In fact the misconception about the injunction of animal
sacrifice in the Vedas takes its root from the misinterpretation of
the word medha (R ) ; a synonym of @F¥which is used as a suffix
to many words such as 3WHE (4jmedha) , T (4 Gomedha) , TeaR
(Purushmedha), 39a08 (Aswamedha) etc.

These words, however, do not stand for sacrifices of horses,
cows, humna beings etc as will be shown in the following pages.

The sanskrit root of the word %8t Medha is Wej Medhra which
means :

(1) to sharpen the intellectual faculty
(2) to promote unity or love among people
(3) or to practise violence.

There is no reason why it should be taken only in the last sense,
particularly in relation to Yajnas, in which there is strong emphasis
on non-violence in all the Vedas.

It may be noted here that Purush Medha ( %% ), Purush
Yajna (&9EH ) and nriyajna (7977 ) are synonyms.

In Manusmriti, 783 nr:yajna has been explained as hospitality
Tasrsfafagsty (Manu 3-70).

Taking the second meaning of the root Medhra. ( W ) the word
9% (nrimedha) would mean uniting people for noble deeds and
inspiring love and unity among them.

Nriyajna (78R ), Purush medha (G&9WE ), are also Rishis
of the following mantra from the Samveda :-

“Ir WA Wi seiEfEf

That the meaning of such words as 31, and 3I9aW are
different from what they are understood by western scholars is also
clear from their references in Brahmanas and Mahabharata etc.

&
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For instance in Satpath it is stated that the word Asva 3tea:
also stands for the seminal energy :

“Ire T IgERe:| il ar v |l”

Increasing the energy or power of the citizens of the nation or
proper administration of the state)

31 is also the name of a kind of paddy which at one time as a
rule was poured into the Yajnas.

For instance, we read in Mahabharata (Santiparva):-

Iy TeTey, 3 & Afgt syfa
FSTEHFA ST, B TN
v onf: wal qa@n:, 9 g€ A TR

When in ancinet literature people are asked to offer Aja ( 3%=1)
in the Yajnas, it does not mean they should sacrifice a goat, but
pour seeds of lentil of the same name.

The similar sentiment has been expressed by Vishnu Sharma
in his Panchatantra (Kakoliyam):

sty ¥ wifwe aweRdior QY SEEta § gat:, T gee
WAt ax frdagaay nkaY wesfufa eTRTEg, WEa:
WETfiE: wea ¥ T uyifevn) I W “gae feer wi
T FEERREHEA| o Ty TR, W T Tl

Those who perform animal sacrifice for Yajnas are fools. They
do not understand the proper meaning of the Vedas. In “ TRy
T ” in the Vedas, the word Aja should be understood to mean
“Vrthi”, a particular variety of old paddy and not sacrifice of goats.

In “TATgI@dst”, a famous book in Jain literature, the word
31 has been taken to mean only paddy and never a goat.
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7o f foret 37 “onirdesy geanfy ey fremgyitsavne wyrEree
TEgA| GEIGYTE] WHYTERE e gadtenty, gyaris
foemgufy, Aeais swgwdafs arauatar danmat

(While the ignorant misinterpret the word 31 as a goat, the learned
understand by it only different varieties of paddy.)

It has been clearly stated at several places in the Mahabharata
that there is no mention in the Vedas of meat eating drinking, or
animal sacrifices. The Yajnas marred by violence are contrary to
the spirit of the Vedas and against the human laws of Manu. The
yajnas with animal sacrifice were propagated by rogues, atheists,
grabbers, usurpurs. Such Yajnas, in fact, are sinful and against
religion.

Given below are two slokas from Mahabharata (Santiparva)
which will drive home this point :-

WIATAETe FiITeer, Aeasamentedan) e, wedasy s
URRY: ey, Rt o wpe) A S afr gar:, S Rt
FEHTIOT: R e gy fereen arfier vy e st wan

(Itis stated in these verses that persons, who have spoken of animal
sacrifice in Yajnas are stupid, atheists and are devoid of all
knowledge about the injunctions of the sastras.)

Manu, the law giver, had stressed the importance of non-
violence in all actions. Those who indulge in violence, do so on

€0
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their own accord. Their actions have no sanction of Manu. Nor do
their actions have the approval of the Vedas. All the religions preach
non-violence and give it the highest priority in life. Only wicked
persons started the tradition of meat eating, drinking and using other
intoxicants. They were motivated by egoism, attachment and greed
in starting this tradition. The Brahmans see the Omnipresent God
in the Yajnas and offer oblations of milk or milk products in the
sacrificial fire.

It is clear from the above that animal sacrifice in the Yajnas
was started only by the wicked. And since it is not in harmony with
the spirit of the vedas, any reference to it in Sravsutras,
Grthyaasutras, Brahmanas, Smritis or other religious books
should be taken as an interpolation.

That the import of such material in the original ancient literature
was not a new phenomenon has been stated by the famous dualist
Acharya Madhvacharya in the following words in Mahabharata :

Fafeg A wiyafa, safagaiamiyl
T waforen oW, TREAEEadn
I AT T, S 3R wE:

(Some wicked ones import foregin material into original books,
some hide a few portions, others alter due to the laziness or doit
deliberately. Thus even when these ancient books are not destroyed,
they are distorted beyond measure)

The ancient Rishis were totally against animal sacrifice in the
Yajnas. For instance, it is stated in Mahabharata (Aswamedha
parva) that :

AT S I, TR, T T |
S VI WHIT, W S e
ufFriaw, Werta  efiesa:)
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Afe a3 wypom:, fafgeT, e
THI TR, WS U
G gHeRar g ¥ fEar anf s
AT A T, FE afy Sresfa

faftges @9w, wi@y wem w&qn

(When the Risis saw the poor animals (brought for sacrifice in the
Yajnas,) they were deeply touched, “There is no mention of animal
sacrifice anywhere. This will only destroy your religion. You should
perform Yajnas in accordance with the instruction, given in the Vedas
for greater benefit.)”, they told the priest.

No wonder Risis, who have been described in Nirukta as “those
who realise the real spirit of Dharma”, considered animal sacrifice
contrary to the spirit of the Vedas.

Atanother place in the Santiparava in Mahabharata, it is said :-

Yo wifvrael T e wreatiee: | aasiEaTe: s, W am girfetn
Jq o uy, Fean SfiReduy) 99d T @, W @ TR

Certainly animal sacrifice is not sanctioned by the Vedas. The Yajna
is always non-violent and should be performed that way. If one goes
to heaven by killing animals or shedding their blood, what is then
the way to hell?

ASVAMEDHA YAJNAS AND NON-VIOLENCE

It is generally held by Western Scholars and their zealous
followers that horses were sacrificed in Asvamedha Yajna.

But the description of such a Yajna performed by king Vasu as
found in the Mahabharata, does not bear out testemony to this
abominable practice.

T TR WEMRCYERay W
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FrEfaewea:, a% g a9d gl
YATATTEATTS, WEEIaTHEEg: 1341
ittty auggyee wEr:|
EOLE wﬁiﬁam:,wéa&mﬁrm
HivSSye Sitet:, feREa o T
3T woTataiys, Jyraraages: |
HUAST TTRATH, T WIS ahtferar: 1611
T WA, AR T, WeTsha|
T SYA @ el earats W)
sifee: vifera:, Frui: wdEw@:

(It is stated in these verses that the Yajna was officiated by great
sages and saints including three sons of the Prajapati and Kapila,
Katha, Titeri and Kanva etc. This Yajna was very pious and sacred
and no animal was sacrificed in it a all. The priests of this Yajna,
who included authors of the Katha Samhita, Taittiriya Samhita, and
Kanva Sambhita, performed it in the non-violent way.

There seems to be some reference to animal sacrifice in
“Taitteriya Samhita” which were added or interpolated to it only
later.

EXHIBITION OF ANIMALS IN THE YAJNAS

The root Medhra ( @¢] ) from which the Sanskrit word Medha
(%1 ) has been made also means Sangamana ( ®7®A.) This is borne
out by the description of Asvamedh Yajna recorded in Mahabharata
(Aswamedha parva). For instance, in the following description, there
is clear indication of an exhibition of different varieties of birds
and animals being organised at the time of the Asvamedha :-

T AT A o, YT el WAl
[T AAMEAM, AUYEET A 1820
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Yo wigdiveE, T ggfearst =
slremts = wenfr, yaraett st =Tss
AT, AL =1
SRGAUSA, AT SGIPE A4 1
Ta gufed od, Oyrmamara:|
TFare T gear W faammmrar:uss i

The misinterpretation of the words Alambha ( 3™ ), Sanjapana
(89 ) and Avadana ( &S ) was also responsible for creating
confusion relating to the issue of animal sacrifice in the Yajnas.

The following mantra from Yajurveda, is often quoted to
suggest the evidence of the animal sacrifice :

YIS QEE, T AW, 9ol THiveIe eteT, s
LERRU

The word alambha ( 39 ) in this mantra has been wrongly
interpreted to mean sacrifice here of elephants for the welfare of
the Prajapati ( WStafer ) ; in fact, alambhana does not mean “to kill”

39 €¢I

but “to acquire”.

(The word Alambha 3T has its root in 3ATEYdeE TN which
means to acquire, to embrace etc.)

For instance, see the use of this word in the second sense in
the following mantra :

FAYAYAE o, W T @ A
HoT = AUneRw IqETE IR =
(Here it is prohibited for the Brahmacharins to look or to embrace
women ( EUT = WU,
In the second chapter of TRFRY @I the word occurs in this
sense where the Acharya touching the heart of a Brahmacharin says :
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T e Sfeunay A TEa eI

(The bridegroom should lift his hand above the right shoulder of
the bride and touch her heart.)

Here the commentators like Jai Rama and Hari Rama have
interpreted the word 3TN as TPTHA (touches)

In the following injunction again from Paraskara Grihsutra
UIERTTIHA, the word alabhate has been used for “touching” :

FUR 6 GO, Aftfderf fgvaas aeram)

In Yajurveda there is a reference to acquire particular birds for
specialised study and not for any wayward killing :

T HUSEATANG Mo wafag™ auisafatai] yve
afder ga=a e Rfimma faferan

—24.20

THE CORRECT MEANING OF SANGYAPANA ( ®H1G)

The word ®WATET (Sanjyapanam) used at many places in
Brahmanas and Shraut Sutras is generally taken to mean “killing
instantaneously”. But this is grossly incorrect and only betrays the
ignorance leading to its misinterpretation.

It is clear from the use of this word in the following mantra
that it means “to inculcate knowledge” or “to unite” :-

| @ gl a9 | AR W Fan
W ar S9 SRIoTEid: W E 9 SIS
WAYS a7 HAEr set WAUR TS|
A W TGP AT WFaEE Q1
—Ath 6.10.94.95

(The mantra means that your bodies should be united, you should
take physical exercises unitedly, your minds and your souls should
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be united. May God, the Repository of Knowledge, always keep
you united etc.)

In Satpath also there is a passage where the word has been
used in the second sense of making one realise or making it known
to others :-

(wa: ) Sras ftw, ag & © aeE ag fawnang wRuanifi

(In this mantra, the power of the tongue, to make the other one
know what is in the mind, is stressed.)

MISINTERPRETATION OF THE WORD ASWAMEDHA

It is asserted in the Vedic Age that “Animal sacrifices” are
indicated in the Apri Suktas and the horse sacrifice (4sva Medha)
was undoubtedly performed”.

But the fact is that there is not the slightest reference to the
animal sacrifices in these hymns. This is only the result of their
ignorance and illusion.

The word 319a®er, during the Vedic period was used in the sense
of “administration of the state” or “increasing the strength of the
state” as clear from T & awaWw: (Satpath 13-1-6) or =Rf =&t
31¥a:. But there is no evidence whatsoever of the sacrifice of horses
in the Yajnas performed during that period.

In the following mantra which used to be recited at the time of

the Asvamedha Yajna, there is no reference to animal sacrifice at
all :

TN AR WEHT YA QS AT w9 A gl
TR 1 gy ey wat a1 ¥ wgwow gt
Formoi fagd faadd o weeivmea
o= it e Wi wETw wat o aafr s
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TEyad O STEUIELiaTE a1 fEruara
Ao ugdtyt fyar  Esamamat<

(It is mentioned in these mantras that the horses should be properly
trained and full knowledge acquired about their behaviour, food and
drinking habits etc. Pecple have also been asked in these mantras
to look after the horses property.)

In all the mantras of this hymn, there are similar instructions.
In the end also, prayers are offered for giving us cows, horses, strong
progeny and wealth :-
e A 9Nt @yad g9 Al 3 fegengs am)
ARG At 3tffer: Ui &t = 3Tgalt el gferear il
No doubt some of the Indian scholars like Sayanancharya,
Uvvate and Mahidhar and foreign scholars following them like Prof
Max Muller, Griffith and Wilson, have misinterpreted some of the
Vedic mantras occurring in this hymn to suggest that there is a
mention rather an injunction of animal sacrifice in the Vedas. While
in reality, it is only the figment of their own mind with no truth in it
at all. There is not only complete absence of any instruction for
animal sacrifice in the Vedas, but there is clear provision for
punishment of those who indulge in this practice even negligence,
towards these dumb creatures.

Two of the mantras have been thoroughly misunderstood in
this regard, the first one being as follows :

¥ e ufugata vael T g geiafSfa
¥ Trdal AARTAETE Sar aam i s=aqi

Sayanacharya, along with his Indian and foreign follower has
given a very absurd meaning of this mantra. According to him the
mantra means as follows :-

“Those who see the boiled flesh of horses and praise the smell of
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their bodies, let the labour of such persons be ours”.
According to Swami Dayanand, however, the mantra means :

“Drive away from us those who beg the flesh or horses or consider
them worthy of sacrifice.”

The word Vajinam ( &) also means a “brave person”. Thus
the mantra can also mean that the brave person, who is also well-
versed in the art of cooking protects his country and brings wealth
to it.

The second mantra, which is often misunderstood by scholars,
1s given below :

Tq o TERAT TeHEEiT v Feammaurat
T AT GO AT Tl

Saynacharya, and Mahidhar have played havoc while
interpreting this mantra in the following way:

“Let not an 1ota of thy flesh may fall to the ground, O horse, may
the gods, desirous of it, receive it.”

Compare it with the rendering of this mantra with the one given
by Dayanand in the following words : '

“O Ye men, you should get the affected limbs cured by doctors
because the medicine given by them is beneficial for health.”

Killing of animals has been prohibited in many mantras in the
Vedas. For instance, take the following :

TH AT fEAREITF agfaeiher a1 U uyaveRd At R
(Don’t kill the horses.)
In Yajurveda’s 25.43 also, the words, ‘A1 @fafera= snfafisug’

clearly instruct against killing of animals :

= quq T sansfu o< W w@fufaaa o fafeuw

AR
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A efavrEsfagTa fogr TETvaten fuy @

Some orthodex scholars went to the extent of imagining that
those animals, which are sacrificed in fire, go to heaven. The
misconceptions in this regard seemed to have sprung from the
following mantra from the Rigveda (1.162.21) (which also occurs
in Yajurveda (25.44)

T o 3 wafwed 7 feafa @t wf wfafin gt

Commenting on this Sayanacharya writes :

(@ 3) Yo T TAhEER W R TERRTE: 3 Seeeu|
3Ty TATEEAl WAt ST T 3 O (7 ety
7 fied ST AIwTET) 7 T SR quad ShaHasad
3fa = (gafi) virrrTaeTes:  (afaf ) wrt IO
(¥ 39 uf ) Yarre wreif I e gfe:  —|rEureTsay,

(Those shall not die O horse, because offered to gods, thou must
achieve the divinity and thus share their immortality.)

The correct meaning of this mantra, however, is “Just as a man
travels comfortably in a chariot moved by fire, water and air, so the
soul, which is fully enlightened through self-knowledge and free
from the fear of death or violence, attains the divine bliss)”

Misinterpretation of such Vedic mantras was usually motivated
by self-interest greed and ignorance.

Now we will critically examine some of the misconceptions
about the sacrifice of cows and beef-eatings.

Clayton, in his book, “The Rigveda and Vedic Religion” writes:

“At one sacrifice, probably a very unusual sacrifice, performed
once in five years, called the “Pancha Sharadiya Sava, seventeen
young cows were offered. Bullocks, buffaloes and deer were also
sacrificed, some time in large numbers. The white Yajurveda
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mentions 327 domestic animals, including oxen, milch cows, that
are to be offered along with the horse at the greater Horse-
Sacrifice.”

The basis of Clyton's conclusion seems to be “Rajendra Pal's
book entitled “Indo Aryans ate meat and drank wine”.

Most of the foreign writers have upheld this view and authors
of the Vedic Age have almost copied it.

While describing the customs and traditions of the marriage
ceremonies during the Vedic Age, they have written:

“The guests are entertained with the flesh of cows killed on the
occasion (of marriage).”

This statement made by them is highly erroneous because cows
have been described in the Vedas at several places as 'Aghnya’
(37eTar) and Aditi ( 3fgfa) which means “not to be killed under
any circumstances.” Some of the mantras in which the word Aghnya
(31574 ) has been used for the cows are as follows

TIOAE, Hadt & S et o wies: w1

Afg qume fayaer e yrgaawa==I
(In this mantra cows, addressed as Aghnya 35/ have been enjoined
to keep themselves healthy by use of pure water and green grass so

that we, who drink their milk, may be endowed with Dharma,
knowledge and wealth.”

feuart agwdt aq st TaTEaTT)
et var ey 1w wed A
(In this mantra also, where again the word 375TaT has been used for
cows, it is stated that this animal is responsible for our health and

prosperity.)
I BT YT WY Jae Ferraar wwiy)
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wifer gd T TamsAEn: Wil aw Wgaa Al

(In this mantra, the milk of the cow has been compared with the
fight of God.)

T & HEATd GEFH AT ITAT GEAT
B o qeigsan yEtegd e @t |/qr

(Describing the devotee, who is a man of action, it is stated that he
gets up before the dawn, entertains noble thoughts and drinks the
milk of the cow which should never be killed.)

T e g AT

qfd &t rear StHgEAta
(In this mantra also the adjective for Dhenunaam (&) is
Aghnyanam 31&ar=H which is very significant)

There is also clear instruction in Rigveda. 101.15 against the
slaughter of cow which has been described as a mother :-

AT EUT gfear agl e magaed Tfa:|
g are fafegy s o mRrmieRi afie

(Don’t kill the cow which is like the mother, the daughter, and the
sister to the learned Brahmacharins.)

The word Aghnya 37T has also been used for the cow in the
Atharvaveda :-

TESd WimEnfagy fonfa |t
SN FHIEL e SratwareA

(Iremove all your jealousies and prejudices and unite your hearts.
May you love each other as a cow loves her new born caif.)

The following mantra from the Atharvaveda also extols the
qualities for which the cow is universally loved and revered :
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st wean 39 st ema: Torem)
Hrafara araa

(In this mantra, the milk of the cow, for whom again the adjective
Aghnya ( 3131 ) has been used, is considered of special benefit to
the children.)

3Iq ¥ fuwr SFeReaman ggaivi: ged gaemn|

Tegi= T vaEr sty sitorfa st faa:n
(In this mantra use of the milk of the cow, has been suggested for
the learned persons endowed with great intellects.)

Hrefe=n g8, = 9aq F T

(In this mantra, the Veda has gone to the extent of suggesting the
use of cow’s milk for removal of sins :

The penalty of death has been suggested for those who kill the
COWS :

4 am-q Thgmm ”

Also the similar punishment is suggested for even stealing her
milk :

T: WrEAAUT ShITNT THEE Al AT TYMT ATET:
A arearar e gt viwifor gty g

In accordance with the spirit of these mantras, Manu, the law

giver, has said :
ay e faemen=, Wl AiawerEEm

The Vedic Age tries to reconcile the epithet “Aghnya’ used for
cows with the eating of bullock's beef saying that (I) the flesh of
the ox, rather than that of the cow, was eaten. (ii) the flesh of the
cow (if at all) was eaten on special occasions like a sacrifice or at
areception of guests. (iii) only barren cows ( 99T ) were sacrificed.

But this explanation given by them is unacceptable.

an
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We must make it clear that the epithet aghnya ( 373 )
repeatedly used for cows is also used for the oxen.

For instance Aghnya has been used for the oxen in the
following mantras :

Wmmmmlml

=Yaju. 12,73

(While commenting on this Sayanacharya has written in his
Kanvasambhita (chapter-13) :

3 (3veaT: ) EE e weitael: gu faeme gt g
T — R faeeafiifa aefagt frgem
T T T gl g Rt gk e T afeRes:1

—Ath. 9.4.17

(In this mantra an ox has been described as “not to be killed” (3153 ).

The suggestion that the flesh of the cow was eaten on special
occasions is also ridiculous.

We have earlier shown that in the entire Vedic literature the
word “Adhvara” (non-violent) has been used for the Yajnas. To
imagine that meat eating was permitted on such occasions isbeyond
our apprehension.

The Brahmanas have clearly stated that meat eating is one of
the things which renders the Yajnas ineffective and, therefore,
should be avoided at least during their performance :

T Wy, T AT, T,
TfwerRaTfefa ¥ @a e

(Eat not the meat nor thou indulge in sexual gratification during
the performance of the Yajna.)

Similar injunction has been given in Tandaya Maha
Brahmana :
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TSTAT: 3EW TETN SAYAURN T Wiwmgty 7 feramitio

(A person performing Yajna should neither eat meat nor indul gein
sexual intercouse. If he does, Yajna becomes fruitless and yields
no results.)

It has also been stated in Vedic Age that the cows were killed
and their flesh served to please the guests. The following mantra is
quoted to prove this practice :

wreAgt srfafurififirT: et gaun srEwe:)
FeEfa: wdawr faqat frl st gafma et

It is also stated in the Vedic Age that the beef was served to
guests on the occasion of marriages.

Late K.L. Munshi in his book “Lopamudra” says that guests
e (atithigva) was considered a respectable term which stood
for a person who served beef to his guests.

Itis important to remove the misconception about such words
as A (atithigva) and stfefarint: (atithi-nirga) for 7m: in Rigveda
(10.86.3) has been explained by commentators like Sayanacharya
as Weld Tedwil: (the root:SH-HIRENTEA ) i.e., ever on the move.

Even the word T: has been defined as water (ary
FEAIEOERT: 379: ). Even if we take the word 31RiRT instead of
( 3rfafert ) it means the cows which are brought near to the guests
(sfafersr oy ) and are finally offered to them. There is no
reference to their killing which would be in direct violation of the
spirit of the Vedas in which the words Agnya 31&3, and Aditi sfefy
have been used. The word 3ifafare Atithi-gna does not mean a person
who offers beef to the guests as wrongly misunderstood by K.L.
Munshi. It stands for a person who goes close to the guests for
their service as pointed by Saynacharya and Maharshi Dayanand.

Even the famous Sanskrit English Dictionary by Monior
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Williams gives the meaning of this word 3ifafs ™ (atithigna) as:
To whom guests should go.”

Bloomfield has also defined this word as “presenting cows to
the guests.”

It is pointed by some authors that the word et (Goghna) is
used for guests in accordance with the aphorism of Astadhyayi

“ST9TIE WY ”. Actually, the word et (goghna) is nowhere
used in the Vedas for guests. When it is used as in the following
mantra from Rigveda, it is used in the sense of “keep off™:

“oR o MeTE qEIsT|”

( The killer of the cow is a mean fellow; keep away from him.)

Even in ancient literature, when this word occurs in regard to a
b

guest, it means “A person to whom a cow is offered” and “for whom

sweet words are spoken.”

The word &1 'goghna' is derived from the root & (Han) which
means f&&T (violence) and 7ifd (movement). The word Stands for
A (knowledge) T (movement) and (acceptance). Thus goghna
e is one who is requested to accept the cow. In Atharvaveda,
husband is given the instruction :-

“quTg Sud YU Attt
(Strengthing your body with the semen, O husband, go to your wife.)

In this Saynacharya and other Vedic commentators have
interpreted the word ST as 3 because no sane person can take it
to mean to kill.

In Satpath (1.4.1.2.1) it is stated :-

In this also, the performer of the Yajnas is stated to be desirous
of meeting or accepting God and not killing Him.
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Therefore Sayanacharya has rightly explained the word
“ferarafa’’ as ‘“arqgfiresfa’’ . Many such examples can be multiplied.
Therefore, the word et means 7it: =ad wred T@. (who is made

to accept the cow.)

It is also wrong to say that there is a provision for the killing
of the barren cows vasa ( @9T: ) in the Vedas.

The word 3§ and a9 in the following mantra, in particular,
stand for oxen and barren cows :-

I I, WUy | wifddmman

—Rig. 8.43.11

Actually 38T stands for the medicinal herb which is also known
as @, or ‘‘gd’' WA etc.

Famous Vedic commentator Sayanacharya has at several places
used the word 38T to denote ®H. For instance while commenting
on Rigveda’s “3Igmui giymaera STt awifor wear=ara” he

writes :

“(3PTUT) wer WERY (YY) yEedui Wivdd oF
mﬁﬁrmwﬁwsﬁmm:m:a’(m:)ﬁﬁa
UUTTERITEAT Sfearat: (MU ) 3T S Ror fae: wea: wiad:
v w framamraaa: aEfaarefvaer gofaaaa:) (arfr)
acaret (guifor) eyt (weormty yawif-ugseTy
AT () TTfEarava] I8 a1 Wi SyTEd g8 o
@ VIFHAAS, AT AGHAT GHT WY I, Al TR av
W ey faerardr”’

Monior williams has given the similar meaning in his Sanskrit-
English Dictionary :-

Uksa, name of Soma (as sprinkling or scattering small drops)
name of the Maruts-of the sun and Agni-one of eight medicaments
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Risbhak.” Some scholars hold the view that the word @91t (vasa) in
the Vedas stands for the barren cow who was sacrifised in the Yajnas.
Itis a very erroneous and misleading statement. Actually this word,
used in wider context, means the controlling power of God, the
controlling power of the soul which holds under its sway the mind,
the intellect and the senses. There are many other meanings of this
word, but surely it can not be interpreted as ‘barren cows’. We
thoroughly studies the hymn where this word occurs but nowhere
did we find anything to support the above contention. It is, therefore,
quite ridiculous to hold the view that in Atharvaveda 10/10, there is
a reference to the sacrifice of the barren cows. Take for instance,
the following mantra from this hymn

T eivdar gRret Tt TR 3| 99 TSRl SISt Jarat
—Ath. 10.10.4

The word E&&&RI can not be used in regard to a barren cow or
any cow, for that matter.

The word apparently applies to the controlling power of God
about whom, it is said in the Atharvaveda (10.190) :

sRrEt fgug favam fawar =i

9T has been used here in the following mantra from the Atharvaveda
as the “law of God” or “the controlling power” :

TIm f& gemaso@E TR
—Ath. 1.10.1

Besides the controlling power of God, the word also stands
for earth or a piece of land as in :

34 3 gfet aem giv:)

In both the hymns (10.10.2 and 10.10.30) of Atharvaverda,
there is reference to giving or taking of “=em” :

“ar = gRepe”
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“STEAT 9 @ WA aAga

This word also means a good housewife who keeps her children
well under control:-

M qAATAf —Ath. 20.103,15

Though the word has been thus used in different contexts, its
principal usage is in medicine. It is also called “¥®ar”,

AT, i, wivfesgr, wam, Stet, @, fERT, e, faaed,
qeNg IehT, Uoeauuit, fogeger, wer, sftafrer, e, wequuit
ER A

The benefits of taking this medicament have been described

thus in “Iqorfrervg” ;

q Ayu v, feeefdes
VHAILHAE, ATASINRT o T
(It means that Meda is useful for cold, bite, heat, pain, cough etc.)

In Sanskrit-English Dictionary by Monior Williams also the
words like TS, 99T, 3reufgert, A have been used for herbs or
drugs:

a¥m—Premna Spinosa and Lorgibolia
rurigert—The plant Vallaris Dichotoman Wall.
Bg:—A species of Medicinal plant.

Thus we have seen that it is incongrous and ridiculous to see in
Atharvaveda hymns any reference to the barren cows and their
sacrifice in the fire. About the word Go-megha T ¥ it may be
said that the word 7t has many meanings. When it is used in the
context of speech ¥ W& will mean application of mind with speech,
i.e. uttering words with great discretion or using words with accuracy
in accordance with the rules of the grammar etc.)
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In one of the passages Vedic Age wrongly assumes that there
is an instruction to the couple to eat rice mixed with meat or the
meat of oxen if they desired the birth of a child well-versed in the
scriptures. As shown earlier, the word has been defined in the
Sanskrit English Disctionary by Apte and Monior Williams, both
as ®W and ®WY as the Tishabha. Thus the couple here have been
instructed to take medicaments like W and 3@&¥¥ek and not meat
of the oxen etc. as misunderstood.

In §4d (Chapter two) meat has been totally prohibited for a
pregnant woman. [t is even believed that its consumption may lead
to abortion :

THTETAeR R qTeT: -7 Teart S fasgan, = staas |
FAARRIR, T HEHgHET)

When meat has been thus prohibited for a pregnant woman, it
appears to be highly improbable that there could be any such
instruction as supposedly given to the couple.

There is also a reference in the Vedas to consumption of it
TeleT, 3IaIEA ete for the pregnant woman. Therefore the view
expressed by some scholars that an instruction for the couple to
take rice mixed with a particular variety of pulse known as WY,
seems quite in harmony with the spirit of the Vedas.

There is also a suggestion for taking this particular variety of
pulse for women in the following passage from gIq :

TSR g wE wEre afd: feva: aff: e wedieH
el W FETEull Jefemeal e e R A T
(Here husband has been advised to take ghee and rice with a glass

of milk and the wife to take the above mentioned variety of Wi
(pulse) (before going to bed.)

At another place it is written :- 7
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R Ggarsat gagira qed, fere q demmarsan)
For healthy child the husband should take ghee with milk and the
wife oil and AW (a variety of pulse)

It is clear from the above that the correct reading in the text is

T, Some self interested persons wrongly misspelt it as Wi
and it became popular that way gradually.

However, if one insists on its correct reading as Widgay it
may be mentioned that, according to the derivation of the word
given in Nirukat, it means anything which one likes to take with
relish and taste :

TG W O qEE A wErshEe ety am
Thus it will be seen that any milk preparation like ‘kheer’,
‘rabaree’ etc. will also fall in the category of the word wig .

In Charak Sambhita, a standard book of Aurvedic medicines, the
pith of a mango has been described as & and its stone as 319,
The soft eatable portion of date has been named at some places in
this ancient book as @sjTRig. Therefore it is erroneous to interpret
the word W& as “meat” wherever it occurs because of its wider
usage as shown above.

In Satpat Brahmana the word ®i® or WHTR for instance, has
been used for milk and rice preparation called iX.

“TAQ & A WY e TS
Taitteriya Sambhita indicates wider usage of the word ®i® to

cover curd, honey and corn etc. (see 2.32.8)

In Taitteriya Samhita /& has been used even for T (which
has been prescribed in the Vedas for killing germs of such fatal
diseases as tuberculois.

FHEGIYA G TAN
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In the mantra given below, the word ®i® should be taken as
“milk” and not meat :-

T a7 3 W JERRE &K ar wid qed A

In this mantra, it is stated the couple should not take cow’s
milk and delicious things like @I until and the unless venerable
guest has been served first.

A reputed scholar of Sanskrit Sampurand has said in his
commentary on Rigveda’s Purush Sukta that Yajna is not complete
without a sacrifice but this sacrifice is to be not of animals but
animal passions like falsehood, greed, sex ego, attachment etc. We
full agree with him.
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FIFTH CHAPTER

VEDAS & Interpolation

Authors of the Vedic Age have asserted that several parts of
Vedas are no more than later additions or interpolations.

Asserting that the tenth Mandala is manifeslty an earlier
addition, they argue in favour of their contention that: (1) the
language of this mandala is different from that of other mandalas.
(2) the content of this mandala with such philosophic hymns as
gT, ¥, and TSI is also different from that of others.

Some western scholars also hold the view that the entire Kandas
15,17,18,19 and 20 have been interpolated in Atharva Veda. Even
the whole of Atharva Veda was composed leter and added to the
Vedas.

They say in Yajurveda also, only afra @fear or Feor agdg
is ancient, the STsta= Wigar which is also known as Y[aRT Ifae is

comparatively modern.

In their opinion the whole of Samaveda has been stolen from
the Rigveda; there is nothing original or new in it. Likewise there
are many other parts of the Vedas which the authors of the “Vedic
Age” have tried to show as later additions or interpolations.

IS 10th MANDALA AN INTERPOLATION?

Describing the 10th Mandala as “Atharvedic in character” the
authors of the Vedic Age claim:

“That the Tenth mandala is later in origin than the first nine, is,
however, perfectly certain from the evidence of the language.”

But illustrations given by these authors to prove their
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contention are highly illogical and irrational.

It is 2 common observation that at times one and the same
author uses two different styles on two occasions in accordance
with the subject he is dealing with. Sometime his language appears
to be difficult and at the other very simple. Vedas were revealed for
the benefit of the mankind including both the intellectuals and
ordinary persons. This is the reason why in some mantras like the

favarft Yo afradRa WrEa, the language is so lucid and simple

while in others, it is so abstruse and difficult.

The modernity or antiquity of a passage can not be determined
by the presence or absence of particular words. But the authors of
the Vedic Age have asserted that some of the words used in the 10"
mandala of Rigveda such as ¥, e, fart, T do not occur in
the Vedas except in the interpolated portions or Balhilya Hymns.
They have no evidence to show what is interpolated and what is not.
The distinction made by them is imaginary.

THE WORD “witas”

Besides in the previous Mandals, the word @k occurs at
several places in the Rigveda; for instance, it is there in 1.93.6,
2.30.6; 3.2.9; 4.17.17; 5.4.11; 6.23.3; 7; 6.47.8; 6.73.2; 7.20.2;
7.33.5; 7.60.9; 7.84.2; 7.99.4; 8.100.12; 9.92.6; ‘“Aient:’ Rig.
9.113.9; ‘&' Rig. 3.29.8;5.1.6; 9.113.72;

Even the authors of the ‘Vedic Age’ do not consider these
portions to be interpolated and, therefore, it is surprising how they
included this word among those which, according to them, occur
only in the 10" Mandala or the interpolated portions.

The word Hrerq also occurs, (besides the 10™ Mandala,) in the
following mantras from the Seventh Mandala :-
Rig. 7.104.14
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Ay TEAded o WY A & IR ar
Fer | ddatafd g @ o A amuteEE
Rig. 7.104.15

The word fawrt also occurs in the 103th hymn of the seventh

Mandala of Rigveda ar emf atyqa fa@iy In the 10 Mandala
also, this word occurs though only once.

Proving modernity of 10" Mandala on the basis of the
occurrence of the word &<t as done by the authors of the ‘Vedic
Age’, is simply absurd as the word, in its various forms, occurs
many a time in Rigveda.

For instance the word f&1& has been used in Rigveda2.19.9in
TEAH e faom s

It occurs in other forms in the following places :-

TG TR 6.47.26 W, T H WD 4.17.10; 5.31.6; 6.73.2;
9.85.42 W, STA<T T W, 1.91.21; 5.44.1; 6.75.18 ¥, Fafe ke
8.16.5 M, St W 1.116.17; 1.123.2 ¥, TG H W0 6.6.47.31,
SRR /T A 9.8.3; 1.102.4; 1.123.5; 2.40.5; 4.9.3; 5.2.11; 8.21,12;
8.68.9; 8.92.11; 9.61,23; 9.85.81

About the word @ the authors of the Vedic Age say that while

it occurs 50 times in the Ninth Mandala, it is used only once in the
10" Mandala.

Is it important for this word to occur many times there even if
it be not needed in the context? We fajl to understand how the
existence of separate subjects in different Mandalas and use of
different words accordingly go to prove modemity? The authors
of the “Vedic Age” have said that the words ¥4, WIS, 9107, 389
etc. mostly, though not exclusively, occur in the Tenth Mandala. If
they also occur in the other Mandalas, how do they, even according

0
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to their theory, show the modernity of the Tenth Mandala ?

We consider Vedas to be the Voice of God and therefore, the
words used there are inevitable and indispensable:

“gfguatl arepfaae 7 —Vaisaik Darshana

We have absolutely no business to ask why particular words
did not occur in this or that Mandala. It will be only impertinence
on our part to raise this question. Even the ordinary writers know
that the use of words changes in harmony with the content of a
write up.

We can give many illustrations to show how one writer has
resorted to different styles in different books in keeping with the
spirit, the temper and the mood of their content.

For instance, it is well-known that the language of Panini’s
areTeTet is different from his Sraadt fae@ wgr@TA. There is
also a lot of difference between the language of Jaimini’s Mimansa
and his “Brahmana”.

The language of Katyana's $ie¥ and @i also varies widely.

Among the modern writers also Sri Aurobindo’s ‘Life Divine’
differs very much from his “Basis of Yaga " in respect of language.

We do not think that it matters very much if words like g,
firdor:, fa=rdfor:, it do not occur in the Tenth Mandala even
when they are frequent in the preceding Mandalas. As we have
pointed out earlier, it is not at all important to use the same words

everywhere. What great difference does it make after all if instead

of fa=rdfuT the word W=raT or fa9ad2T: has been used in the Tenth
Mandala ?

The word féremifur: is also not to be found in the Seventh Mandala.
Does it prove the modernity of this Mandala also on this count?

In fact the whole bogey of interpolation in the Vedas was raised
83
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by Western scholars like Macdonald. They raised this issue because
they could not imagine that “barbarous” people could express
their thoughts so clearly on the spiritual, philosophical and
psychological subjects as found in such hymns as fetoamst gam,

T e, AT, or AggaEE.

The Western scholars, in fact, stressed the distinction of
language to prove that the 10" mandala is an appendix of the Rigveda.
They have contented that the language and the content of the mantras
contained in the mandala are different from those of preceding
mandala. We, however, beg ta differ with their view.

The seers of many hymns of the Tenth mandala and those of
the first and several others are the same. Only the scholars who are
impartial and objective can decide on how is this in keeping with
the belief of those who advocate the theory of appendix?

As pointed out earlier, the Western evolutionists and the
Christian scholars, were greatly surprised to note enunciation of
the theory of monotheism and other philosophical concepts in such

hymns as fexwamsd gam.

In their perception the entire hymns containing such concept
was “modern.”

But they fail to see that the idea of the oneness of God occurs
in many other mandalas. For instance, this idea of monotheism is
also expressed in the first, second and the fourth manandalas.

Even the concept of monotheism found in the Tenth Mandala
has been earlier expressed in the Second mandala. Dr. Macdonald,
who is one of the advocates of the theory of interpolation of the
10"mandala in Rigveda, has contradicted himselfin regard to this
1ssue.

For instance, while, on the one hand, he has tried to show that
the Tenth mandala was added later and, therefore, considered it to
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be modern comparatively, on the other, he maintains ‘“Nevertheless,
the supplements collected in it (Tenth mandala) appear for the most
part to be older than the additions which occur in earlier books.”

Thus he demolishes his own argument regarding interpolation
(in the Tenth mandala) on the basis of the distinctions in language.
We may also mention here that some of the Rishis of the Tenth
Mandala as for instance, Aditi.... Janshayane, Vaivastan, Yama
Vaivaswat, Yami Vaivaswat Yama Yami etc. are very ancient—almost
contemporaries of Manu Vaivasta.

Is it not ridiculous to call a hymn to be of recent origin or
modern when its Rishis who revealed them are so ancient?

The word Foccurs three times in the First mandala, two times
in the Fourth, two times in the Fifth and Sixth, four times in the
Seventh and one time in the Ninth mandala.

fergaaam: is the ‘devata’ (subject matter) of three hymns of the
First Mandala, two of the Sixth and Ninth mandalas, and of three
hymns of the Tenth Mandala.

The word 389 also occurs 32 times in the First mandala, nine
times in the Second mandala, 16 times in the Third, 27 times in the
Fourth, 9 times in the Fifth, 14 times in the Sixth, 29 times in 14,
two times in the Eighth mandala, 8 times in the Ninth and 23 times
in the Tenth mandala.

It is, therefore, illogical to prove the modernity of 10" mandala
on the basis of such words.

In SATERTHRAUR and =ROT SE it is stated :-
“ ey wq; Wie: wueent R 7
(There are 64 chapters and 18 Mandalas in Rigveda)

It is because of its comprising 10 mandalas that Rigveda has
been described as 9T by Yaskaracharya in his Nirukta.
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We will now discuss the Balkhilya hymns.
ARE BALKHILYA HYMNS INTERPOLATED?

Eleven hymns in the Eighth mandale of Rigveda-- from 49 to
59-are called STeTRaca gad named after their preacher Balkhilya.

Some Western scholars and their followers like the authors of
the Vedic Age hold the opinion that these hymns were later added
in the Eighth Mandala. Not only that, they have even made some
contradictory statements in regard to theses hymns.

After showing its distinction from other mandalas, the authors
of the ‘Vedic Age’ write about the Eight mandala:-

“This peculiarity of the Eighth mandala does suggest—by no
means proves, that the Eighth mandala was subjoined at a later date
to the kernal constituted by the family mandalas. But there is
positive reascn to believe that there was a time when the Eighth
mandala was actually considered to be the last in the Sambhita, for
why else, should the Balkhilya hymns be thrust into the Eigth
mandala and not added after the Tenth.”

This whole chain of arguments seems to be incongrous. First
of all, the authors themselves have given only suggestion or
indication but no proof that this mandala was added later. Then why
to state this uncertain thing as a fact? Moreover to say that the
Rigveda ended definitely with the Eighth mandala demolishes the
argument that it was added later on — and it also presupposes that
the Balkhilya hymns were interpolated, the fact which itself has
not been proved by any strong evidence.

One of the arguments advanced in support of the theory of
interpolation of Balkhilya Sukta is the existence of the following
in the Aiterya Brahmana :—

“THT ATARFEARTERT 2T
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Explaining it, writes Sayanacharya:-

ARG Sad Aged: AWl Heret = genty faea e
ARG T FHTETE

(i.e. there was a Rishi called Balakhilya whose 8 hymns were
compiled in a book called “sratEea”.

It appears that some of the hymns, which Rishi Balkilya
popularised, were compiled and were available in the form of a
booklet, possibly with explanation just as some such hymns of the
Rigveda @87 ga ( Rig. 10,191 ) @R g ( 1.80 ), Rrardercans
( Yaju. 34.10 ) were separately available. This does not show any
evidence of any interpolation but only popularity of these particular

hymns.

It may be stressed here that the portion, from which the above
sentence has been quoted from Taittireya Brahmana, is itself
considered interpolated as stated in the chapter on “Ancient Sanskrit
literature " in the Encyclopaedia Britannica. Therefore, a doubtful
and interpolated statement can not be given as evidence of
interpolation of the Balkhilya Hymns.

These hymns which are not different from others in respect of
their language or content were also included by Max Muller in his
European edition of the Rigveda.

Referring to the antiquity of these hymns, Winternitz writes in
his book “A History of Indian Literature :-

“The word khilya means ‘supplement’ and this name in itself
indicated that there are texts which were collected and added to the
Sambhita only after the latter had already been concluded,; this does
not exclude the possibility that some of these khilyas are of no
less antiquity than the hymns of the Rigveda Samhita, but for some
reason unknown to us, were not included in the collection.”
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While we do not agree even with the sentiments expressed by
Winternitz (because we do not see any difference in these hymns
from 49™ and others in Rigveda), his remark on their antiquity,
however, deserves the attention of the readers.

Winternitz has also acknowledged that these hymns, available
in the form of a hand written manuscript, are found at the end of the
book.

It was very improper on the part of Griffith to take out these
hymns from the middle of the Eighth mandala and to publish them
atits end. He had no right to do so. It will not be proper to call them
interpolations only because they are preceded with 319 and ended
with 3f. It seems that “31”, “3fa” were added to them when they
were compiled separately for the benefit of the the common man.

The Aryas had made arrangements since the beginning to
preserve the Vedas in their purest form leaving no scope for
interpolations. One of such arrangements was devising eight forms
of their recitation known as :-

12T UTS (Jata path), WIeT WIS (Mala path), f1am @1s (Shiksha
path), ¥@T Uts (Lekha path), &= 48 (Dhwaja path), gU€ Urs
(Dand path), ¥ Ut (Rath path), &% 9@ (Dhan path) |

In view of'the prevalance of these different modes of recitation,
it was difficult to make any addition without their immediate
detection.

Another devise to preserve the accuracy of the text of the Vedic
mantras was to prepare many indices of the number of metres, of
words and the seers and devatas (subject matter) of different mantras.

KRISHANA YAJURVEDA VS SHUKLA YAJUREDA

The authors of the Vedic Age have advanced the view that e
I (Black Yajurveda) is more ancient than the Yjaet arig (White

RR
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Yajurveda.)

The Black Yajurveda consists of the original mantras and the
Brahmanas (which consist of explanatory notes and commentaries
of the text of the mantras).

The Vedic Age authors are of the view that the mantras and the
Brahmanas (which were separate in the White Yajurveda) were
mixed up in the Black Yajurveda at alater date.

These authors say that listing the first words of the White Yajurvada
in the Black Yajurveda might give the impression that the White
Yajurveda represents the original tradition of which the Black
Yajurveda (with all its variation) is a later version.

But, they assert, “Truth should rather be just the opposite, it is hardly
possible that the mantras and Brahmnas kept separate in the white
Yajurveda tradition, should have got mixed up at a later date.”

They hold the view therefore, that the Black Yajurveda is older than
the White Yajurveda.

Despite whatever these authors might say, we are clear that
Brahmanas (which are explanatory data and commentaries on the
text) can not come before the text.

The very definition of the Brahmana (given below), presupposes
the existence of the text before the commentary.

“ITE WA =elsay, I WArSAada
T qrEgn {9, wREtaga s

Vedic commentator Patanjali's assertion along with Swami
Dayananda's explanation go to prove beyond doubt that the
Brahmanas were written and added afterwards:

wqdcfrefiwat: sundefifn: deatt ot SgemetT aify

89



* Vedas —-The Myth And Reality *

FEION FETTd S@r argruerh

(The explanatory notes by learned Brahamins and Risis, added to
the Vedas for elucidation of the Vedic hymns, are called Brahmanas.
Because of the mixture of the mantras and the explanatory notes,
the Taitteriya Samhita is considered of later origin. To consider a
Brahmana to be more ancient than the original text, is illogical.

Itis a matter of great regret that the authors of the Vedic Age failed
to see this small matter and committed the blunder of imagining
the White Yajurveda as of later date than the Black Yajurveda.

ATHARVAVEDA : WAS IT WRITTEN AFTERWARDS?

Western scholars like Bloomfield hold the view that
Atharvaveda was composed much later than the other three Vedas.
In fact, they do not regard it as a Veda at all.

/
¢

Perhaps such scholars formed this view on the basis of the use
of the word Fitf&=m, which they thought denoted the existence of
three Vedas.

But the fact is that this word actually denotes three subjects
that the Vedas deal with — knowledge, action and devotion and the
three styles 91" (musical) %@ (metrical) and I (prose).

Says Mimansa Shastra :

T T T UG SHAT (2,1,32 ) TG WG ( 2,33 ) 9
T vl (2.34),

(i.e., where there is metrical composition, it is called e where
there is music, it is | and the rest is I, (prose)

In his introduction to afqgrauft, Sadguru Darshan, following
Mimansa, has rightly observed :-
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fafiaereuye, fifaw: @ wevdm
TS W UL, WA 4 S|
o afor T A T

wqgeEfy f& aey frdafafge

(Though there are four Vedas, they have been divided into three
categories on the basis of metre, music and prose.)

Bloomfield and many other Western scholars believe Rigveda
to be the original Veda. Other Vedas are supposed by them to have
been composed with mantras from the Rigveda with a few more
additions. But this belief is also wrong. Many mantras from this
Veda (which is considered to be the most ancient) give evidence of
the existence of the four Vedas.

In the following mantra from Rigveda itself, it is clear that
there are four and not three Vedas :-

i A 3T Tehan uTge e
Tife Tififagfiest oo wfe wragfivean

In this mantra a devotee offers prayers for his protection
through W& (Rigveda) fgdtaar (Yajurveda), fagfia: (Samveda)
=qgfa: (Atharveda).

This mantra is repeated in Yajurveda (20.43) and also in
Samaveda (mantra 36 and 1554). The word 3te&raf means a person
with equilibrium of mind who is well-versed in the knowledge of

the Atharvaveda ( Fafagerfaant aarfeder: ).

The word 31%at or 3§ occurs in many mantras in the Rigveda.
For instance :

THIEl YU e —Rig. 1.83.5
T geRtgeagal e get faerer amea:
-Rig. 6.16.1.3, Yaju 11.32, 35.22
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aifiwsttar atgdor:l —Rig. 10.21.5

W afgifRfgTareqg, g gufs: afafirar @9
wmitwhlt TR TEa wafas 3

—Rig. 1.100.4

Thus there is no doubt that Atharvaveda is as ancient and
authentic as Rigveda.

The same is also true of the Yajurveda and the Samveda because
they have also been mentioned in the above mantras.

Besides Vedas, there is also clear reference to the Atharvaveda
in other scriptures.

For instance, the importance of the repetition of the mantras
from the Atharvaveda has been stressed in Kanva Sambhita :

RIATHAAT, HETW, A WA

awR v gfifsfifareds s

=it vrafa, aefrdwfa amf: wgata, sgefeata—q.7
AATRT AT AqAS: AHAS STEHAE: | GEERUGRITITEG

T & AR I WEAr o o T vafwe Wy Uy WA a9Es:
'HTqa?ffSiﬂ'Eﬁa:l

e iy |ty qgeigreya A

waE Wsefh aede weaEmeEn el

Many such quotations can be given from scriptures to prove
the authenticity and antiquity of the Atharvaveda. However those
given above are, for the time being, sufficient to show how absurd
are the views of Bloomfield and others on this subject.

INTERPOLATIONS IN ATHARVA VEDA

On the one hand Bloomfield and his followers like the authors
ofthe ‘Vedic Age’, regard Atharva Veda to be modern and on the
other, they try to show that 15® 17%, 19" and 20™ Kandas were
later additions. They have advanced very strange arguments in
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support of their contention. Their main argument is that some of
these Kandas are absent in the Paippalada recension. But their
argument becomes weak in view of the fact that some of these
kandas (which they say were interpolated) are present in this
recension. Only a few mantras have been omitted.

Absence of some mantras in these recensions does not go to
prove that they were added later or are unauthentic.

But without taking this into account, the authors of the ‘Vedic
Age’ blindly follow Bloomfield when they write :-

“Of the 20 Kandas of the Atharva Veda, the last one is
manifestly a later addition manufactured almost wholly out of the
borrowings from the Rigveda to serve as a manual for the priest
called Brahmanacchamsin who had a definite though minor role
to play at the Soma sacrifice. Moreover, the Kuntapa Suktas of
this kanda are without any Pada Patha and nothing parallel to them
can be found in the Paippalada recension — showing that they had

been given a place in this late kanda of the Samhita at a very late
date.

“In fact, the 19" Kanda ends with significant prayer which
strongly suggests that the Sambhita, at one time, was considered to
end with it.”

But how can the fact that many mantras in the 20™ Kanda of
the Atharva Veda had been taken from the Rigveda, prove the
modernity of the former? On the other hand, it should only show
antiquity of these mantras because the authors regard Rigveda to
be oldest of all the Vedas!

It is also wrong to presume that the 20" Kanda was added only
to emphasise the role of a priest because the kanda contains many
other important hymns such as g gaki and W= HaA. etc.

Even where there is repetition of some mantras from other

93



* Vedas —The Myth And Reality *

Vedas in this Kanda, they serve some definite purpose.

On the repetition of mantras in different Vedas, Swami
Dayananda writes in his “Introduction to Rigveda:”’

“By the Rig verses, we define objects, by the Yaju verses we
apply them to use and by the same verses in Sama, we sing them.”

What Swami Dayanand observes becomes clear when we
examine the following mantra which occurs in all the four Vedas :

v FERfired st waeg W viar Tl T

When the mantra occurs in the Rigveda, it deals particularly
with the properties of water; In Yajurveda, its application is for
achmana (sipping of water). It is to be taken for God in Samaveda,
which mainly deals with devotion and contemplation.

In Atharvaveda the utility of water for different technical
purposes is stressed. It also symbolises peace of which women are
embodiment.

The last mantra of the 19" kanda (which the authors of the
Vedic Age consider to be indicative of the end of the Atharvaveda)
is as follows :-

(We are putting the veda in the bag from which we had taken it out
for preservation and safety etc.)

There is nothing to indicate the end of this Veda in the above
mantra. This can as well denote the end of a particular chapter or a
Kanda, in this case, of the conclusion of the 19" Kanda.

But most ridiculous is their remark which again seems to have
been influenced by Bloomfield.

“But there are reasons to believe that the 19* kanda itselfis a

N a
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late compilation, for its hymns, though found in the Paippalada
recension, are scattered throughout that text.”

This cuts at the root of their presumption that the Atharvaveda
ends at the 19" kanda. If it is a late compilation, how could it be
taken to mark the end of Atharva Veda?

Then it also falsifies their assumption that this hymn is not
present in the Paippalada recension because they have themselves
admitted that “these hymns, though found in the Paippalada
recension, are scattered throught that text.”

As we have pointed out that in such recension, it is quite natural
to find change in the order of the mantras. The new order is guided
by the special purpose of such compilations.

SAMA VEDA : ITS SEPARATE EXISTENCE

The authors of the Vedic Age hold the wrong notion that most
of the mantras contained in Samaveda had been taken from Rigveda
and that it has no sepa-ate existence. Ifit were so, there would have
been no specific reference of Samaveds and its psalms at many
places in Rigveda itself as for instances, in the following mantras:-

1. Afy @ amfa: wEun
9. 3Afg T T WwiW

5. I ATET Rl W 3@ MEE W Sy g e
ST MAS VG | WA, N qH 39 WAy vy

4, W AN G O WSRO Qi grEia)

(In these mantras, there is a clear mention of one who sings the
songs of the Sama Veda.)

The following mantra, mentions the hymns of the Sama Veda
side by side with Rigveda :-

A AR A, HEER A WA |t
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In the mantra given below the word AW has been used for
one who sings the hymns of the Sama Veda and separately for the
knower of the Atharva Veda thus clearly pointing out to the separate
existence of the two :

W W TR R
There is an injunction for singing the hymns of Sama Veda to
glorify God in the following mantras :

T qW mEd e 9ga gEa

geafa: gufy: W e

WA AR AN <4

AT Wity frfd erueRer W AR Al

H)—t
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SIXTH CHAPTER

VEDAS : IS THERE MONISM OR
POLYTHEISM IN THEM?

One of the subjects which has generated a lot of controversy
among the scholars is whether the Vedas teach polytheism,
henotheism, monism or monotheism.

Before discussing this question, however, let us discuss what
these terms really mean. Polytheism means belief in the plurality
of gods, each with a sphere of his own in the governance of the this
universe. “In simple words, it means worship of many gods or Gods.

By monism is meant ‘development of the universe from a
monad or from a single element.

It corresponds to what is generally called as the principle that
nothing else except Brahma (God) or the Absolute exists.

The Henotheism denotes that each of several divinities is
regarded as the Supreme—each in its sphere.

And monotheism is belief in the existence of only One God.

Western scholars like Clayton have said that there is polytheism
in the vedas. Even Max Muller who saw in Rigveda’s hymn 10.121
an expression of One God, “expressed with such power and decision,
that it will make us hesitate before we deny to the Aryans, an
instinctive monotheism which, however, comes out with a rider :
“This is one of the hymns which has always been suspected as
modern by European interpreters.”

Even while commenting on Rigveda’s “Yad 7 & € dr==at
fawar wmarf @it a1 =@~ he says, “This is the last verse, into my
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mind, the most suspicious of all.”

It is obvicus that this suspicion has been raised deliberately by
Max Muller and other western sacholars as their study of the Vedas

was biased and they were not willing to accept monotheism in the
Vedas.

This is the reason why they have also created confusion while
translating ‘‘eell ama gfaer fa8m'’ as “to which God shall we
offer worship”. In fact they want to show that there are many gods
and the devotee is wondering as to whom to worship. (In fact &Ell
21T is answered by ‘¢ ""as ‘@'’ stands for ‘‘gstrufa’’ as
clear from Satpath : ‘&l fg wemafa stgan y=ufade "’

Max Muller has, in fact, coined a new word “Henotheism” to
show the worship of many “single Gods” or a number of independent
deities in the Vedas.

For instance in his book “Ancient Sanskrit Literature” Max
Muller writes :”” Each Vedic poet seems to exalt the particular god
to whom he happens to be singing, to a position of supremacy. It
would be easy to find, in the numerous hymns of the Veda, passages
in which almost every single god is represented as Supreme and
Absolute. In the first hymn of the Second Book of the Rigveda,
Agni is called the Ruler of the universe, the Lord of men, the Wise
King, the Father, the Brother, the Son, the friend of men, nay all the
powers, and names of others are distinctly ascribed to Agni. Indra
is celebrated as the strongest in the hymns as well as in the
Brahmnas, and the burden of one of the songs of the Tenth book is
“fagaremfesg WX, (Indra is greater than all.) Of soma it is said
that he was born great, and that he conquers everyone. He is called
the king of the world, he has the power to prolong the life of men
and is the maker of heaven and earth; of Agni, of Surya, of Indra and
Vishnu. In the very next hymn, addressed to Varuna, it is the Varuna
who is, to the mind of the poet, Supreme and Almighty.”
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Clarifying this concept of hynotheism A.C. Clayton writes in
the “Rigveda and Vedic Religion :-

“In his writings Max Muller constantly referred to this and
coined the word Hynotheism or Kathenotheism to express what
he regarded as a “peculiar character’ of the ancient Vedic religion.
It denotes that each of several divinities is regarded as highest, the
one that was worshipped and that they, therefore, treated him as if
he were absolutely being independent and Supreme, alone present
to the mind of the worshipper.”

In effect, as pointed out by Dwij Das in his book “Rigveda
Unveiled”, the Rishis have been reduced to the position of
“sycophants or cowardly liars, who could call each single god, as
the one Supreme Being, only to avert the wrath of that God, knowing
at the same time, that they are not telling the Truth.”

Clayton and a few other scholars, though denying monitheism
in the Vedas, say that they regard this practice of glorifying one
God exclusively as “a species of poetic licence by which a singer
magnified the god whom he was invoking, rather than an evidence
that the poet actually claimed that the god to whom he was at the
moment referring was the superior of all others.”

We, however, do not agree with Clayton and other scholars
that such descriptions are due to poetic licence either. We are not
prepared to believe that there is any scope for such poetic licence
in view of overwhelming evidence of monotheism in the Vedas.
The Vedas teach monotheism or the worship of one God in the
purest form. They teach that God is Omnipresent, Omniscient and
Omnipotent Lord of the universe. He is absolutely formless and
perfect.

The vedas declare :

T Ueh 3 AT Fed fqadfa:| ufasiy gorshd: i
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—Rig.
Monotheism in the Vedas has not been stated more forcefully

than in the following mantras from the Atharvaveda where God has
been described as One and the only One. :

7 fgedrer 7 Feaveqel e e
T UYA T IS T T il
TR T A S9N AT 118
w wde 5 uyafa === woify o= 7 w9
afee T WE: ¥ U9 U@ T 9% U @ e
—Ath. 13.4
(He (God) is called neither the second, nor the third, nor yet

the fourth. He is called neither the fifth, nor the sixth, nor yet the
seventh. He is neither the eighth, nor the ninth, nor yet the tenth.)

He takes care of all that breathes and of all that does not breathe.
He has got all this conquering power, He is the one, one and the
only one.

All these luminous forces of nature become one in Him. How
emphatically the oneness of God has been asserted in such passages
and how absurd and false is the view advocated by some prejudiced
Western scholars that the Vedas teach polytheism.

We will give some more evidence of the Oneness of God in
the Vedas.

In the f&xwamsf hymn, (in Regveda) consisting of 10 mantras,
God has been described as w=trafat and more than four times it is
clearly stated that.

He is One an the only One.

Following mantras from this hymn may be quoted to clarify
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this point :-
feruamsl: Anadanl o Aa: ufaiss AH)
¥ R gt angaw s e gfem fagm

—Rig. 10.121.1

(God who possesses all the luminous worlds within Himself and
exists from the very eternity, He is only One Manifest Lord of the
created creatures. He is supporting this earth and this heaven. Unto
that All-Blissful Divinity, we offer our humble worship.”)

q AT JqeIeT a6 fava Surad wive o= |
T BT NG T Y @ g Hem

(He who is the Giver of physical vigour and spiriiual power, He
whose order is carried out by all the luminous objects and by the
enlightened beings, whose shelter is immortality and turning away
from whom is death, unto that all blissful Divinity, we offer our
humble worship.)

T: ymurar fafaear wfecds 3g Uon SREr Sl
T 9 o fyueyegwe: w@ @ giawr fadm

(He who by the greatness of His power, is the Sole Ruler of living
and lifeless objects existing in this world, He, who is the Lord of
these bipeds and quadrupeds unto that All-Blissful Divinity, we offer
our humble worship.)

G g A gEdfdvanra 1 qurE SR
qAl AT FHEdaTgich: el <o gfear fadm

(When water in its subtler form, possessing miglity force within
itself, became manifest, therein was held the Universal life force
which of heat and energy, it was then the One Universal life force
of all the luminous objects became manifest, unto that All blissful
Divinity, we offer our humble worship.)

Atharvaveda says. He, the only One is the Giver of joy, and
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should be worshipped: “Ueh T TH&: oraT:”
Samveda also describes God as One Ueh 3"

i favar sl ofd foat O e 3g sRfarasiTam)
| geal Ay i adqRq agd Ta gell

The Oneness of God has been poetically described in the
following mantra from the Rigveda :-

fergeravaeea favadr qar favam angea favadam)
¥ g smfd § uadeiansy® S oF T
—Rig. 10.31.5

(He whose eyes go everywhere, who faces all sides, whose arms
are here, there all around and whose feet in all directions—is the
Only One Divine Being who has created all these heavens.)

~ God is proclaimed as U& (one) and F=HIA9: (unparalled) in
the following mantra from the Rigveda:-

T T Tangel argeen 7 faat W St
A Wl e I Yo T Aasady fayaHraa)|

—Rig. 1.54.14

Addressing God as “31f¥” Rigveda in the following mantras
in its first hymn of the Second Mandala says:

A FET JUN: WAWE @ fosresmar e
= e afe sEuren o faud: wew g
~Rig.2.1.3
T T 60T gaadke e watd e gw dEm
audar vafe o= w9s @y fagg < wwg;
—Rig. 2.1.4
TR T AN WeT feaee vl wred g 3w
© arReEite yiEwe e faue: @i 3 @
~Rig. 2.1.6
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=y gfauiier sWEa o @ Wi Ier 3t
= u Uy T IR urgEe aEastasl
—Rig. 2.1.7

(i.c. Thou art % (Indra), f&rea (Vishnu), @ (Brahma), ERUESIG
(Brahmanaspati), 0T (Varun), o (Mitra), 3rdar (Aryama),
g (Rudra), 98T (Pusha), gfeoirar (Dravinoda), Bfaaree (Savita
deva) and W (Bhage) etc.)

Just as a person is called brother, father, uncle, husband etc
because of different relationships he bears to other members of
the same family, so also God is described differently because of
his different attributes.

He is called 3 (Agni) when we remember him as an
embodiment of knowledge and ¥=: (Indra) when we want to denote
His vast wealth.

To denote his Omnipresence, we call him f&@y (Vishnu) and to
give an idea of His greatness, we described His as & (Brahma).

By virtue of his Supremacy in knowledge, He is known as
erorEafd (Brahmanaspati). His purifying power entitles Him to
be called &UT (Varuna).

As he loves everyone He is fta (Mitra) and as He is just, Heis
21T (Aryaman).

He is %% (Rudra) because He comes harsh on the wicked,
gfauite (Dravinoda) because He is Giver of wealth and strength,
|M: (Soma) because He has created roots and herbs etc. God is
also described as @™ (Soma), & (Pushan) and ¥ (Bhaga) as
evident from the following mantras from Rigveda;

ftr 2igeh: Wi favareaTaT ITTaEE T
AuTAAEael @ vt fa am faedn
—Rig. 1.19.22 and Soma 6.3.3
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;ﬁn:ua%aﬁmuﬁwﬁmﬁa’rwﬁrq&zw:l
wfarsitr gie whege wfa fasm:n

G qur v |@m: A endf
afafdyare i =g dd IR

(O, Soma,Thou, “who hast created these herbs, this water and these
cows”, Thou who art present in the entire firmament and removeth
all darkness by Thy illumination, Thou, who art Creator of good
intellect, Thou who art also Creater of firmament, sky, earth, fire,
sun and air etc. Thou art (“Pusan”) because of Thy powers to
strengthen and revive because Thou art worthy of our worship. Thou
art the Master of the whole universe and art present in all the worlds.)

Saveral other mantras, can be quoted to show that 31 (Agni),
e (Aditya), o (Vayu), =T (Chandrama), Y[k (Shukra),
34 (Aap), WStafd (Prajapati) are all different names of the same
One God and only denote His verious attributes.

For instance, take the following mantra from Yajurveda (32.1)

AR AR Ee, arg e |
A IR EEEl W1 ST | YT |

(Here God has been described differently because of His different
attributes : 31 (Agni) because He is embodiment of knowledge,
3nfee (Aditya) because. He is Eternal, g (Vayu) because He is
the cause of all movement in the world ( T 7fq T =g
(Chandrama) because He is pleasing to everybody, (=g 3egTe )
—“q1%h ” (Shukra) because He is pure ( iFrafd ) wam (Brahma)
because He is the Greatest of all, 3ma: (Apa) because He is
Omnipresent and Wsirafa (Prajapati) because He looks after His
subjects).

The mantras published by Max Muller from Ri gveda’s 2.1 under
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the caption “Agni”, in fact, sing the glory of One God who has been
described here as 31 (Agni)

This is the reason why 31 (Agni) in these mantras has been
called 9@ (the Greatest of all) “sram =t ” (sEufay=r 1 THIH )
9.12 ) SEIURE (Master of different worlds Fgen AgUToaT FFAT
e ufe: "wEui fas: (Omnipresent) @ fasoy w&wmar
0% (Administrator of justice) eic.

Can anyone believe that these adjectives have been used for
simple fire? Thus Max Muller and his followers only betrayed their
bias and partiality when without probing deep into the meaning of
these words, they played havoc with them.

Now the question arises : how can we reconcile the idea of
One God with several references to 33 devas (gods) in the Vedas ?

A lot of misunderstanding results from the Western scholars
who have taken ‘@& as “God” everywhere.

T4, according to Yaskacharya, the celebrated author of Nirukta
(Vedic Philology) means one who confers some advantage upon
us, can illumine things i.e. explain or throw light upon them, and
one who is the source of light :-

“Ial IATE A1 HUAGT g, 91 YRR Wadita an”
—(Nirukta 7.15)

The word 3& (Deva) with its root f&q is a comprehensive term
covering bravemen, devotees of God, learned persons, Brahmins,
objects like sun, moon, fire, electricity.

Following are some of the meanings of & occuring in the
Satpath Brahman :

fagrar f& T@m
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YToTr 24T: It
aqﬁa: H‘ﬁ'ﬁ?:ll
wWmaal 9 @
Tga @

THE 33 DEVAS

There is reference to 33 devas in the Vedas at several place.
For instance, a clear reference has been made to them in Rigveda’s
1.45/27, 8/28/1,88/30/2 and Yajurveda’s 20/26 etc.

There is also reference to the 33 devas in Satpath and other
Brahmins (which are commentaries on the Vedas).

Satpata says that : there are 33 Devas which manifest the glory
of God. Of them are 8 Vasus, 11 Rudras, 12 Aditya, Indra and
Prajapati. The eight Vasus are (1) Agni or fire (2) earth (3) air (4)
superterrestrial space (5) sun (6) moon (7) atmosphere (8) stars.

These are called Vasus (abodes) because in them resides all
that lives, moves or exists.

The eleven Rudras are the ten pranas (vital forces) enlivening
the human frame and the eleventh is the Afma or the soul. Indra is
all pervading. Prajapatiis Yajna.

The 12 Adityas are the twelve solar months making the course
of time. They are called Adityas as, by their cyclic motion, they
produce changes in all objects.

Thus it is clear that calling sun, moon, earth, fire earth etc as
‘devas’, the Vedic religion can not be described as Polytheistic.

Itis, however, clearly stated in Rigveda that God is the Supreme
Lord of all the devas :

AW AT WA : S qarg gfasr fadm
o A T Uk M e A gfaar fadm
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(God is the One Life and Lord of all devas and, therefore, we
worship Him, who is Giver of all happiness, peace and bliss.)

He is also the Father of the devas ( ¥amt = faawartearafa
Rig. 2.26.3) their friend ( ¥&t et first rgeEr Rig. 1.94.3)
their soul ( 3T TEAFARIA HAHEOMY Ath. 7.11.1).

Dependence of devas on God has been brought out by the Vedas
in several mantras.

For instance in Atharvaveda, after describing God as g a8
(the Most Venerable Supreme Being), it is Stated that devas live
around God as the creepers around a tree : ‘e gER a3 &
Fa1 g Wy URa 3@ wmar W

ARE DEVAS IMMORTAL?
ARE THEY PROOF OF POLYTHEISM

Some of the western scholars, on the basis of the portrayal of
33 devas in satpath, assert that it is a clear cut evidence of
polytheism in the Vedas.

To contradict this view, first of all, let us be clear that 'devas'
as described in the Vedas, do not necessarily only stand for gods.

The word @& (deva) which has its root as &3 (Dinu) is a
comprehensive term covering the attributes of God; sometimes
they stand for devotees of God and also learned persons; they also
denote objects of Nature like Sun, Moon, Fire etc.

While Devas have been described as immortal in the Vedas, it
has been clarified that they derive this immortality from God. This
idea also occurs in Brahmanas and Upnishadas. In Rigveda, for
instance, it is stated that God alone bestows immortality on the
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devas:

wlt f& wad afmdviisyee gafa s

In Yajurveda (32.10) also, it is said that the devas live in the
protection of God :

| T sEtT | faumr qmfy ag sty faam
TT A FYAFITERGAY ST

To God turn all devas after emanicipation to enjoy the
everlasting bliss.

It has been clearly stated in the Rigveda that the learned and
the wise describe the One existing God in many ways ( gaot faur:
FAA FEEE T W wge Hwewaral Rig. 1.14.5)

But despite this truth, Agni, Indra, Mitra, Varuna etc have
come to be considered as separate gods. It will, therefore, be fruitful
to know the significance of these words to remove the mist
surrounding them. We will also discuss what have come to be known
as dual gods like W&: etc.

From the spiritual point of view, 317 stands for God who is
also called as @®T, Wraftyar, 3, &8 as stated in the following
mantra from the Rigveda :

& 6 fawr sger sgwafty o6 wraftvarmrg: —Rig. 1.164.46
(Nirukta : 31f1: swemaeidafy )

From the social point of view, the word 31fi (‘Agni’) denotes
a good enlightened leader ( 3tf:—3mmum: 3rY Fuafy-sm-Tey
TaETgt: T Ty )

There are many mantras in the Vedas in which Agni has been
used in the sense of an enlightened leader,

For instance, in the following mantra from the Rigveda, 31fis:
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(for whom the adjectives used are Ffq: (seer), UaHT=: (purifier)
giest: (dedicated to the welfare of the society) is requested to
dispel all ignorance by his discourse :

“afeRly: TauE: wyw: qUifed: aEEe werEwil
—Rig. 9.66.20

The adjectives used as grar, qUfEa (Knower of the rites of the
Yajnas (priest), in the following mantra from the also leaves us in

no doubt that the word 31 has been used for an enlightened leader :
afElar Qifediseara faendfon) ¥ 9T @Rl

The same impression is confirmed by the use of such adjectives
as vferama (who firmly observes the sacred vow) &fat: (sage or
poet) for ‘Agni’ in the following mantra :

af: yferaew: vfafdy: sfa: & o Tom ega:
INDRA :-
The word 3 primarily stands for God as it has been derived

from the root “3fg wHvad”,

It also stands for ‘soul’ as it possesses great power being the
master of the sages.

From the social point of view, the word ‘G5’ stands for the
king or president, or the commander in-chief-of the Army ( ¥t

FEIUM—3g: —Q=Tafe: ).

There is no room for doubt that the word $=: has been used
for God in several mantras in the Vedas in which He has been
described as the Creator of the Universe and Bestower of
happiness.

In the following mantra, for instance, which occurs in Samaveda,
Rigveda and Atharvaveda, God, described as “Indra” has been
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requested to fill us with knowledge in the same way as a father
does to his son :

T oh A MW Tuar g @em
forem ot erfar gega amft Star itz

In the following mantra from Rigveda, God addressing Indra
(soul) tells about the power inherent in it :

Yensitfe guorfe 7 & o fraEa
T 7 & o v T 9 S smiseE )

(March forward and use your power, None can stop Thy thunderbolt.
Everyone is subdued by Thy strength.)

Indra (soul) is made to describe its own power in the following
mantra from Rigveda:

Efagt 7 W g ggH T gAE saaed el
HHAET o= e 9 7 W | 'y fureE

—Rig. 10.48.5

(I can face one enemy (lust) and anger), I can also face three
enemies (lust, anger and greed) etc; I will crush all my enemies
like husk in the granery.)

The use of word % for king is undeniable in the following
mantras from the Rigvedic Sukta in which 3= has been described
as @R (engaged in welfare of others), 98T (showerer of happiness
on others) AWE &T: (inspirer of fearless in others) :

witar fargreafaedagT fa g it 9a: WX g 7 WA srwEE:
o 7 3% 9t wfE Hren o=8 gawa:) ar et i T oar
GUHI

Likewise &g, according to Swami Dayanand, stands for the just
God who makes the wicked persons weep ( Tgafq g=™ evs-
QETHfd =Rl TRt ), a great hero who makes the enemies

cry (gafa v 3 e WETER: ) the judge who inflicts heavy
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penalty on the wicked (Treafa gem 3« wgl =raesn: ), the
preceptor who imparts knowledge to others (& 7 Tfa-gardifa
%g: IULVTE: ), the germ which generates diseases (%, fap
afy-erdfa ®gr Uniidrges: Hia: ) a doctor who removes the
sufferings of others (& @ Tt Tl o ).

Referring to Swami Dayanad’s view that all the gods mentioned
in the Rigveda are simply variant names for one God, Dr. Griesward
in his book “The Religion of the Rigveda” says :

“This process of reduction from multiplicity to unity would
have been easier if there had been no dual gods or group gods
mentioned in the Rigveda.”

But the correct study of what he has described as the dual gods
or group gods like ATy, Stfyeqr, wea: will reveal that these
words, like other devas, have several meanings and do not stand for
any particular god or gods as such.

Dr. Griesward’s remark that monotheistic interpretation of the
Rigveda on the part of Swami Dayanand is “wild” and “unscientific”
is also very surprising in view of the massive evidence we have
given to support monotheism in the Vedas.

The quotations given earlier in this chapter are enough to support
the existence of monotheism in the Vedas. Swami Dayananda,
therefore, did nothing which was purely imaginative or unscientific.
Let us examine some words which have been mistaken by western
scholars as dual gods.

ar=EHY, for instance has at least 7 meanings which are :—

seqeRguieE (Rig.), Afweted (Rig.), o wf< ol
(Rig. ), ¥ ynfa ol (Rig. ), e (Rig. ), vitdrom
FE et (Rig.), amafaedr, wfagd ava, asvesias
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faamH R T AT

The similar meanings of 3FSHY are also found in Aitteriya,
Satpath Brahamanas etc. For instance:

WTUTTAT -3 —( Ait. 1.8 ) Srageft-srimmt—( Ait. 1.8), TETh

T AT A W (Sat. 1.6.3.23), g4 wame: s b,
ATy, Tfr: dhar (Sat. 1.6.)

Following are some of the meanings of “ggt” :-

faqET— (Yajur Veda-33.49), gatwit 3o wenreraeh wwmafir-wmmest
(Yaju. 7.31) wrer faadt (Yaju. 12.54) arg @@t s weiar=it

TS-Ueer—(Rig. 6.59.2) Twdvaent (Rig. 1.109.6)

Some of the meanings of 31f¥a=Y are given below:-

T e~ (Yaju.21.32) 9TomaTt (Yaju.21.60) argfaegmt
(Yaju.21.58) sgeiet (Rig. 1.44.8) arqgaifaa adumt e-=rawarmoret
(Yaju.7.11) gaersad, W ghargegamdeniiot qumel
(Rig. 1.47.3) ferammarar Sdtarrereay (Yaju. 1.34.4) qivrfm wiqest

( 38.12) stemmuehraeyrent (Rig. 5.78) WahtorumaEr (Rig. 1.22.3)
gemTAfest (Rig. 5.73.2).

Swami Dayanand has at several places interpreted 31¥aT as

HETIRIGRETRT. This definition of 1¥&Y is substantiated by the

second and third mantra of Rigveda’s I-120 in which the adjective

fagiEt has been used for 31f@mt who have been requested to impart
knowledge.

fagiafay g g=defagm senmsat fasam)
r fagiar game @ =t fagrar W SETE

—Rig. 1.120

As W&q figures prominently among the so- called group gods,
examination of this word is very necessary. ®W&d: does not denote
God.
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In Nirukta, the etomology of this word has been given as “w&ar
fraifauir an faatifest a1 wee gawifa av wea 3fa ®mieemyg In
Nighantu (2.18) gaftfa a1 ”—also figures among the synonyms of
“god” (1.2)

In AU WETSTEIUT, W&A: has been described as w&ar Wwaa:
(1.4.125) and in Aitareya as ( 379V a1 W&a: ) (6.20)

In Nighantu W& reads as Ugg which stands for monsoons.

Swami Dayanand has given the following meanings of the word
W&d: in course of his commentary on the Vedas:-

arE: —W&d 3 Uy ( Nighantu. 5,5 ), 37 THARA-fshamamaest
aEr I (Rig. 1.15.3), 9€E 39 FFEERA T TART WS
(Rig. 1.85.6 ), Sreagmea: (Rig. 1.37.12 ), ATIASSTHAHIRON
S (Rig. 1.38.3 ), Sgag Afetan: (Rig. 1.172.2 ), AHTATEE:
(Rig. 1.86,7 ), ST wg=AT: (Rig. 6,66.8 ), WWIET: (Ath. 1.41.
54), suTar wEAn: (Rig. 1.31.1), qeafds o (Rig. 5.54,
14 ), ST STAERETERRT a7 5A1: ( Rig. 1.38.11 ), AgfeRianr:
(Rig. 1.169.5 ), frfea=r wsam: (Rig. 5.63.5 ), witerawr faufyerm:
(Rig. 1.86.2), ®fast: (Rig. 3.46), Tauma=: mfasssmasr:
(Rig. 1.101.1 ), gromea: ( Rig. 1.52.1 ), wrow 3 frarerom: (Rig.
5.55.4 ), wTom 3a frar fagia: (Rig. 1.86.1 ), wom ga Jaw: ( Rig.
7.59.1 ), Teruants warfor & ( Yaju. 8.31 ), fagiarsfaga: ( Yaju. s.
44 )1

No scholar can dismiss Swami Dayanand’s interpretations of
the word ®&4: to be a pure fabrication of his mind. As it is clear
from the above, the word has not been used for God. Some of the
synonyms used for this word in the Vedas, are 5%, waf, A ®: etc. ~
In Rigveda for instance, at many places (particularly
1.39.3,8.20.10,1.64.10,10.86.8,8.552, the word TIX: has been used
for w&d:
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In the following mantra, for example, words "¥: and WH: have

been used for W&l ST :-

T\ agd eregeugfufifinidl W walf eRww: 3wt uyatafy
wfen

The word J&&am®: (householder) has been used for ®&a: in
the following mantra from Rigveda (7.59.10) :-

TERUTH AN HEAT AT JETeRTar GeHa: I
The synonym for ®&a: in this mantra from Atharvaveda given
below (7.77.3) is WuTA: (thoughtful men) :-

WAEIOT T&A: ehi IHLEAT: WU HIETH: |
T ITEA WY W G/ WAual TRl Hersna: ||
In a number of mantras in the Rigveda (see for instance

5.53.3,5.59.6,5.6,4,7.56.1,1.77.1) the word ®ai: has been used for

wad: which means the ‘mortal men’. Sayanacharya has also, at some
places, in his commentary written WJs&ut & & (see Rig. 10.83)

While commenting on the two mantras from the Rigveda (8.89)
Sayanacharya has described W& as persons who speak less ( fra
Arfon: ) and who worship God (TaR: ).

Much before Sayanacharya, Samveda commentator Madhava,
who belongs to the Sixth century, has also while explaining (¥ &

TR TEd ) says € (e ) WA heEs: ).

Bharata Swami while explaining Sgfxra naa wedl gag=awy
writes F&d: —¥al: Wgd waitd Wea: The mantras SgfEga T
also occurs in Yajurveda (20.30) Both Bharat Swami and Mahidhara
give the same meaning of the word W&a:.

? (W%a: ) smfast a1 we:
Mahidhar :-
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? (wea:) wmfaw:

MAXMULLER AND MARUTA

While Maxmuller has given the meaning of ®&d: as (Storm
gods) in his translation of hymns relating to them, at places he
deviates from his usual meaning and uses the word in the sense of
T: (men). '

For instance, while translating the following mantra from the
Rigveda (1.39.3), he uses “O ye men” for Maruti :

W ¥ aq el € 9 T adagr 1
(When Ye overthrow what is firm, O ye men)

In the following mantra from Rigveda (1.85.8), also Maxmuller
describes Maruta as “men terible to behold”

IRT 397 qEUAT T ST HaEal T yanny afer
wa= favar Ea wegHE U 3 SNEgI Tl
—-Rig. 1.85.8

The word “men” has also been used for Maruta in his
translation of the following mantra from Rigveda

T O A wfq atfat T Imge Ay e
AT ¥ Ted aeIfaRT: e 6@ gaEr TeEl
—Rig. 8.20.16

(He, oh men, whose libations ye want to enjoy, that mighty one, O
shakers, will obtain your favour with brilliant riches etc.)

Thus it is clear from the above that though there is description
of many devas in the Vedas and they denote different meanings there
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is only One God who is Omniscient, Omnipresent and Omnipotent.
The existence of many devas in other words, does not interfere
with the concept of One God.

THE VEDAS AND THE MONISTIC PHILOSOPHY

We must, however, clarify that though there is monotheism in
the Vedas, there is no enunciation of monistic philosophy in them.

The whole relationship between God and soul has been clearly
defined in the following mantra from the Rigveda (where both of
them have been described as two birds sitting on the same tree):

BT qUUl TGS HEEr q9E g8 afeasd
Tac: fuoe Engrama== Aty

—Rig. 1.164.20

In the above mantra, it is stated that SfareT (soul) and TXHTeT
(God) are two birds who are friendly to each other. Both of them
are eternal and are sitting, as though on the tree of matter. One of
them (soul) is to reap the fruits of past action and the other just
looks on. Elaborating this, says Mundakakopanishad : -

TAW gE qEN R st qerme:|
T 9eT Uy afgutata didavien: |
—-M. Upni. 3.1.2

On the same tree sits SHETET (soul) immersed and deluded on
account of his ignorance and helplessness. But, when he sees the
other, the Lord, who is worshipped by all and His glory, he becomes
freed from sorrow. This shows the difference between God and
soul.

While God is all-pervading, the soul is not, while God is
Ompniscient, the soul is not, and therefore, the soul is a prey to
grief and sorrow. While God is Omnipotent, the soul’s power is
limited. Their relationship is that of the father and the son, the
master and the servant, the King and his subject, the adorable
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and the adored.

Says the Taitteriya Upanishada :
& | W YaesasaaE wafdl

(God is the embodiment of Bliss. The soul enjoys Bliss only by
attaining Him.)

The above quotations from the Upanishadas (which are at many
places only the Explanation of the Vedic mantras or expression in
different words of what is contained in the Vedas) show that in the
mantra “&T auTt” the reference is to God and soul and not g
(intellect) and SfaTT (soul)

That God and soul are differeat is also evident from the
following mantra which occurs in Rigveda and Yajurveda :

T d fage o 3w SraE. JHIRARR S9dl
FEROT WA T g SFATET=Rill

God, who is Creater of all worlds, is different from them and
yet within them. People do not know about it because their mind is
clouded by ignorance.

The same idea finds expression in Satpath Brahmana :-

T AT FIS=TaArsa’l THer T 9 I yRIH|
T AT Frss==a IuaAT q SAreHTS=<di g d: |
—Sat. 14.6.7

God is one who is present in the soul and yet who is different.
It is God which controls the soul)

The same supremacy of God over soul has been established in
the mantra given below in which God has been described as 3IH:
(wonderful) fraw (very loving) and = (worthy of the soul’s
adulation) :
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3N wawefgyd frafrgea s aft Yemreae)

-Yaju. 32,15

In the following mantra, God has been described as {=: T@r
(a worthy friend) of soul thus clearly establishing their mutual
relationship.

In the following mantra, it is stated that the only way for Strarear
(soul) to seek salvation is to know God who is 3nfgerereiq (Full of
lustre) weT=Y (Great) and @ (Beyond aarkness) :-

ASEAT THE WETH, el aum: W
e fafemenfagemfa = weor ferasaman

—Yaju. 31.18

We may also quote another mantra from the Rigveda (8.16.6)
which totally contradicts the monistic philosophy whose basic tenet

is :- 9ET G SOIfReT, e sd| [T

Brahma alone is ¥ (true) and the whole creation is fear
(false) and that the SHaTT (soul) is not different from Brahma.

The true relationship between the SfrareT (soul) and wTHTET
(God) and S (matter) indicated in the following mantra falsifies
the dictum ‘51 W& mf=ear”. (God alone is real, the world is
illusory)

T =a q 3UT W fq9ar AraraeoraEg
T fird fefimim ffRfedr Tfigas fagm

In this mantra it is stated that :
(a) We should offer our prayers only to God

(b) All objects like sun, moon etc are inferior to God because
they are all inanimate and lifeless.

(c) Weshould worship that God with humility and devotion ( TR
T )
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It would alsc be wrong to presume that though the attributes
of the world are visible, they appear to be so out of ignorance. This
would be quite contrary to the teachings of the Vedas. For instance,
in the following mantra from the Rigveda (2.15.1) not only God
has been described as WEATAE: (true) but even His wyonft
(creations) are stated as W& & : (true)

T O S WE Wl el W @ont Sreml
—Rig. 2.15.1

The same idea has been clarified in Rigveda’s 4.17.6 :

AT QT T favd | werEr gar wiqwn: i

It is stated here that all objects created by fagar wWmm: (God)
are §AT AW : (true)

Even in Rigveda’s 10.55.6., it is stated that all the objects are
WY 34 ; (true) ¥ WA (not false or useless) -

afeeraia Wit a9 WY oY WEGA Sard graril

In Yajurveda’s 40.8 also, it is clearly stated that God created
this universe for the benefit of the mankind with truthfulness or
reality :

FHiaddt afty: EanEieTaeTa syl HgaTeSTyadis: THr:|
“This universe is not only true but it is different from Him.”

This idea occurs at several places in the vedas. For instance, it
is stated in the following mantra from the Rigveda (1.4.14) that
God is only One (@e: ) and He has created this world ( fovam)
separately from Him ( 3+aq) But because He is Omnipresent
(W), all this creation is permeated by Him. There is no place
where He is not present :-

7 e argfaet el 7 fareEr o T
e TEEfie 7R oA e TR Aoy favamTeRl
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~Rig. 1.24.14

The existence of God, separate from His creation, has also
been mentioned in the following mantra from Rigveda (1.151.1)
(which is also repeated in Samveda) ;-

WTHTEig, 9F: |iaar ST 99|

(i.e. God created this Universe which is separate from Him.)

SN)——(le



SEVENTH CHAPTER

vEDAS : IS THERE CHARM AND
MAGIC IN THEM?

The authors of the Vedic Age following copiously their western
masters have not only entertained wrong concepts about all the
four Vedas, but their treatment of the Atharvaveda is worse as they
see in some of its hymns dealing with medicinal herbs charm and
magic.

The Atharvaveda, in reality, deals with medicine as evident from
Gopath’s Asaaivieg ¥uw ag W9« aaqqd dq o&l or Tandya
Mahabrahman’s Y& & EMRAGTOT: ( LU FAUT F=T WAT: )
dy=rdenfidn References made in Atharvaveda to medicinal herbs,
masmerism, hypnotism incantation are entirely scientific.

It is really a matter of great ragret that such wrong concepts
should be entertained by these scholars about Atharvaveda which is
also known as WgIAg;: :-

TER! A1 3N A TGl qqAS: WHER] FEEE: |l

(The use of this word “grag:” for Atharvaveda is justified by
anumber of hymns which, besides dealing with medicines also deal
with the science of God and soul. There is no indication in it of any
“charm” and “magic”.)

Western scholars like Bloomfield and Whitney misconsrued
different “manis” (which are actually medicinal herbs) for charms,
amulets or sorceries. Even while translating mantras dealing with
medicinal herbs, coronation and family harmony, they gave
misinterpretation and misleading meanings to show that there is
magic and charm in Atharvavedas.
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Bloomfield in particular, gave such misleading captions as
“Charm against Jaundice” to his translation of Atharvaveda’s 5.22
in which the reference is made to the cure of Takman (fever)
through medicinal herbs.

“Charm with the Apamarg, a plant against sorcery, demons and
enemies ” is the caption given by him to another mantra from the
Atharvaveda in which there is mention of treatment of barreneness
among women through the use of “Adpamarga”

In Atharvaveda’s hymn 4.8, there is a beautiful description of a
coronation ceremony. But unfortunately, Bloomfield’s caption for
the hymn containing this mantra, is “Charm pertaining to Royalty”.

The hymn 3.30 of the Atharvaveda refers to family harmony,
unity and mutual obligations and duties of the members of a family.
Quoted below are three mantras from this hymn with Bloomfield’s
own translation :

WEgd wiaentagy wonfh =)
I Mg o WrarhETsEnil

(Unity of heart and unity of mind, freedom of hatred do I procure
for you. Do ye take delight in one another as a cow in her new born
calf.)

Iqaa: fuq: g‘:ﬁ AT Ty W
AT Ued WYWe arel qeq vrfar|
(The son shall be devoted to his father, be of the same mind with
his mother, the wife shall speak honied, sweet words to her husband.)
AT AT WIeR fEemn @aRge e
THAY: Faar YT 916 agd Wganll

(The borther shall not hate the brother and the sister not the sister.
Harmonious, devoted to the same purpose speak ye words in kindly
spirit.)
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Itis very shocking to find that Bloomfield has given the heading
of this hymn as “Charm To Secure Harmony” knowing fully well
that these hymns only stresses the importance of friendliness,
harmony, mutual love, co-operation and sweetness of temper. etc.
among the family members.

Following Bloomfield, the authors of the Vedic Age commen-
ting on this hymn write: “Of the same type but much more elevated
in tone is the oft-quoted and justly celebrated charm for securing
concord.”

In the hymns 7-12 of Atharvaveda, there is a clear reference to
| and |fafa (which are the equivalents of the Lok Sabha and Rajya
Sabha of the Modern Age.) Given below are the first two mantras
of this hymn with Bloomfield’s translation :

[|AT o T wikfaverad yemaadfeadt whagr
Y1 HiresT Sumr | fremeeme aEtt faaw: S

fa=r @ |aW AW AfteTr AW ar afan
A A H T AW W A warE:il

(May assembly and meeting, the two daughters of Prajapati,
concurrently aid me! May he with whom I meet, co-operate with
me! May I obey Father, speak agreeably to those assembled. We
know thy name, O assembly, Mirth verily is thy name; may all those
that sit assembled in thee, utter speech in harmony with me.”

AUTHOR’S COMMENTS :-

Here the word “‘Aifte&T"’ should mean benevolent to the people
(7 + ¥%7) or that which does not allow people to suffer) With this
exception, it may be said the translation is not bad. What is disgusting
is the title given to it by this western scholar : “Charm to procure
influence in the assembly.”

The authors of the Vedic Age not only incorporated the blunders
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committed by such western scholar in this respect but went a step
further and expressed ideas which are thoroughly absurd and
misleading.

For instance, under the head “Medicinal Charms”, they write :

“Quite a number of medicinal charms are included in the
Atharvaveda. The chief malady that was sought to be treated
magically is the Takman. From the symptoms described it is almost
certain that it was nothing but malarial fever. The plant kusha is
maintained as potent in fighting Takman, but whether as medicine
or as amulet is not quite clear.”

This is indeed very misleading statement. Not only for fever
alone but also for several other diseases like impotence, barrenness,
leprosy, T.B. urinary troubles etc., the Vedas have suggested
treatment through administration of such medicinal herbs as
Apamarga, Kushtaa Preshni, Parni, Soma, Darbh.

Even for fever, the cure suggested in the hymns 5-4 and 19-39
of the Atharva Veda, is through oral administration of “kustha”
and not its use in the form of amulets. One fails to understand how
the authors of the Vedic Age misunderstood this point. A few
mantras from these hymns, with their English translation by
Bloomfield himself, will show how misleading is their
interpretation :

ot faftersmaer deat soEwm:)
FRfe qemYR qE A
—Ath. 5.4.1

(Thou that art born upon the mountains; as the most potent of plants,
come hither, O kushtha, destroyer of the Takman to drive out from
here, the Takman (fever).
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It is clear here that Kushtha has been described as Hreet
elawa: which is translated by Bloomfield as “the most potent of
plants”.

sefraquEameaTT 3 |
o e freng o W guanll

(Pain in the head, affliction in the eyes and ailment of the body, all
that shall the Kushtha heal a divinely powerful medicine.)

The expression “powerful remedy” was enough to remove the
doubt whether Kushtha was a medicinal herb or an amulet. But the
authors of the “Vedic Age” deliberalety entertained the doubt to
confuse the readers.

In the hymn 19.39, the adjective favaws has been used for
this herb at least five times. This word has been rightly translated
by Bloomfield as “Universal remedy”. In mantra 4 of this hymn,

this herb has been described as STHT AT :-

THl STENTEHTEAEEr SiHa|
=Y yaudthe e gesr R
Ty uftereltfl @ @ wrewer feam

“Thou art the most superior to the plants as a steer among the
cattle, as the tiger among the beasts of prey. Verily no harm shall
suffer this person here for whom I bespeak these morn and eve,
aye the entire day.”

It is thus clear from the above that instead of any sorcery or
amulet, the reference is only to treatment of fever by administration
of medicinal herb called ‘Kushtha’.

In this connection we want to draw the attention of our
readers to a very ridiculous comment by the authors of the Vedic
Age:
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“It is interesting to note that in one hymn (5.22) Takman has been
asked to seize the Shudra and the Dasi or to go away to Mujavats or
to the Valhikas further beyond and the last verse, the author says
quite maliciously that he is sending Takman to the Gandharis, Angas
and Magadhas like one sending a treasure to a person.”

The mantras which form the basis of the above comment are
as follows :

= o e, =g 9t e
T foeesatifassat awior gwwada)
TR YA TS, AfgeRt A )
e wwed, @ waE g
TR HAageat sy vl ade: |
Yo i Wty wer aft gt

It is obvious that the whole confusion in these mantras has
arisen from the misunderstanding of the words e, VST, T,
“OsEar”, “3Tg”, “@9” in the above mantras.

The word ‘“€rt"" used in one of the above mantras, is in facta

herb called * ‘errasiar’’.
rEt and STeRSTET are synonymous as evident from the following

from Trsifeue,
ThIhYT EATSET, ShIGRUTET | T
UREqUEl g, SeteRr=T e
wheHT o faaarom Jeftaeeasn

A lot of misunderstanding has been created by the authors of
the “Vedic Age” by taking into account only the prevalent meaning
of the words like dasa and shudra and ignoring thelr real meaning
suitable in the context.

Just as the word dasi, so also the word shudra have been used
in the above hymn for a medicinal herb-in this case for privagulata
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forrerar which is supposed to be good for curing fever.

In Vaidyak Sastra Sindhu ( Sreremeafae]) the word Y[ETT has
been used for T as, for instance, in “¥[grar fUaTe=TH ",

About its power to cure fever, it is stated in Bhav Prakash
Nighantu :

o vitaen foaaan, gatefusET
EC LG AR T SR = e Eaae e E

After knowing the real meaning of the words dasi and sudra
in this context, the meaning of the above quoted mantras will be as
follows :

(O, disease, pervading the body like poisonous serpent and making
the body lethargic, go away by the use of blossoming Dasi herb.)

The sum and substance of this mantra is that the herb dasi also
known as kakjanga wards off fever.

(O fever, which growest in the grassy and shady regions, go away
by the use of sudra also known as priyangoo)

A repeated reference to different mantras in the Atharvaveda
such as 3T WHT (4.9 ), T@ART (4.9 ), TWOT AT ( 10.3), WfFS
Afor (2.4 ), woiAfT (3,5), EaR WOT (19.36 ), etc. have led
some scholars to think that there is charm or magic in the vedas.
They misinterpret the word #ftTas a pear! only and feel that use of
different pearls has been suggested in the AtharvaVeda for curing
different diseases.

But the principal meaning of this word, as supported by
Aurvedic books, is a herb (destroyer of diseases). The word with
three or four roots, has also other meanings.

According to the aphorism W@ 3 in the Il =i
(4.118), the word HfUT takes its existence from the root wftmeres
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with 37 9&4. Thus the word Wf%T means a good orator or a leader :-
Hutfer yregaeita wior: S S

Other roots of AfYT are 7 7, (feanfe: ) T @, Ay rEE

(@1fg ) which respectively mean a man of knowledge, one who
deserts the enemies or the diseases, or one who imparts knowledge
to others.

For instance, in the following mantra, it is said that through
the help of Sraktya mani, an intelligent person, like a Risi, gains
victory over all armies and destroys all enemies :

wEEs qiurn smivvte wHifom
I wal: yan fage sfa e

The use of the word sraktya mani for an intelligent person also
occurs in another mantra in the Atharva Veda :

waasta ufaatista gafireruista

(You are full of action, you are able to fight back your enemies,
you can attack your rival)

When this meaning does not fit in the context, it should be
taken to mean some herb or the medicine.

We shall briefly discuss the word WUt used in the context of
medicines.

JATHTAL, for instance, stands for a tablet made of antimony
which removes many diseases.

[tis clearly stated in the following mantra of the Atharvaveda
(4.95) that 3SR gives strength to a patient and is the medicine
for &ftedn (kind of a fever) The use of the word 991 indicates
that this subject has connection with the science of medicine and
not magic.

SHANKH MANTI :
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About Ir@RfUT it is stated in the Atharvaveda :
e A fayauwst: Fym: urEeEw:

(This conch shell, with a pearl, helps one recover from many
diseases. May it help overcome the misery resulting from a sin or
a disease.)

The word 3ig: is generally used for sin but it also means disecase
as evident from the following etymology or derivation of this word
as given in the Unadikosa.

amfr yrogafw g@ A aq 3!
JANGIDMANI :

Jangidmani has been used in the Atharvaveda mainly for Soma.
Commenting on Atharvaveda's 1.9.34 Sayanacharya writes :

In Atharva Veda Brihat Sarvanukra Mani there is a reference to
the herb in the following words :

i gfa wrEEE A Aigedaas)

It has also been described as a medicine or a herb elsewhere in
the same book :

37 3 A TR T AT &
anftar: gatyenaaq SifE Teeen

As the words ©<g and ®I® are synonymous, all the names
denoting chandra also stand for Soma.

TS WA W (TR )

This is confirmed by such quotations as the following from

qyya faferear @M -

AP Iy, TsAl (Hqa9H:|
T W GATEATT:, SEaamt: g
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Thus we see that Jangadmani is the same medicinal herb as
Soma about whose benefits it is stated in the 19* chapter of the
same book :

The use of words like 3wfér Sawt and forgar A8 for this herb
also gives indication of its great usefulness in curing many incurable
diseases.

PARNAMANI ------ SOMA

There is a reference to TuiAfUTin Atharvaveda’s 3.5. According
to Satpath (6.5.1.1), Parna is another name for ‘@'’ (@ &
qui: ) The relation between W™ and 9ot has been made clear in the
following mantra from the same hymn :

AT qul: WE STME-0T g9 SHOrine:|
d frard sgiemmr Suigema waeREEn

Jangdmani consists of tablets or globules of soma and
Parnamani of only (soma) leave.

According to the first mantra of the same hymn, there is also
reference to Ud: (water) and T/ (juice). Thus the Parnamani taken
in the form of leaves, lengthens the life of a person and removes
all diseases.

In eighth mantra of this hymn, the Parnamani is also called
@4 (protector of the body and increaser of semen) :

quiisfy o ur: FRRERY ST wem
HAETH ASE@T AT FSAT & oy

According to T8 & Waw{l 9 WY w4l (Satpath), WaweR:
means ‘sun’ and, therefore, it has been suggested here by
implication that ‘Parnamani’ should be taken to secure the splendour
of the sun or its heat.
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It is mentioned in the following mantra from the Atharva Veda
(3.5.2) that regular use of Parnamani increases physical strength
and makes a man very influential and wealthy :-

nfr o guiner wfy arag W)
g et = sarEE:

In Susrat Chikitsa Shastra, it is said that one who regularly takes
Parnamani, increases his life and poison, burns and wounds do
not cut short his life :

el ufd W, Sugea famraon:
TYTASTHE AT, qar graq a Al
Tfi W J T, W ove rema =
g v e, a5 fasft awem

SATAVAR MANI (RISHBHAK HERB)

In Atharva Veda (19.36.17), there is a reference to Fta@R fuT
which is described as usefil for killing all germs and giving splendor
to the life :

IIAERT AAYIG, JeAT Tenfa awrEn
AT Tedr dg wiurgurwera: ||

In the second mantra of the same hymn, it is said that it removes
all small and big diseases : ’

¥ FEATE feRT WETA q o rfeg:|
walq guiwer wfor: yiaant e
In the fifth mantra of this hymn, Rishabh &% has been given

as a synonym for Satvar ¥1daR, a name which is mentioned in the
books on Ayurveda also :-

fevaerg W YT o W)
JUITE: Aaiegeaansa IEEwRH|
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(Here for 1q@R the word 3% has been used which is called
mani AT because it is derived from the root W& (i.e., which
prevents diseases.) For “S¥%” the adjective fERuayjg§ has also
been used which means “bearing bright fore part.”

In the 2nd mantra of the hymn the word 9T has been used in
the same sense Y[FTSAT T&Ed. Raj Nighantu also one of the
synonyms given for W is 7.

WA Mutasixr fawrolt g gw:)
TR, PN e, YR e k)

In this very hymn, it is mentioned that rishabh or satvar mani

cures such diseases as T.B. and also others connected with

pregnancy. It is also good for giving strength to the reproductive
organs.

In some hymns the words T&nfa e, Terd, 3rea T do not
stand for any ghost, “witch” etc. as generally misunderstood. They
only denote different kinds of germs.

For instance, in the Kaushitak Brahmana, it is clearly written

about T&Ify :-
gt ¥ & vanif
(The germs which sip blood of a person are called TeTa)

According to satpatha (10.5.3.20) 3T&RT: are those which live
in rose plants etc :

T TEEE SUTHEAN

These almost invisible germs living in rose plants get into
human body through the nose and cause many mental deseases.

Says Satpath :
wafhfer Tt IurE
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(The insects, which fall for beautiful objects, and consume them,

are called Trerat

In the following mantra from Atharvavads, the word fUgi=t has
also been used for a deadly germ which eats away the flesh of a
patient and causes wounds in his body :

TEE T e Ty e s Tane o)
ag fag TR & YR ATEEgIam: |
This usage of fuwtret for a deadly germ eating away the flesh of
a person has also been supported by the derivation of the word given

in 9T&g SheugH :
fufyrd wivwy stemeifa fagmen:)
Similar derivation of the word has also been given in vachaspatya
brihadmidhana ( qrEEAE FEEUATT )
fufyrd wigy sremwdifa faeme:
Thus it can be said that TT&rE, =&, 3T etc are different
varieties of germs which can be killed through the persistent use

of T or SEANR AT, They have no connection with the magic
or charm.

VARAN MANI ( &vut 5for)

There is a description of sRUmftTin the Atharvaveda’s  hymn
(10.3) In third mantra of this hymn the adjective used for varan
mani SO is visvabhaj fargasiest: which means a medicine which

removes all diseases :-
a1 wfuraon fagadwst:)

In another mantra of the same hymn, it is described as seafd,
a herb which is useful for many diseases :

adr = aRfassd qar aAEfd:|
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The word a@afe has also been used for aIUAUT in the mantra
of this hymn :

TN qRE 3 qET I e |
eI AT RATTLTA T SR

In the 11" mantra of the same hymn, there is an instruction to
wear this herb in the form of an armour in combination with mica.
It is believed that its touch with the human body is good for all
cardiac diseases :-

3 W aworT W TS @ Feta: |
| v s, 3 sgEET

In the Ayurvedic books, this herb has been named as a%0T as
evident from the Bhav Prakas Nighantu ( Srauertet Fave)

TEON XOT: WY:, famommes: FARES: |

In Nighantu Ratna (T999€ &) the herb, is considered
effective in many diseases related to impurification of blood,
urinary troubles.

Itis believed that the use of this herb in the form of pills or its
application on clothes is very useful.

KRITYA AND ABHICHAR

The misunderstanding about the role of sorceries and
incantation, as propounded in the Vedas, is also responsible for the
belief entertained by some scholars that there is magic and charm
in the Vedas. The truth is that both these things have use in warfare
and armament and have nothing to do with magic. Their use is
suggested mainly for defensive rather than offensive purposes.

Kritya is of two kinds. First 3{fit®: — which consists of
explosive substances used to shatter the buildings and the second
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is Tgd which is made up of poisonous substances which are put
in fire to destroy eiiemies :

;e enfgat: e gt
HE: W Fal AW I ATETAOGAT:

According to Atharvaveda, the priests are asked to help the
people to ward off the ill effects of Kritya

F T AT AT wde: FEn g

—Ath. 19.34.4

(May the priests do something to ward off the ill effects of violence
by the enemies.)

At another place in Atharva Veda (21.18.5), a priest asserts :

SFATEHINEAT Hal: FeAr AGIEH)
Ti &t weRat Mg A AT W TEE
—Ath. 4.185
(1 ward off the evil effects of Kritya against cows or men.)

It is evident that it is on the basis of the Vedas that Kautalya
Sastra laid down that the priests should impart full knowledge of
Kritya and Abhichar to kings and their kinsmen :

qAfEagEsT: FEATHER T
Use of many Manis and herbs has been suggested in this

connection. For instance in Atharva Veda (19.14.4) sifgafor, am
are stated as effective against Kritya :

FECHU]  TArEHAT  IRIAgHUT:|
e WSS W uT S arie

[ wforeet  arofagfu:|
e e Sy WO A AT

This herb destroys the ill effects of kritya F@T and is useful
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in prolonging the life span of a person.

At another place in Atharva Veda (8.7.10), herbs used against
poinsonous substances, are also stated to be effective against

sorceries ( HeT) :-

SHifdawuT U ) fawgwoit:|
AT ST Fedll TIUTITS AT FET Fareit: )

It is made abundantly clear in Atharva Veda that if used against
innocent persons, it brings about disasterous consequences and
therefore, should never be used against them :

G A oftT FA W A Tmwe wew wet)
T Iy fHfgar aoeaeramta yoitersdtadt wan

—Ath. 10.1.29

Lok | (vomiting or purging) or WHr== (countering the effects
of poison by the intense use of ghee, honey etc is stated in the
following mantra :

T A=E: qeT: @ e w9
IEAYHEY 39 T 99Ty A

In GaIheagH (Shusrut Kalpadum) (Chapter one Sloka 75-76)
also the same remedy has been given to avert the ill effects of

3= .
RETYTEIE o gagatw | gy
TAATTEY, fagdfmaty @
Tertertsr diveumfy, spafaresdnit =

There are many mantras in the Atharva Veda in which lie the
seeds of modern therapy (including mesmerism) which is used to
help patients in eliminating many mental and physical diseases. In
the following mantra from Atharva Veda, a physician tells his patients
about the healing power of his hand and suggests to him that his
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touch will cure him of the ailments :-
I W FE WEE, WG W e
ad w fayasuwisd fyrarfamgi=:
gl qvvmEs fagr e quTEt |
AT T At = gerHtH
—Ath. 4.13.6.7
For curing mental diseases, the doctor first of all, tries to

capture the heart of the patient by repetition of the following
mantras from Atharva Veda:

g df W: WO 99 Sgfag ad 9l
qg 9 rEdawtg wfa &t war w0
g unfi v Wit T e femfinm
W a9 FEAI & FUNH AW TaeEE= Tl

—Ath. 4,13.6.7

After gaining full control over the heart of the patient, the doctor
suggests to him with full confidence that he would fully cure him
of mental diseases like insanity, perplexity or confusion of mind

afrg frymrag afg @ w9 IEgaw)
woif fagm dus gt satan

—Ath. 6.11.3

To free a person from fever, etc., the doctor also suggests to
the patients.:

mifadd uftefa swefe wonfa wm
fraomE gy e TR @ |l
AFH AFT AvT o TEATHA: |
TeH: YA 39 WIIwg, 1= |IE: YT
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—Ath. 5.3,8-9

There are also mantras in the Vedas which are repeated with
will and determination to remove sin, achieve success, overcome
diseases, and to increase power.

For removing thought of sin :-

wirsify e femyratt wiafa
—Ath. 6.45.1
For achieving success :-
Fd T WO T, T A | anfga:)
- —~Ath.7.58.8
For overcoming diseases :
I TAAESIHT W
—Ath. 20.96.24
For increasing power :
Fhaaeld ugdl geg v Al oq o Wuh
—Ath. 3,221

It would however, be stupid to 'suggest' that any of the mantras
relating to Kritya and Abhichar have anything to do with charm or
magic.

There is no charm or magic in such mantras.

Pt
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ETIGHT  CHAPTER

OF “ARYA” AND °‘ANARYA’

Western scholars have repeatedly said in their works that Aryas
came from outside (most probably from Middle Asia) and
committed a lot of atrocities on aborigins (Dravidians) who were -
called by Aryas as “Das” or “Dasus’’ or Anaryas.

Their view also finds its echo in the ‘Vedic Age’ in whichiitis
stated : “The Aryan invaders or immigrants found in India two groups
of people, one whom they named the ‘Dasas’or ‘Dasyus’, and the
other, ‘Nishadas’.”

Who are Aryans? Do Aryans form any race? First of all we
will try to find out the real meaning of the word Arya. This word
has been defined thus in Rigveda’s 10.65.11 :

arraia farger st

(Aryans are those, who practice on this earth, the vows of truth,
non-violence, purity etc.) The word ™ comes from the root =
which means Tfet WTIUrAY, According to this root, Aryas are those
who have acquired knowledge, who are ever marching towards the
path of progress and properity and who are actively engaged in God-
realisation.

In such Sanskrit dictionaries as “¥ieg TeagR” AERAEIEAE
the word 21 has been defined as follows :

3T|1f:—1{~ﬂ:, W:, S]Tﬁ'cﬁz, Wﬁﬁ:, HT:, mﬁﬂ:,
yafer:, AA-qgrEerEl, ad ShacqEmATeTdr, qeteay—

HAATS HEY, AHAAHA|
frafa ypaem, @ g o 3fa w0
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(i.e. Aryameans one who is respectable, revered, religious minded,
a generous person, who is above the considerations of caste, creed
and colour, who is self-poised and quiet because of implicit faith
in God, who always follows the righteous path and never swerves
from what is just and right, who is conscientious in performance
of his duty and who avoids all that is sinful and unethical or
immoral.)

Mabhabharat has thus defined the “Arya™:

T Argduaty wens, ¥ quAREf ARt
T grdrsEifa wwd, aErEiel st
T W T Hed Ve, T Q@ ah vee
TTET T YT FHHEASTAY, T R TqGurEvhet: |

(He is Arya who does not inflame the hatred or Jealousy once
subsided, who is neither egoistic nor depressed, who does not
commit sin even in misery, who does not show too much happiness
even in prosperity or gets out of control; who never takes delight
in others’ troubles and who never regrets after giving anything in

charity.)

It is clear that anybody who embodies these qualities is, 3md
irrespective of what family, society or country he belongs to or
whether his colour is black, white or wheatish.

According to Maharshi Vyas, an Arya manifests eight qualities
which are :

T qeve vy, gEaet faafga:)
T EAAgYe e greefigt: )

(That man is Arya who is aman of knowledge, ever-contented, self-
controlled, truthful, disciplined, charitable, kind hearted and polite.)

In Nirukta Maharshi Yashka has defined the word 3t as TR
(the son of God). The word 3 means Tt (Master) WHeR (God).
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(3@, @it AgaEr: ) Thus, one who is the real son of God and
obeys His commands, is 3. In Vedas, Upanishadas, Ramayana,
Mahabharat and Gita, the word 31 is used for a gentleman and
dasyu g% for the wicked.

In Balmiki Ramayana, Narada uses the word Arya for Rama :

amet: wdwnyend, Wwad fragyia:
(Rama was religious minded, a man of pure living, looking at
everybdoy with equal eyes and lovable like moon.)

Keeping all this in view Sri Aurbindo said :

“The word Arya expresses a particular ethical and social order of
well-governed life, candour, courtesy, nobility, straight dealing,
courage, gentleness, purity, humanity, compassion, protection of
the weak, liberality, observance of social duties, eagerness for
knowledge, respect for the wise and the learned and the social
accomplishments.

“There is no word in human speech that has a nobler history. The
Arya is he who strives and overcomes all outside him and within
him that stands opposed to human advance. Self-conquest is the
first law of his nature. He overcomes mind and its habits and he
does not live in a shell of ignorance, inherited prejudices, customary
ideas, pleasant opinion, but knows how to seek and choose, to be
large and flexible in intelligence even as he is firm and strong in
his will, for in everything, he seeks truth and freedom.

“The Arya is a worker and a warrior. Always he fights for the coming
of the kingdom of God within himself and the world.”

WHO IS DASYU

The word dasyu T8 has its root as Tq 3ued. Giving its
deravative meaning Yaskaracharya writes in Nirukta (7.23) :

T TEN:, AUl IUSE=aiE 6, SuSrEarT swuttn
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(He 1s Dasyu who has very few virtues and who causes obstruction
to good actions like the performance of the Yajnas)

In the Vedas, Dasyu has been described as follows :

AT TERAY AT SRS STATE: |
o deEfiae augies TR

(Dasyu is one who is cruel, hard,selfish, and who entertains thoughts
of falsehood, violence, theft, deception etc.)

In Rigveda 10.65.11 Dasyu has been stated as one who has no
faith in the existence of God; but is dacoit, a thief, on betrayer of
confidence, foolish, licentious, aggressor, obstructor of good
deeds, selfish etc :

faeritgmait @ v T aiEfw Tuar e
YR WE A Sifear favas o Wy S

There is a great emphasis in the Vedas on the elimination of
such Dasyus as they are a great threat to the society.

In Rigveda 1.117.3 the adjective used for Dasyus is 3nf¥rera
(who creates trouble and causes misery). In Rigveda 4.16.9) &1
has been described as Wrama 3R §&; (who indulges in deception
and self-deception) who has no faith in the teachings of the Vedas
and who is narrow-minded.

Itis clearly stated in the Vedas that the difference between the
Aryas and Dasyus is mainly because of their respective actions.
No discrimination is, otherwise, made on the ground of caste or
creed etc.

There is also instruction for 3% (or a king) to purify the Dasyu
and uplift him forgiving his past sins.
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In the followqing mantra from Rigveda (6.22.10) for instance,
it is clearly stated :

3T WIAthg O Wi ygaia gedmgaT)
JAT SR FAT Sl ARIGehT TgaToTh

(O. Indra, you have the power to uplift the Dasyus engaged in
obstructing the religious acts and make them Arya i.e. noble,
religious minded, dutiful and men of noble character.)

In the Vedas the idea of uplifting of the impure and converting
all the people of the world into Aryas occurs repeatedly at several
places, Here are three mantras embodying this idea :-

3 ar Irafed <@ IATAT G

JANTYEEES AT <A SHaaet qA: |
Rig. 10.137.1
T qd Irqr: Fvawr fagar)
A=A JATST: 1|
—Rig. 9.63.5
aw © givwe g @ goream)
Tfamuem wad &t g
=Sam. 105

(In the first mantra righteous truthful scholars have been asked to
uplift ( 3=/ ) those who are fallen ( 3&fga® ) and to inject new
life (Q1: @AY ) in those who have committed sins or crimes
( 3m: =R ) In the second mantra, God ordains the righteous to
convert the whole universe into Arya by increasing their own will
power and acquiring knowledge and wealth, by being active and
freeing themselves from all selfishness and narrowness.

FHuaIayaurEd is the motto of all the Aryas.

In accordance with this motto, it is the duty of all Aryas to
make every effort to turn Dasyus into Aryas.
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In the third mantra, a devotee prays to God, “O the preserver of
noble persons, either you keep away from us those who are gfaTq
(sinners), @Y (thieves) or let them also tread the righteous path.”

From these instructions and prayers, it is clear that Aryas tried
to bring even Dasyus into their fold, but if they found them to be
too wicked and harmful for the society as a whole, they considered
it to be their duty to eliminate them. While defining Arya or Dasyus
Vedas never took into consideration the lineage of a person as is
clear from the following mantra :-

© A gRnal AfEE AT gEEr 9@ YR

Feffdaa ghafineha g g sJor Fam
(O, the noble among the people, Indra, you destroy both the types
of enemies- first, who by nature, put obstruction to performance

of good deeds or those who, though born in good families, deviate
from the righteous path and start indulging in low actions.

It has been rightly observed in Mahabharata that Dayus belong
to all Varnas and Ashramas:-

Y W Wi, Wauly Ea:|

fagTat adum sy wgeEfa
It is thus clear that to regard Dasyus, Dasas and Panins to be of
different race from Aryas and to believe that they were the original
inhabitants of India, is absolutely without foundation. There is also
no truth in the contention that Vedas express any feeling of
animosity towards them.

If at some places such words as 3tfa@i=i have been used
for them, they are not meant to be taken literally. If we take them in
their proper context, they would de found to have a figurative
meaning.

Even when the word “black” has been used for Dasyus the
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reference is to those who are TIfT (YUTEAaER ) selfish, 3R,
(who have no faith) and $F&=gg(who donot perform Yajna (Rigvedas
7.6.3).

Zardushta says in Ustavaiti :-

«“That I will ask thee, tell me it right, thou living God, who is
religious and who the impious, after who I wish to inquire, who of
the two has the black spirit and who the bright one? Is it not right to
consider the impious man who attacks me and thee, to be a black

29

one.

Now in the above quotation, the wicked persons have been
firstly described as ‘black spirit’ and later indentified as black. Such
figurative use of the word “black” “convinces us that it does not
always denote colour of one's skin rather his character.

The difference between the ‘Aryas’ and the ‘Dasyus’ was based
on their qualities, actions and temperament and not on “racial
differences”. Even Dasyus could become Aryas by reforming
themselves.

Such admission has also been made atleast once in “’Vedic
Age” itself :
«Afleast one Dasa Chief, however, named Balbuth had adopted

Aryan culture and even patronised Brahmin singers and risis.”

We do not agree with the historical aspect of this episode. We
have given this quotation only to drive home the point that Aryans
had not come from outside.

In this context the authors of the Vedic Age comment :

“It is significant that as a rule, Indra himself has been made to
combat the Dasa priest on his own initiative and not in the course
of rendering merely routine assistance to Aryan chiefs. For it shows
that even in the hey day of Rigvedic culture, there was no longera
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living memory of the first encounter with the aboriginal races.”

The truth of the matter is that there were no such racial wars
between India and dasyus or dasas. Aryans had not come from
outside. They were the inhabitants of this country.

Says Swami Dayanand in his book “The Light of Truth.”

“No name had been given to this country (India) before and no
one lived in it till the Aryas came to it from Tibet soon after the
creation.”

Dealing with the belief that 4ryas had come from Iran and the
Rakshas lived in jungles before and that Aryas used to consider
themselves as Devatas and there were battles between Aryas and
Asuras (known as “Devasur Sangram), he further asserts :

“This is absolutely incorrect because Aryas and Asuras have
been depicted in the Rigveda as :-

ﬁaﬁmh&amaﬁa%wﬁwmml

—Rig. 1.51.8

(i.e. Aryas are those who are religious minded, learned and noble
while Asuras or Dasas are those who are wicked, irreligious and
ignorant.)

P.T. Srinivas, a well-known South Indian scholar, has also
maintained in his book “Dravidian Studies” that the “Difference
between the ‘4ryas’ and ‘Dasyus’ is not racial out based on their
respective qualities, actions and temperament.”

He writes :-

“The Aryas and Dasyus or Dasas are referred to not as indicating
different races........... The words refer not to race but to
cult......... The Dasyus are without rites, fireless, non-sacrificers,
without prayers, without rites, haters of prayers. Thus the difference
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between Aryas and Dasyus was not one of race, but of cult.”

V.R. Ramachandra Dikshitar, another South Indian scholar,
says :

“The fact is that the Dasyus were not non-Aryans. The theory
that the Dasyus — Dravidians inhabited the Panjab and the Ganges
valley at the time of the so-called Aryan invasion of India, and
overcome by the latter, they fled to South India and adopted 1t as
their home can not stand. To say that all India was a wild country
once, and that it was civilised by the invading Dravidians first and
by the invading Aryans next, can not carry conviction

“In the same way we have to took upon the theory of the
Dravidian race. If the Aryan race theory is a myth, the theory of the
Dravidian race is a greater myth. The word Dravida is the name for
the speakers of a group of South Indian languages, Tamil,
Malayalam, Kanarese and T elugu.”

Muir is among the Western Scholars who have written quite a
lot on “Aryas” “Dasyus” or Dravidians.

In Original Sanskrit Texts (Vol. I p. 387) Muir writes :

“I have gone over the names of Dasyus or Asuras mentioned in the
Rigveda with the view of discovering whether any of them couldbe
regarded as of non-Aryan or indigenous origin, but I have not
observed anything that may appear to be of this character.”

German scholar Max Muller writes about Dasyus :-

“Dasyu simply means enemy; for instance, Indra is praised because
he destroyed the ‘Dasyu’ and protected the Aryan colour.”

At another place writing about ATqeI and T&TH he writes :-

“They (the epithets) are too general to allow us the inference
of any etymological conclusions.”
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The expression “Aryan” was also given currency by him but in
the later years of his life in 1888, he writes :-

“I'have declared again and again that if I say Aryan, [ mean
neither blood nor bones, nor hair nor skull; I mean simly those who
speak an Aryan language.............. To me an ethnologist who
speaks of Aryan race, Aryan blood, Aryan eyes and hair, is as great
a sinner as a linguist who speaks of a dolichocephalic dictionary
or a brachycephalic grammar.”

Famous compiler of the Sanskrit Dictionary Roth says :-

“Itis but seldom, if at all, that tile explanation of ‘Dasyu’ as referring
to the non-Aryans, the barbarians, is advisable.”

In his book “Brief View of the Caste System of the North West
Provinces and Oudh”, another Western scholar Nesfield clearly
writes :-

“There is no division of the people as the Aryan conquerors of India
and the aborigines of the country; that division is modern and that
there is essential unity of the Indian races. The great majority of
the Brahmins are not of lighter complexion or of finer or better
red features than any other caste or distinct in race and blood from
the scavangers who swept the roads.”

Likewise many other quotations can be given to prove that some
Western scholars themselves have contradicted the theory ofracial
differences between the Aryas and the Dravidians.

ARYAN AND DRAVIDIAN LANGUAGES

Most people hold the view that South Indian languages like
Tamil, Kannda, Malyalam, and Telugu, which are collectively known
as Dravidian languages, have no genetic connection with the
Sanskrit language; that they are completely two sets of independent
languages. This view supported and encouraged by many Western
scholars for extraneous reasons, is not true. This view in fact had
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been mostly propagated by those who wanted to create
misunderstanding and animosity among the people of the North
and the South, between Dravidians and the Aryas.

For instance, South Indian scholar Tamby Pillai quoting Dr.
Taylor, writes in “Tamilian Antiquary” (Vol. Il No. 2)

“It was proved years ago by Dr. Taylor that a TAMILIAN
Language now represented by its most cultivated branch in the South
Tamil constituted the original staple of all the languages of India.
The existence of a Tamilian substratum in all the modern dialects
of India and of the profound influence, which the classical Tamil
has exercised on the formation and development of both the Vedic
and classical Sanskrit, is gradually coming to be recognised by
students of Indian philosophy.”

Almost similar view has been expressed by Dr. Gundert and
other Western scholars like Rhys Davids.

T.S. Shesh Iyangar, writes in his book “The Ancient Dravidians”:-

“Prof. Rhys Davids in his book “Buddhist India” commenting on
the evolution of the Aryan languages of India maintains that the
Vedic Sanskrit is largely mixed up with primitive Dravidian.”

But we consider such views to be thoroughly incorrect and
ridiculous. With so many Sanskrit words to be found in Bangla,
Gujarati, Marathi, Panjabi and Pali, we think it is unnecessary to
prove that the mother of all these languages is Sanskrit. It is no less
blasphemous to consider any of the South Indian languages, even
Tamil, to be the origin of these languages.

I had the opportunity of living in South for over 20 years.

During the course of my stay there, I applied myself to the
learning of these languages.

On the basis of my study I have no hesitation in saying that so
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many words in these languages have their origin in Sanskit.
KANNAD AND SANSKRIT

Some of the Kannad words which are purely Sanskrit words
are :-

W, WEST, W, @, @ed, Wd, @&y, MENl, AN,
3, wTfad, @, Wrtay, fafe, s, v, e,
AEQUUT iy, WETER, IR0 vifg, fasn, wiw

There would be no exaggeration in saying that 75% of words
in Telugu version of the Mahabharata are originally Sanskrit words.

Some of the Telugu words which have actually been taken from
Sanskrit are :

Ty, Frammed, yuae, i, Eaquesiien, Wer,
e @ <ifa, Siew wuTEs, vF, 9T, &4 e, Hrpndal

To call such a language (which is full of Sanskrit words) as an
independent Dravidian language and to say it has no links with
Sanskrit, is very erroneous. Unfortunately people in North India,
who are not acquinted with South Indian languages, are easily misled
by such false notions.

MALAYALAM AND SANSKRIT :-

In Malyalam language there are more Sanskrit words than even
in Kannad and Talugu.

Former speaker of the Lok Sabha the late Anant Shayanam
Ayanger, had once rightly obseved :-

“The Sanskrit was the fountain head of all Indian languages. All Indian
languages were offshoots of Sanskrit. Bengali and Telugu have about
75% Sanskrit words, while Malayalam about 90 percent. The only
change was that the Sanskrit words have been absorbed with slight
changes here and there.”
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Some of the Malyalam words, which have their origin in
Sanskrit, are :-

T, syfir, wh, R, vaa, fweg, foreara, weader, ym,

It is also said that Tamil has an independent language having no
relation with Sanskrit. To illustrate this, reference been has been
Kamban Ramayana.” But it is merely an illusion. Not only in
modern but also in old Tamil literature, there are many Sanskrit
words. The colloquial Tamil language is also full of Sanskrit words.
If we read “Kamban Ramayan " carefully, we will find that there
are many Sanskrit words in their distorted form.

In the ancient Tamil Sastra “fa&e=r”, there are many Sanskrit
words like T (which means to take bath etc) In TR fegam

ardt which is considered to be Tamil Veda, there are many Sanskrit
words like e2eta foeamq Wiy etc.

a9t (light) = (happiness) gfd (fulfilment) are all pure
Sanskrit words. In daily language also S/etq (for water) and 3T (for
yes) are actually Sanskrit words. Likewise many more such words
can be added.

Because of shortage of alphabets in the Tamil language,
Sanskrit words which find their place it it, cannot be written. This
is why separate script has come into existence for Sanskrit words.

In Tamil words like TR (town) f¥Ta4T® (Shiva’s arrow)
atfaire(very fast) SFeRTHET (Janak’s daughter) fera€ (marriage) W=
(subject) g (couple) |=<IW (contenment) have their origin in
Sanskrit.

These illustration suffice to contradict the view that Tamil has
nothing to do with Sanskrit. According to some Tamil as well as
Sanskrit scholars, at least 50% words in Tamil have been taken from
Sanskrit.

151



* Vedas —The Myth And Reality *

Consonants in Tamil are very few : &, &, &, ®, €, 0T, W, =,
‘ql) H’ g’ a‘T'

Thus we see that @ is made to serve the purpose of
%, 9, M, "9, A, of A, T, , H, <l
of 2,3,8,T, qof 4, 9, 3,9, T, Tof T, ®, |, W, T

This is the reason why some purely Sanskritised words are
found in their corrupted form in Tamil.

For instance 319 can not be pronounced in Tamil because it
does not occur among the alphabets of this language as @ serves
the purpose of &, @, T, & 1 ‘A"’ therefore, will be written and
pronounced in Tamil as 3mafe.

Even W&t is spoken in Tamil as ¥&aT because ¥ is used for
9, %, 9, M, ¥ and & for &, @, T, ¥ Those who know little
Sanskrit can easily find the Sanskrit origin of such Tamil words.

Likewise Sanskrit word WUseq is written and pronounced in
Tamil as HUSEH and 30T as 3R =T (It is because in Tamil
ZTisused for, 3, ¥, Tand A for<w, B, W, ¥ |

The main ancient grammar of Tamil was written by
Telkappiyanar, a son of Jamadagni and a disciple of Agastya. His
contemporary TR | has made it clear in the introduction to his
grammar book that Telkappiyanar (whose second name was
Trinadhaymagni, has full command over India’s Sanskrit grammar.

T.R. Shesh Ayyangar, has written in his book “The Ancient
Dravidians” that this grammar was written not later than 4® century
B.C. German scholar B.C. Burnell writes in his book the “Aindra
school of Sanskrit Grammarians " published in 1875, that this Tamil
Grammar was based on the tradition set by Sanskrit grammar by
Indra.

Telkappiyanar’s grammar was translated by Dr. P.S.
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Subrahmaniam Sastri. In his introduction, he says about this ancient
scholar :-

“Telkappiyanar was conversant with Vedas, Dharma Sastras,
Kama Sutra, early Alankara literature, the source book of Natya
Sastra, Pratisakhya works and Nirukta in Sanskrit literature and made
use of them in planning nis grammar book.”

Thus we see that it is not because of a few sanskrit words in
Tamil but because of similarly in Sanskrit and Tamil in respect of
grammar, sound, sentence structure etc. that a close relationship
exists between the two.

The author of Kannad a Grammar, Naga Varma “belonging to
12 century) has described Tamil, Telugu and Kannada languages
as the daughters of Mother Sanskrit. The author of the Telugu
grammar (belonging the 13" century), Ketana, has stated that
Sanskrit is the Mother of all languages. The author of the Malayalam
grammar belonging to the 14™ century writes :-

“I€ qAEq WEHAEAIG, FAQCH:, ITASIEHY;, T Hhar
qua: @, a9 YHfaad fiud Wepd aateggfawar safq,
FAOEEOINTATGET 7 YT, T7 T 3T HEhasaay|l”
(Sanskrit is eternal and all other languages have their beginning and
an end. Sometimes, the words in other languages can be easialy
traced to their Sanskrit origin and sometimes it is difficult to find

out their origin. Examples of this have been given by the author of
Malayalam Grammar in “Sanskrit Lilatilakam”

The authors of “A history of Telugu Literature” in the
“Heritage of India” series have stated :-

“An analysis of Telugu, as it has been for centuries, confirms the
traditional view that Telugu is derived from Sanskrit.”

Dr. Narayan Rao has also expressed the same view in “History
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of the Telugu Language” :-
“Telugu is one of the descendants of a main Aryan Dialect.”

L. Ravi Verma has, in his book “31d gfare st @wefe wamy
Hagq” given a list of 700 Malayalam words with their Sanskrit
origin.

This relationship between Sanskrit and other Dravidian
languages shows how ridiculous is the view of the authors of the
Vedic Age and others, who have tried to depict these languages as
completely independent.

In this context it will not be out of place, to stress relation
between Tamil Veda with Vedic scriptures. It is not known with any
certainty as to when The Tamil Veda was written. It is, however,
believed that it was written by a Tamil Saint Tiruvalluvar in the First
Century. It contains teachings on spiritual, social, political matters
which appear to have been drawn from Vedic Scriptures.

We are bound to be reminded of many Sanskrit verses and
passages while reading Tamil Veda. We are sure that the author of
the Tamil scripture would have certainly known and read the Indian
scriptures and derived inspiration from them.”

In the ‘Vedic Age’ attempt has been made at several places to
establish the superiority of Dravidian civilization over the Vedic
civilization. For instance, it says that Dravidian speaking
mediterranean people in India were responsible for cities and city
culture for a real civilisation in the true sense of the word including
international trade.”

First of all, it is still doubtful that the Harappa and Mohenjodaro
civilisation was influenced by Dravidians, because their script is
still difficult to decipher and even these authors themselves are
not sure about it.
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This 1s a very controversial subject. Several scholars are of
the view that Aryas themselves were responsible for building these
cities. We, who consider Dravidians as the offshoots of Aryas,
consider this whole controversy to be meaningless.

Moreover it should not be forgotten that even people in the
Ramayana era were very competent in building big houses and cities.
There are descriptions of big and palatial bungalows and palaces in
Vedas too.

THAAAIEET g e

| THUT AT
—Rig. 2.4.3

Here there is mention of thousand pillared placees in which
the King and Prime Minister took their seat along with the ministers
of the assembly.

ar feuen wrquaen weuan = frdfaa
STZTULTT TITULIT VITAT WIHRATSIY TR=NE A9

—Ath. 9,3.21
(Here there is reference to the ten roomed dwelling houses.)

Those who have read about the cities in Ramayana with their
big expansive broadways, palatial storeys pirched with jewels, and
fitted with thousands of canons, big gardens and trees etc., find it
impossible to believe in the theory that Aryans learnt the
architecture or building houses from the Dravidians. It is mentioned
that ambassadors and traders from different countries used to live
there. There were also theatre houses exclusively for women.

Even description of Indraprastha falsifies the contention of
the authors of the ‘Vedic Age’ that the art of city building and
civilisation were the contributions of the Dravidians. It is claimed
that Dravidians were so advanced that they used to undertake
voyages on the ship and do trade transactions with others.
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Description of such ships already exists in the vedas :-
AT AEARAGTHARAT WU TS|
Tefyar SegymE il TEHaReE )
—Ath. 1.116.5
i E WiemErTRTEERiTTe T il
~Rig. 10.63.10

As pointed out by Dr. Radha Kamud Mukaerjee in his book
“Shipping in Ancient India”, “Aryas used to travel by ships and
transact business with people from other countries.”

<Rp—"
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NINTH CHAPTER

SOUL, MAGIC, GAMBLING &
POLYGAMY

Besides discussing the notions of transmigration of soul and
theory of action, we will discuss in this chapter, whether there was
magic, drinking, gambling, and polygamy during the Vedic Age.

TRANSMIGRATION OF SOUL

An impression is sought to have been created by the authors of
the Vedic Age that the Vedic Aryas had neither definite knowledge
of the transmigration of soul nor were they interested in its
theoretical aspects.

For instance it is written in this book:-

“ As the Rigvedic Aryas were full of the “Joie de viver” (oy
of life), they were not particularly interested in the life after death,
much less had they any special doctrines about it. We can, therefor
, glean only a few notices of life beyond, that are scattered
throughout the Rigveda. In our search for any reference implicit or
explicit, to rebirth or transmigration, we come across only a few
doubtful passages. According to R.V.1.164.30, the soul (Jivah) of
the dead one moves in its own power; the immortal one having a
common origin with the mortal one (the body). But this
transmigration is not certain.”

“So we may conclude that only the germs of the conception of
rebirth were there, and those developed either naturally or through
the influence of ideas current among the original tribes with whom
the Aryans came into contact.”

But careful persual of the text will show that there are clear
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references to soul and its transmigration in the Vedas.

In Rigvedas itis clearly stated that the soul which inhabits this
ephemeral body, is efernal, permanent and true:
3G BT YAW: qYIAUitE Wfegd e
I IR gd o FrmisHeiaan adnm:
—-Rig. 6.9.4

(“Behold this (individual spirit) the first being which enjoys
(consequence of his actions) as it is the immortal light placed within
the mortal frame. That has manifested itself. This immortal soul is
staying (in the body) while it seems growing with the growth of its
body.”

The theory of rebirth also finds expression in the following
mantra from the Rigveda:-

TS MAMAIEHEE & 9 o qfafger=am)

w wefeht: w faysidarm on sfafd qas:
(May I have glance at the indestructible Lord of the sense organs
(i.e. the individual soul) which ever walk, through the pathways of
coming (birth) and departure (death); it traverses its path with its
body and even without it and having covered itself with its actions
(i.e. in accordance with its good and evil actions), it comes (takes
birth) again and again in the various worlds.”

GOD AND SOUL

The relation of soul with God and difference between the two
have been clearly enunciated in the following mantra:-

BT QUUT TS Q@ 9uH ge uieesd)
A fuae @gRr aifireneRyitan

—Rig. 1.64.20

(Like two birds, there are two spirits i.e. the finite and the Supreme
which, knit with the bonds of friendship, reside on the same tree
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(of the material universe). One of the twain (i.e. the finite spirit)
enjoys the sweet ripe fruit (and also the bitter one) produced by his
good or bad actions, whereas the other (i.e. the Supreme Spirit)
simply looks all around without enjoying its fruitage.”

THE SOUL THROUGH THE AGES

There is clear description of the soul incarnating itself in
different bodies according to one’s own actions:-

o Bl W At & AR 3@ ar sunh
= Sftult que afa o e wa favadng:

“O individual soul! in accordance with thine actions, thou assumest
the form of a woman and that of a man, sometimes thou becomest
avirgin, thou walkest with the help of a staff when thy body becomes
old and frail, thou takest birth again and again as thy face is turned
towards all directions (in accordance with thy actions).

Soawt fudie a1 O wanEAw W 3q a1 s
TH E < Tl wfae: gowt s @ s e e

(This individual soul, sometimes it becomes their father and
sometimes their son too, and sometimes becomes their elder
brother and sometimes it even becomes their younger brother.
Verily, the one self of luminous soul dewelling within the mind,
has taken birth before and verily it again enters the womb of the
mother.)

In the foliowing mantra from Rigveda,610.59.6, the words q:
WM W I qrot afg clearly indicate transmigration of soul:-

I TR Teg:, Y: Wrorhig A Afy sl
e, UYAN YATSERNIE e dr @il

(O God of life, please give us eyes again in our future life and give
us breath, in this world and confer on us all necessary objects of
enjoyment; O most Gracious Being! May we see the rising sun for
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a long time, be kind upon us and give us blessings,)

In the following mantra from Yajurveda (4.15), a devotee prays
to God for a good life in the birth to come:

QA Qe SR H: WIOT: R W S ey I: i W S
FyaTT SESEUT A qTe, giarge=ma

(May I receive, through the grace of God, my mind again in future
life, may I have life again, may I get breathe again, may my soul
return again and may I be the possessor of eyes and ears again in
future life; may Self Refulgent God, keep us safe from misfortune
and dishonor.)

In Atharva Veda, the use of @ 3 W&q T: most certainly
confirms the Vedic theory of transmigration of soul:

srrivyerty YTaranEr 9 € 3 SEd
R oAt s i foem g o feraem ety

(The individual soul wanders within the womb of mother and takes
birth again and again in bodies of intelligent persons. It exists in
past, present and future; when it becomes a father, it again enters
into the body of a son with the powers of his actions.)

Reproduced below are two mantras from Atharvveda in this
connection:-

T ooy gt TRy TEEE TRaRE
QA Araeed g Oe: JaT veEs Aqr |

(May the earth give us birth again and may the shining heavenly
region and the atmosphere restore the same to us; may Soma, All
Creating God, give us body again (after our death) and may the All
Nourishing God, lead us.on the path of peace and happiness.)

And also:-
grifafed gaen gfaur smerer =
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qAOEr R guTem weramnaeall

(May I again receive my sense organs in my future life and may I
receive my spirit, together with worldly possessions and knowledge
Divine so that I may perform fire-offering on the altars and may
ever attain prosperity.)

THEORY OF ACTION

In Vedas there is a great emphasis on action and industry. It is
clearly mentioned in the vedas that one can not achieve progress
and prosperity through mere performance of yajnas, singing
euologies to God or offering prayers to him.

The Vedic Age, however, seeks to create an impression that
devotees have been instructed in the Vedas to seek more and more
gifts from God by flattering songs and ritualistic sacrifices.

But this is not true. For instance, it is clearly mentioned in the
Rigveda that God never befriends a person who avoids hard work
or industay :

T qr A & <\
—Rig. 4.33.15

In Yujurveda, there is clear instruction to desire a long life full
of action:

Fa-rag wuifor fasifatesa qun:|
wd e Tagdsfa T % A R

PRAYERS FOR PURITY

In Vedic Age, very serious allegation has been made against
the Rishis :-

“Absence of evil is not what they pray for. Their supreme desire
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is to truimph over poverty and resistance.”

In the 97™ hymn of the First mandala of the Rigveda, there are
8 mantras, each of which ends with 31 7: YR (O God destroy
our sins). Some of these mantras are reproduced below:-

T 9 T 3 [T W W ¥ FuW) o T yieieEEm

(O God, may we become yours. Destroy our sins.)

@ f& favadt w@ favaa: sfegfm e = vigreram)
(May with Thy mercy, O Omnipresent Lord, all our sins be
destroyed —~ may we never commit sins again).

| 7: forgfte rearfaast @ e 7 virgemE

(Just as sea is crossed through ship, may we cross this miserable
world through Thy Grace — May our sins be destroyed.)

POLYGAMY AND VEDAS

Of many misconceptions about the Vedas propagated by the
authors of Vedic Age, one pertains to polygamy.

Itis written in the Vedic Age:-

“The Rigveda certainly permits polygamy, though monogamy
may have been the rule. Whether monogamy developed from
polygamy in the Rigvedic Age as Zimmer thinks in “Altindische
Leben™, or whether polygamy is secondary as Weber believes in
“Indische Studeiern” can not be decided-Probably polygamy,
though allowed, was practically confined to the “Rajanya” class.
Polyandry is not referred to anywhere in the Ri gveda.”

It may be stressed that monogamy is considered best in the
Vedas. Some of the mantras indicating this ideal have also been
referred in the Vedic Age which also acknowledges that monogamy
was the rule though polygamy was allowed. For instance, in Rigvedas
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1.124.32 and 10.74.4 W& U YT FATET: means knowledge
reveals itself to the scholars, just as a woman draped in her best
attire, presents herselfbefore her husband. It may also be mentioned
here that the words ST and 9 are both singular in number and,
therefore, clearly indicate monogamy.

In the following mantra from the Rigveda God has been
compared to a “chaste woman” of a noble character :

¥ 7 a: gl fagaeman sugfa feaaf 7 wem
W WS yHEE T R e afaspeRd A

(He who is like the sun, the supporter of the universe, who abides
on earth like a king with good friends, who is like heroes at home—
and who is like the irreproachable wife, beloved of her husband.)

In the following mantra from Rigveda, one of the four
comparisons which have been made to express a devotee’s desire
for God to turn to him is that of a husband for wife :-

TE 3@ UH gEfUREyaT aea S GEer gErl
qfafa g AR W Ag wat foq: wfear fagaar:
“As kine turn to the village, as warriors to their steeds, as loving
milk-giving cows to their calves, a husband to the wife, so may the
Deity, the Upholder of the heavens, Lord of all Bliss, turn towards

2

us .

In the hymn about marriage in Rigveda (10.85.30) a bride is
enjoined to work for the happiness and pleasure of her husband :-

3 Ug gl A T, Wi U 9Eq HurEll

(Shining like the sun, oh, bride, full of tapas, acsend this chariot
and go to thy husband’s home to add to His pleasure and happiness.)

In the following mantra, the bride has been blessed to live with
her husband and never be separated :
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e W W e Rrvamrgsyem)
W=t PrgimizaE @ TR

(May you always live together happily in your home—may you lead
a happy, prosperous married life.)

In the following mantra both husband and wife make a
declaration that their hearts will be united with each other like water
which is cool and peaceful.)

qeSq fagar <ar: | gearty
W wrafiver € gt €Y AT e A
In the following mantra, the wife says to her husband :
I FUR W e, W T wErEea
(Establish me firmly in your heart. May our hearts be united.)
“TATERE hael TR STl
(May you be mine entirely. May you never even praise other women

in my presence.)

The following mantras may also be quoted in support of this
Vedic ideal of polygamy :

—Rig. 14.2.64

W U YA A geg vfaar
—Ath. 3.30.2
In these mantras also, there is an instruction to the couples to
love each other like “chakva-chakvi”’ (love birds) and use sweet
words for each other.)

Because of a few similies in the Rigveda, the authors of the
Vedic Age have tried to establish the existence of polygamy during
the Vedic period which is very erroneous. A large number of
quotations against polygamy in the vedas render such interpretations
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infructuous.

For instance, take the following mantra, in which a person,
tortured by the worldly agonies, has been compared to a person
annoyed or troubled by co-wives :-

W AT queaidd: aeiia il

And also in the following mantra, it is written that a person,
having two wives, is pressed from both sides like a neighing horse
driving a chariot which is pressed between two spokes :-

3N gl afgnfreurisaate wwfa fgsf

While there is provision for only one marriage in the Vedas, in
exceptional cases, “Niyoga” (temporary alliance of wife with a
stranger), is permitted with a limited purpose.

GAMBLING / DRINKING IN THE VEDIC PERIOD

Vedic Age describes dice playing as one of the principal
amusements of the Vedic period. It says :-

“Dice was another amusement. The number of dice, the method of
dice playing and the names of the throws are all described in detail
in the various texts of this (Yajur Veda) period A ritual game of
dice is played at the Agnyadheya and the Rajasuya cermonies —
so gambling is probably sought to be restricted by elevating racing
and dicing to the rank of religious cermonies.”

The book has, however, failed to mention where the details of
dice playing have been given in Yajurveda. We can not believe in
what they say unless they produce some evidence in support of
their contention. Such an evidence is impossible to produce.
(because it is not there at all.)

Moreover there is another reason for not believing them
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because what they have said is quite contrary to the injunctions
against gambling in the hymn 10.34 of the Rigveda (which is entirely
devoted to this subject). In some of the mantras of this hymn, it is
clearly stated that gambling burns the heart of a person like the
charcoal which though apparently cool from outside, is potentially
destructive.

Itis also said that the family members of a gambler—his parents,
wife, brother etc,—also disown him when he runs into debt because
of this game :

feem ergr 3ot oo viter: W ged Pl
A T fRaae @ W e wRa: @ Rl

In the end there is clear instruction against gambling in the
most unequivocal terms : 3tgi&t f&&T (O man, no gambling.)

A gambler is told that he would enjoy the blessings and
pleasures of the family life only when he earns money by industry,
by such work as agriculture :

wiufhcpea oo v ag, a=mr
X W fehaa @ S a % faere wfearamEa

It there is a provision anywhere for gambling or dice playing
on the occasion of some Yajnas, it should be considered only as an
interpolation without the sanction or authority of the vedas; it is,
therefore, unauthentic and without merit.

One might say that even a highly religious man like Yudhistira
used to gamble. But does it go to prove that gambling is a
meritorious thing? We may recall what Lord Krishna had told him
: if he were in Dwaraka he would never have let him indulge in this
game asserting that its consequences are disasterous :

WWWWE@WI
TIE GRepTA VX, T |i-tga: gl
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ATTANE G, ATEAISY WOS:|
TAawE YW, FE 9, veeE
Tl sam Ja U UeEhT W)
3@ wed e, R gyaa

In these shlokas he counts gambling among the four vices which
destroy a man’s beauty and his wealth (the other three being women,
hunting and drinking).

DRINKING
Vedas have clearly instructed against drinking in the same way
as against gambling.

Among the seven vices (even one of which makes a man sinner)
is also drinking :

AETAl: FEIEALEEET R T
Yaskacharya has described these seven vices as follows in Nirukta
W, aErieTl, sEEEl, JUEdl, e,
TepaE FHHOT: T O Wi, Wk STt
(Theft, corruption, killing of righteous persons, abortion,
falshehood, repeating a bad action and drinking.)

In Rigveda there is a mantra which described how the men who
drink do not feel ashamed even in underessing themselves and
looking at each other in naked bodies.

T T ge g | g S A Sl
Drinking and gambling have been described in Rigveda as
actions which lead to 3terd (unrighteousness)

T @ @ 2a Jwor gt | g wgfifiger et
T EH FEE IR @eyEggaE YAl
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In Atharva Veda (6,70,1) meat eating, drinking and gambling
have been placed in the same category and described as condemnable
and prohibited :-

AT HIE TAT GO qTT e

It is alleged in the “Vedic Age” that the risis remained
intoxicated under the influence of “soma’” which was misunderstood
as akind of a liguor.

In fact, the word Soma @W: which occurs in the following
mantras stands for God, who is described as the producer of all
herbs, water, firmament, earth, sky, fire, sun and air illuminator and
Master of the whole universe and Omnipresent.

Addressing God a devotee says; “King of this entire Universe,
O Lord, Thou who art, Omniscient and Knower of everything and
Repository of all virtues and Father of all ‘devas’ purify me :

T el Wmfayareema) s T
aaEane ™ vafaer ¥ o et
—Rig/Sama

@w:uﬁaﬁmnﬁ#,wﬁmﬁa}aﬁmq&w:n
S arASi g e s i

——Rig/Sama
3rd qur Tt W g andfa
ufafdvera ol sreEg dgdt 39
——Rig/Sama
YetE WH W™ Oy frar Sam favarft e
——Rig/Sama

favar ammnfs favaarer wvaw: v ot wa aftatage
Taf: wEd W emon ufafdverm weer Tl

—_
)
o0
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Can even an idiot take the word “soma’’ for a herb or amedicine
in this context? There is not an iota of doubt that this word has been
used only for God because He alone is and can be Omnipresent,
Omniscient and the Master of the universe.

While the word ‘soma’ has been used for God, at times it is
also meant to denote affectionate devotion to God which is coupled
with the true knowledge of His attributes. For instance, in Rigveda’s
9.108.1, it 1s stated :

U AN T W shfawHl We:| Wig garaumgil

Here ‘soma’is described as spiritual intoxication induced by

true devotion ( 5Ta TR fawsr).

This spiritual intoxication is naturally different from the
intoxication induced by liquor or drinks.

In Rigveda and Samveda, the word soma has been described
thus :-

Ve UTaeh SeId WIN YA W HEWT qarel 9iHETl

(This soma which is full of sweethess ( AR ) is purifier ( UTdeh: )
inducer of virtues ( 2@t ) and destroyer of all impure sentiment's
(Y vrEET) )

It is clear from the above that this soma is not used for simple

liquor but spiritual intoxication which results from devotion,
knowledge and purification.

In the same Vedas, Soma has been invoked for purification,
strength and intellects :

T | WY IR 3uand Jaue @il
T fawr ggar we qda arer S I

Such a description of the ordinary liquor, which pollutes the
intellects, is quite incongrous.
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The following mantra, which occurs both in the Rigveda as well
as Samaveda, gives a very clear cut account of soma :

o W SF <9 vaw Aty e
AT W)

(O, Soma, the Illuminator and Purifier, Thou proclaimest
immortality for all.)

This mantra leaves in no doubt about the true meaning, rather
nature, of Soma—which is a declaration of conquest over death
(i.e., immortality).

The following mantras, from Rigveda, also confirms that
besides God, the word ‘Soma’ means spiritual intoxication :-

1. YR UEE A O feAgfred wiw weman)
9. faar umifa ypp: dige: o faudy ot weawn
3. WAl o WawEl fqagd TS0 < H/a g

In the above mantras the word ‘soma’ has been described as
giver of Peace, purifier, born of Truth and embodiment of knowledge
etc.

Hundreds of mantras can be quoted to prove that the meaning
of the word ‘Soma’ as interpreted by contributors to the Vedic Age
is completely wrong. Their contention that the Risis remained
drunk all the times is, therefore, completely baseless.

<P
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TENTH CHAPTER

FROM VEDIC TO CLASSICAL SANSKRIT
(DEVELOPMENT OR DECAY)

Three is a word of difference between the Vedic language and
the Classical Sanskrit of the epics, sastras, kavyas..... At times the
meaning of a word may undergo a sea change !

IN TERMS OF WORDS

The word sachi for instance, is used in the classical Sanskrit
for 'Indra's wife', whereas in the Vedic Lexicon Nighantu, it is en-
joined for 'speech, wisdom, action’ (vide Nigh.)—

‘greit’ gfa—ame-AT (1.11); FF-AW (3.9 ); FH-TH (2.1)!

The words vrtra, asura are used in Sanskrit as the name of a
Raksasa (and for 'raksasa' in general), but in Vedic they are two
epithets, usually, of 'cloud'-

g gfa, ‘ergT:’ gfa—Aw W (1.10)

The word 'ahi' is used in Sanskrit for serpent, while in Vedic,
it stands for cloud again.

‘ofg:’ sfa wa--ma (1.10)

The word adri, parvata, giri are used in Sanskrit for mountain,
but in Vedic they again denote cloud—

‘orfe: ada: AR’ gfa—we-smm (1.10)

The word ghrta is used in Sanskrit for clarified butter, in Vedic
for water—

“gaq’ 3fd—3T&H-T7 (1.10) |
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In Sanskrit, the word visa is used for poison but, according to
the Vedic Nighantu, it is one of the many names of water—

“faw:’ gfa—sTer-Tm (1.11) |

In Sanskrit, the word varaha is used for 'boar’, but in Vedic it
is given for cloud—

‘“arg: | gfa—T=-am7 (1,10 [Cf. valahaka] ) |

In Sankrit asman and gravan are used for stone, but in Vedic
they are shown as denoting cloud—

‘argmr’ gfq Tw-Am (1.10), “Arer’ 3 BE-AW

The word dhara is used in Sanskrit for flow or current but in
Vedic it is used for speech—

‘TR’ Bfd ameR-Tw (1.11) | [ 3 areR-TT (1,11 ) 1

The word ghrtaci is used in Sanskrit for dancing girl, but in
Vedic it denotes night—

“garet’ gfa - (1.7;)

The word gaya is used in Sanskrit for a particular place where
oblations are offered, but in the Vedic Nighantu, gaya means
progency, wealth, home.

T g (2.2); ¥9-T (2.1); TE-TH (3.4)
IN TERMS OF GRAMMAR

On the score of grammar, Vedic naturally differs from Classical
Sanskrit in extension as well as in depth. Panini's Astadhyayi refers
to this vedic freedom of scope through aphorisms like.

WA BIH 2.4 39; 6.1.127; 7.1.10; 7.3.97
=TAAr SgA 3.1.85

QUi G-l SATSISAA: 7.1,39
B TqSEfoe: 3.4.6
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Bard G, 7.1.68

Quite a few among Western linguists and philosophers hold
that there has always been a growth, a development and an evolution
in language :

T. Burrow, for instance, says in Sanskrit Language, "Many
[of the changes of meaning] occured in the natural growth of the
language."

F. Bopp, in Comparative Grammar of Sanskrit, Greek, Latin
and Other Languages, vol. 1, has used the word 'development', in
this connection; "[Of] language in its stages of being and march of
development."

A.B. Keith has also opted for the view 'development', saying:
"From the language of the Rigveda one can trace a steady -
development to Classical Sanskrit." (History of Sanskrit
Literature.)

Some Indian philologists, too, who have followed Western
~ writers, have held the same view. For instance : "From the cry and
onomatopoeia with their various combinations, by means of
association and metaphor, we arrive at a vocabulary, sufficient for
the purpose of the primitive man"..."The small original stock is
improved upon and added to by manipulation of various kinds, based
upon the association of various kinds, and on metaphor".

But, when we compare the most ancient Vedic language with
the modern Classical Sanskrit, we find that, instead of 'growth' or
'development', there has been 'decay’.

For instance : (1) in the Vedic Lexicon Nighantu, at I.IT we
find 57 synonyms of vac (speech) like—

velldh: 9”7 gem T M e St
afa: ARAt gt At Afer gE wwedt ffag
WE: 9 UMl WY &gy fagr wWw: g
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T mar TE 9w 9 $Wr A HIT
r: fuwon afefr @@ W guuol weR ey

Very few of them have survived in classical Sanskrit :
Amara Kosa, for instance, gives only the following—

FE q WRA 9797 Y 91, Aot weEdh
(=aEr ) Ifery Afqd swifed o+ a=n:

It is growth or decay ? Let the reader on his own decide.

To give yet another illustration, in Vedic /0] names are listed
for 'water', including—

SP: ey Aferer Ul ARy Igey AfE:
But in the Amara Kosa only 27 remain ;
g (W) 4t ar it wfes wae sem |
HEAY Iqh U T wdarg@y |l
Juig Ad w urid iRefng yreRe |
AU TREr SfEd qed @
There are 37 names of megha (cloud) in Nighantu, in the
Amara Kosa only 15—

fy: arar MF: S HNyE: oFyWr uda: fE: THE: IR
Among the 26 names of karma (action, work), including—
AT IPN: qA: AW waxw eft: yre g

—only 2 (karma and karyam) are found in the Amara Kosa.

Many more examples could be given to show how, down the
centuries, it has not been a case of growth or development, but
rather one of decay in language.

Itis gratifying to note that some distinguished western linguists

-
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also are opposed to this theory of growth or evolution in language.
We cite four of them :

V.VENDRYES in his book Language observes :

'Certainly, modern languages, such as English and French,
rejoice in an extreme suppleness, ease and flexibility; but
[accordingly] can we maintain that the classical tongues, like Greek
or Latin, are inferior to [any of these] ? It [Greek] is a language
whose very essence is godlike.. If we have once acquired the taste
for it, all other languages seem harsh after it... The outward form
of the Greek language is itself a delight to the soul. Never was a
more beautiful instrument fashioned to express human thought.

WILLIAM JONES : 'The Sanskrit language, whatever be its
antiquity, is of a wonderful structure—more perfect than Greek, more
copious than Latin, and more exquisitely refined than French or
Spanish.'

MAX MULLER : says they have reduced the rich and
powerful idiom of the poets of Veda to the meagre and impure jargon
of the modern sepoy'.

He adds : "We are accumstomed to call these changes 'growth'
of language, but it would be more appropriate to call this a process
of phonetic change or decay."

'On the whole, the history of all the Aryan languages is nothing
but a gradual process of decay.'

'Lecures on the Science of Language, vol.1
And GRAY, lastly, has to say this (Foundations of Language) :

'In Indo-European, we find 8 distinct case-forms in Sanskrit;
Greek and Lithuanian have 7, Hittite and Old Church Slavic 5, Old
French and Modern English only 2, Albanian 4. And American and
Old English 3. This reduction in the number of case-forms—with
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the result that some of them take over the functions of one or more
others—gives rise to the linguistic phrase now known as syncretism.
The reason for this seems to be phonetic decay of the characteristic
case-endings.'

'the mother of languages’
VEDIC-THE MOTHER OF ALL LANGUAGES

From the study of many of the historical languages of the world
we have been driven to the inevitable conclusion that it it not
Classical Sanskrit (which of course is the first daughter of the
mother), but Vedic, that is the mother of all languages of the world.

AFEW EXAMPLES

1. Vasra—in Vedic and, in its slightly different or corrupt forms,
in different languages of the world :

The word [vasra} has been used in the Rigveda on the following
occasions—vasra 10.119.4; vasra'iva 1.33.2, 1.28.8; 2.34.15;
7.149.4; 1.37.11, 1.96.6; 6.7.7,9.1.37, 10.75 4.

In the other Vedas also the word is used frequently. All
commentators of Veda are unanimous in holding that the word is
derived from < vasr 'sabde’ and stands for cow (lowing, 'making
sound'.

e EihE A 10.119.4
o aed GHA GETT 10.119.4

TMET T AT IR 1.95.6
U Andf A T e | &Fa: 9.1.37
I I UgHS HE: 10.75.4 Rig.

Now, it is to be noted that there is no mention of this word in
the Amara Kosa, or in any other lexicon of Sanskrit; nor do we
find it generally used in the classical literature. Withal, the word is
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used for 'cow' in the French, Spanish, Portugese and Italian languages
in slightly different (corrupt) forms.

In French it is vache; in Spanish vaen : in Portugese vaca ; and
in Italian la vaces. [Also, likewise, in the languages of Europe the
words derived from go are used for English cow : Swedish ko ;
Danish ko ; Dutch koe ; German kuh].

2. To take another example, we may examine Vedic irman’ for
arm'.

It is from this (irman) alone that the word 'arm' is derived.
With its Swedish, Danish, Dutch and German variants in COD, for
Apisali states in his Siksa (as also Bharate in his Natyasatra) that
'sarva-mukha-sthaniyan a-varnam' ! agni : ignis (Lat.).

3. Another very common word, which may be mentioned in
this connection, is dama. According to Nighantu 3.4, it is a grha-
nama (home)—

AT TS I | (7 8 Eihergl it Ensd 1)

But in Sanskrit literature and in classical lexicons, like the
Amarakosa, dama occurs nowhere in the sense of 'home' or 'wife.'

And so we should not be surprised to find the word, with slight
changes, used in several languages of Europe—English, Swedish,
Danish, Dutch, German in the sense of 'lady' : dame, dane, dem.

4. mira (ocean.) 'submarine fire' and also vadavagni ! ;
German meer ; French la mer ; Spanish and Portugese mar-.

5. apa’ iti-'karma'-nama (Nighantu. 2.1) ; opus (Latin),
operation (English).

These five exmples should suffice to show that Vedic is the
most ancient—and accordingly, the mother—of all languages.
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MULTIPLICATION OF LANGUAGES

If, Vedic is the universal mother (or foster-mother as some
would like to call it), the question naturally arises : how these
hundreds and thousands of languages and dialects have sprung up
from that one source. How to explain their multifurcation ?

The answer may be briefly given as follows (taking into
consideration what native and foreign scholars have written on the
subject) Some probable causes suggested are :

PROBABLE CAUSES

(1) Physiological causes—when some people cannot
pronounce some difficult sounds on account of some defect in the
anatomy ;

(2) Geographical surroundings—sometimes making it
difficult to pronounce words correctly (due to severe cold.);

(3) Communication and Correspondence (difficulties)—
people of distant lands also sometimes cause pidgin-like change(s)
in the language and its pronunciation ;

(4) Change of model—e.g., a new king may ascend the throne
and his subjects begin copying his style ;

(5) Association—also causes change,
Examples

I > ST (whose)

Yok > WX (morning rice)

T > TR (milk)

(6) Analogy—is defined (by Vendryes) as “the power of other
words in a languages to exempt any special word from the operation

-
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of phonetic laws or to compensate it for changes which those laws
may press or produce.”

One clear instance of this change by analogy is cows. In Old
English it was spelt (inflected) as kine ; but, as table, book, boy and
other words are formed by just adding an “s” at the end, so the
plural of cow also became cows—(though foot did not become foots
such as.

(7) Economy of effort-with regular vagaries—
(a) varna-viparyaya or 'metathesis':

q§ g

e, W
gicE S S K

(b) varna-lopa (dropping out of a letter, usually owing to
inadvertance) :

g > qha
Trerfiy > ar ' [cf. adarya > a'rya, Gita]

et > "o [of. > "Sanskrit]
afteant > 'stick

31eeh > 'lock

W > TEt (Ve o)
HF >'saliva

e > & (cf, ')

(c) samikarana—(assimilation) :

T > T

Yo > €

Ta> 7

cf. Edward Sturtivant (Introduction to linguistic Science : “Of
great linguistic importance is the assimilation of contiguous
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consonants.”
(d) viprakasa—(dissimilation) :

HER{ > 3N (mirror)

Tqehet > 73 (cf. mauli)
(e) svara-bhakti (hiatus) :
wafe >b vaiti (Avesta)

ST > SHH

it > fadt

(f) agro'pajana—(prothesis)

TR > g

SR (o

Ry > SR

wit> et

wfeR > Eytheros (Greek)
@ > Onyx :

| > Onowa "

g > Odentor :

Y > Ophrys "
&ah > Oxydrokal "
AT > FTEET (=l )
(8) sthana-viparyaya—(interchange) :

faqer e
E= e B Fe L

The following verse, quoted by Durgacarya in his 'gloss' on
the Nirukta (Ch. 1), gives in brief most of these 'rules' :

FuTtT quifaredyer gt wrsw St e |
=, qRatsTR iy —age weathy e |

(1) pro/epen/post-thesis ; (2) interchange ; (3) distortion ;
(4) elision; (5) 'sense suggesting = engendering another sound!".
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In various forms of Prakrta and in English, Greek, Latin,
Russian and other languages 'changes' have taken place according
to the above 'rules'. It is thus that words actually become corrupt
and new languages spring up. Defective and imperfect scripts also
have helped in the distortion of a 'pure' language no less :

In Tamil (script) there are onlykandn ;candn;tandn;tand
n; p and m. [In Arabic script there is no p.]

In English there is no provision for t, th,ddh, n ;

In French there is no room fort, th, d, dh, n.
PASTO & SANSKRIT

Pashto is the language spoken by Pathans and allied tribals of
the North-Western Frontier. The author learnt from a letter, received
from the Vice-Chancellor of Peshawar University, some years back,
that "here Sanskrit is compulsory for all students of languages, as
it is thought here, said the letter that, abounding in Sanskrit
vocabulary as it is, Pashto cannot be mastered without a good
grounding in Sanskrit."

Following is the list of some Sanskrit words, with their Pasto
variants, to stress the point :

Sanskrit Pashto Meaning in English
‘§’r Q=T Two
ERE E| Three
A CGICA Four
TS o Five
e = Six
1y ara Eight
T k1l Nine
Gty oY Ten
fraT TR Father
T AR Mother
g T Brother
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ek 1 e Husband

e A el Wife< ‘ardeaaren’ ?
sferares AL Eye (pupil)

RG] e (TR ) Belly

s fy Barber

R TS EL R Goup

Also, for 'grandfather' the Pashto is Nikoh—derived from
'niskrodha'—free from anger and, therefore., loving ; likewise, for
grandmother anniya 'anna-datri",? But, we are just suggesting ;
nothing more.

SANSKRIT & SOUTH INDIAN LANGUAGES

There are some words in the South Indian languages, which
have their origin in Sanskrit.

On studying Kasakrtsna-Dhatupatha-Vrtti with the gloss of
Channa-Vira Kavi, we have come to know of these 'suspected origins'
ever more clearly—ever more surely. It should be borne in mind
that Kasakrtsna had been a South-Indian grammarian centuries

before Panini, recording some 800 more roots, i.e., in addition to
the 2000 found in Panini !

(1) amma / avva, tayi—mother : These are the words used for
'mother’ in different parts of the country.

Of these amma—(1) is considered by some a corruption of
'amba’ ; but according to Kasakrtsna's Dhatupathavrtti, it is derived
from \ amm ‘gatau’ (1.224) ; avva (2) from N avw—bandha-ne-
palane (1-226) ; t'yt (3) from  tayr, 'santana-palanayon' (1.493).

[In Tamil the word used for mother, tadar, too appears to have
come from the same root] In Marathi, the word used for 'mother' is
dyt v ay gat au (1.485)

(2) appa = pitar (in Kannada, Tulgu and some other South
Indian languages) from  app palane !
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(3) ammi-putri from \ amm gatau (Kannada).

(4) akka 'elder sister' (Kan.) from \ akk bandane + palane.

(5) atta, mother-in-law ; attika, sister-in-law (Kan.) from \/
at gatau.

(6) appa-'elder brother' (Kan.) from \ ap sabde (1.206).

(7) nathi, dog (Kan., Tam.) from \ nin 'prapane’.

(8) dana, animal (Kan.) from \ dhan 'calane'.

(9) hana=wealth, woman (Kan.) from  han sabde. (niskasya
dasamo bhagah.)

(10) duddu, money (Kan.) from N duddu dharane.

(11) gini, parrot (Kan.) from \ gin sabde.

(12) gande, wall (Kan.) from \ gadi bandhane.

(13) vayi, mouth (K. and Ta.) from  vay gatau.

(14) ane, hand (K., Ta.) from \ an prapane.

(15) avu,cow (Tel.) from \ avpalane. cf. ava-ni='gau' (earth)!
(16) nalla, good (Tam.) from \ nall palane.

(17) ganda-pati, husband (Kan.) from \ gadi vadanikadese
(sahayyam karoti)—cheek-by-jowl.

(18) guli, bull (Kan.) from \ gul bhaksane.
(19) gulle, bubble, foam (Kan.) from N gull bhavane (vivarte).
(20) hammu, pride (Kan.) from \ hammu gatau (brain-wave)
(21) pandu, fruit (Tel.) from \ padi gatau.
(22) jenu, honey (moon face ?), Kan. from \jin sambhaktau !

(23) channa, honey, fair lady (Kan. et al) from \ cann
sambhaktau !

(24) havu, serpent from N havva (ghost) Kan.
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(25) hedi, coward (Kan.) from V hedr calane ?
VEDIC AND THE REST

Comparative lists of words of different European languages
clearly establish the affinity of these languages to Sanskrit. The
question remains to be answered is : what relationship Sanskrit bears
to the different languages of the world ? I it sister/aunt/mother of
them? It is here that scholars widely differ. Max Muller : "Sanskrit,
no doubt, has an immense advantage over all the other ancient
languages of the East. It is so attractive and has been so widely
admired that it almost seems at times to excite a certain amount of
feminine jealousy.. We are ourselves Indo-Europeans. In a certain
sense we are still speaking and thinking Sanskrit ; or, more
correctly, Sanskrit is like a dear aunt to us and [vasudhaiva
kutumbakam] she [responsibly] takes the place of a mother who
is no more. [Chips from a German Workshop] vol. 5.

It (Sanskrit) is the most regular language known, and is
especially remarkable—as containing the roots of the various
languages of Europe—Greek, Latin, German, Slavonic, says Baron
Cuvier in Lectures on the Natural Sciences."

And here is what Adelung has to say in "Sanskrit Language".
"The great number of languages, which are said to owe their origin—
or bear a close affinity—to Sanskrit, is truly astonishing andis yet
another proof of the latter's high antiquity. Rudiger avers it to be
the parent of upwards of a hundred languages and dialects among
which he enumerates 12 Indian, 7 Median Persic, 2 Austric
Albanian, 7 Greek, 18 Latin, 14 Slavonic, and 6 Celtic Gallic. The
various vocabularies, which we now possess as a result of laborious
and learned investigations, render it pretty evident that Sanskrit
has not only furnished words for all the languages of Europe,
but forms a main feature in almost all those of the East. A host of
writers have made it the immediate parent of the Greek and Latin
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and German families of languages [no less].

Bopp in Edinburgh Review, vol. 33, expresses his opinion
that "At one time, Sanskrit was the one languages spoken all over
the world."

And lastly, to quote from W.C. Taylor's "India in Greece" :

It was an astounding discovery that Hindustan possessed a
language of unrivalled richness and variety, a language the parent
of all those dialects that Europe has fondly called classical-the
source alike of the Greek flexibility and the Roman strength, a
philosophy compared with which lessons of Pythagoras are but of
yesterday [in point of age, in point of enduring speculation], Plato's
boldest efforts [sound] tame and commonplace...a poetry more
purely intellectual than any of which we had before any conception,
and a system of science whose antiquity baffles all powers of
astronomical calculations. This literature, with all its colossal
proportions, which can scarcely be described with-out [a]
semblance of bombast and exaggeration, claims of course, a place
foritselfit stands alone, [has been] able to stand alone. Its literature
seems exhaustless. The utmost [of] stretch-of-imagination can
scarce comprehend its boundless mythology. Its philosophy, far
from shunning, has touched upon every metaphysical difficulty [and
has much to contribute on each and every issue].

It is, thus, clear that many impartial linguists and philologists
of the West also admit that Sanskrit is the mother (not sister or
aunt) of all the important languages of the world. It is unfortunate
that, even in India, not much attention is being paid to the study and
spread of Sanskrit either by the people or by the Government. It is
high time the study of Sanskrit is made compulsory at schools and
in colleges, throughout the country.

S ——
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APPENDIX

WESTERN PHILOLOGY-EXISTING THEORIES

Many western scholars have written books on 'Philology’, and
on 'Science of Languages', or 'Linguistics' ; but, when we read them
carefully and dispassiontely, we cannot but agree with Sri Aurobindo
that this western philology is not a science but a mere bric-a-brac
of theories, a sham.

1. Pooh-pooh or Sing-song—according to which 'the first man'
expressed' wonder, fear, joy or pain ; those ejaculations and sudden
utterances of his, accordingly, became the mother/earth of human
speech.

The author of the History and Origin of Languages 'advocates'
that speech originated in the cries and interjections 'of the new
human arrival'. |

2. Max Muller's Ding Dong sounds more, so, from the rhythm
of drum-beats.

3. Ye-he-wo theory—from the natural gushes of workmen 'at
tug'; All these scholars saw the physical souce of speech in 'the
jointaction', in cries 'uncontrollable and con-sonant'—speech as the
product of a common impulse-the emitted sounds) coming to
symbolise the ardour of labour/pain/pressure/expression.

4. Couldn't gestures have developed into sounds, syllables, and
soon ?

Paget, in Human speech, has indeed these gestures mouthed,
'even so' !

5. Here, cf. the latest : Mario Pei, Story of Language : "One
hypothesis, originally sponsored by Darwin is to the effect that
speech was in origin nothing but a mouth pantomime, in which the
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vocal organs unconsciously attempted to mimic gestures by hands"—
'from hand to mouth'-so !

6.. Bow-Wow theory : onomatopeeia . from imitations of
sounds in Nature. So was the crow named-kaka (Sk.), 'krakra' (Rus.).

But, how many words be there of this nature in any language ?
This evident paucity cannot, therefore, account for the origin of
human speech. For, 'what is cock-a-doodle-do to an Englishman is
coocnico to a French man—is chinchirichi to an Italian' (M. Pei,)

7. Suggests Jespersen in The philosophy of Grammar : 'There
was once a time when all speech was song. Language was born in
the [sing-song] days of mankind.'

8. Yet, there is a theory, known by the name of Ta-ta, according
to which '[the first] sounds were produced by closing the eyes or
by contracting different parts of the body.'

SUMMING UP

Summing up Prof. Max Muller says in 'Lectures on the
Science': "But whatever we may think of these onomatopoetic and
interjectional theories, we must carefully distinguish between two
things. There is one class of scholars : (i)-who derive all words
from roots—according to the strictest rules of comparative grammar,
but who look upon the roots in their original character as either
interjectional or onomatopoetic. There are others : (ii)}~who derive
words straight from interjections and the cries of animals. This
latter theory would undo all the work that has been done by Bopp,
Humboldt, Grimm, and others."

Sri Aurobindo sums up the situation more poetically : "The
philologists indeed place a high value on their line of study—nor is
that to be wondered at, in spite of all its defects—and persist in
giving it the name of science ; but the scientists themselves are of
a very different opinion :—
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"In Germany, the metropolis both of science as well as
philology, the word philologist, by and by, has become a term of
disparagement ; nor are philologists today in a position to retort.
Comparative philology has hardly moved a step beyond its origins :
all the rest has been a mass of conjectural and 'ingenious’ groping
of which the brilliance is at the same time equalled by the
uncertainty and unsoundness [thereof]."

P
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